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First Discourse: 


The Yoga of the 
Despondency of Arjuna 


There are many different views of the Bhagavad Gita. One 
view is that it is a discussion at a time of crisis between Sri 
Krishna, an eminent personality of his time, and Arjuna, 
member of a royal dynasty who was also well versed in every 
form of science and art. A second view is that the entire 
discussion is more philosophical and spiritual in nature 
than practical. Why? It is because it deals with changes in 
attitude, perception and understanding that you have to 
experience within yourself. The transformations happen 
as there is a natural urge within you to know more about 
yourself and your relationship with the godly nature, 
therefore the Bhagavad Gita became a philosophical book 
for many people. The third view is that the Bhagavad Gita 
is a psychological discussion, as its teachings helped a 
well-documented case of neuroticism and psychoticism. 
The depressive neurotic was Arjuna, and in order to help 
him manage his conditions of depression, fear, uncertainty 
and loneliness, Sri Krishna had to give the message of the 
Bhagavad Gita. From the yogic perspective, each view of the 
discussion is important. 


Historical background 


One group of five brothers known as the Pandavas and 
another group of one hundred brothers known as the 
Kauravas had an inter-family feud. As a result, the Pandavas 
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were exiled. After the exile period was over, when they came 
to ask for the return of their share of the kingdom, they were 
refused by the Kauravas, “We will give you neither a single 
inch of your share of the property nor any of the assets of 
your kingdom. If you want it, it's war and the winner takes 
everything!” 

Both sides got their armies ready. The bugles, conches 
and drums sounded; both the commanders-in-chief started 
preparing their forces. The call was going to be given to 
begin the war. Sri Krishna was with the Pandavas as the 
charioteer of Arjuna, who mythology declares to be the 
greatest of archers. 

Arjuna said to Sri Krishna, “Take me to the centre of 
the field from where I can observe both armies, see their 
strengths and weak points and see who there is to fight 
against.” 

Sri Krishna said, “All right, you propose, I dispose,” and 
he took the chariot into the middle of the battlefield. 


A change of heart 

Arjuna looked at both sides, but he did not see any enemy. 
He only saw his family members, his grandfather, great 
grandfather, maternal uncle, paternal uncle, all the in-laws 
and their children, grandchildren and great grandchildren. 
The entire dynasty was there, divided into two camps, and 
he suddenly had a change of heart, or a change of mind. 
“These are the people I have to fight against? My own 
people? How? Why? Just to regain our kingdom we have 
to fight our own people? There will be casualties on both 
sides. Who knows who will survive and who will die? Even if 
we are the winners, what will we do with a dead kingdom? 
All the near ones, all the dear ones, kaput! Hari om tat sat! 
With whom will we enjoy the kingdom?” Arjuna went into a 
state of shock, and the decision he conveyed to Sri Krishna 
was, “This war is not worth fighting and I really don't know 
what to do.” 


pra Rare aaa, | 


Filled with deep pity he said sorrowfully, 


Sead Mort HOT gg ATI II 

Stated Fa Tar AS ARYA | 

qaga MA A TASH ST TAT II 

Aa tataii 

qa reread sada E À A: II 
Seeing my own relatives gathered here desiring war, my 
mouth is becoming dry, there is trembling in my body, 
weakness in my limbs and my hair stands on end. My 
bow slips from my hand, it feels as though my body is 


on fire, I am disoriented, and feel I am losing control 
of myself. (1:28-30) 


This is the first indication of his feelings that Arjuna has given 
to Sri Krishna. “Look, I’m not feeling good about fighting 
my own people. These are not my enemies, they are all my 
relatives or people who are known to me: my elders, associates 
and well-wishers. Therefore tell me, what should I do?” 

Why did Arjuna feel like this? When you know a person 
there is a natural bond. You recognize them as your friend, 
your elder, your junior or companion; you recognize them. 
This binds you to the person. When you identify at an 
intellectual or emotional level, that person becomes dear to 
you. That is the beginning of attachment and the desire for 
personal pleasure and happiness also comes. You identify 
with your child, if he or she becomes sick or gets hurt you sit 
up all night; however, if someone else’s child is sick it doesn’t 
really matter to you, you are not affected. 


Attachment and despair 


Recognition of a person is the beginning of attachment, 
asakti. This sense of identification is affected by the three 
gunas. When it is sattwic, identification is pure; when rajasic, 
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it is dominating, domineering; and when tamasic, it implies 
holding, possessing, wanting, self-indulgence. All your 
connections and bondages are personal securities. When 
there is going to be a cutting asunder of the bondage of 
attachment for whatever reason, the final one being death, it 
leads to feelings of insecurity. When they are cut you begin to 
feel lonely, isolated, withdrawn, sometimes you become lost 
in memories, unaware of the actions you are performing at 
present or you experience a loss of connection with reality. 
This was the condition that Arjuna suddenly confronted 
when he saw his own people on both sides ready to die. He 
plunged into the question, “Why is this happening? Can't 
the whole matter be solved through discussion? Is death 
necessary?” 

When Sri Krishna saw Arjuna like this, slipping away 
into the deep recesses of his mind, he tried to entice him 
with three things: victory, kingdom and pleasure. He said to 
Arjuna, “Look, there is no use in becoming despondent like 
this and going into a depression. There is no hiding away 
from the reality of your dharma as a kshatriya. The dharma 
of a warrior is to fight when you have to. You don’t hide. 
The dharma of a warrior is to confront and not to hide or 
run away. If you fight, there are going to be deaths no doubt, 
as death is the final outcome whether you are defeated or 
victorious, but don’t you want to be victorious?” 

Arjuna said, “No, I don’t want to be victorious.” 

“You are strange, Arjuna, everybody in the world wants 
to be victorious and you are saying you want to be defeated! 
Don't you know victory will give you a kingdom?” 

“Kingdom! I don’t desire the kingdom, Krishna. Not an 
empty kingdom without people!” 

“Okay, what about pleasure, fulfilment, happiness, joy?” 

“What for? Only to enjoy it myself? No, I don’t want it.” 


a pred fist per aa Usd Gears 3 | 
fei at asa fas fH APTA aT 1 


I desire neither victory nor kingdom nor pleasure, 
Krishna. Of what use will kingdom, luxuries or even 
life be to us? (1:32) 


What is the use of victory and pleasure in life when there is 
nobody left with whom you can share it? With death comes 
destruction of the social infrastructure and the economy, 
agriculture fails, factories are closed, there are no means of 
earning a livelihood, resources are not available. These are 
the normal considerations that a nation has to face. 

The nation must always be self-sustaining with a good 
network of trade, skills and resources. During a war, all 
this collapses. The necessary skills are lacking in society to 
run the different levels of trade, industry and education 
as people struggle to regain their foothold, to feel a bit 
more stable and secure. This happened in many European 
countries after World War II, and it has happened many 
times in Asia and Russia. A nation survives on certain laws 
and norms which nurture its development. During war many 
infrastructures are destroyed and afterwards, with neither 
resources nor manpower available, the nation goes into 
depression. 

Therefore Arjuna asks, “What will I do with such a useless 
situation? Even if I rebuild to again become a thriving 
kingdom, what will happen after I am gone? The whole 
thing will go to the dogs, as no lineage will survive after 
this mass civil war, and Krishna, let me tell you one more 
thing. My brothers and I are not greedy; we don’t want the 
kingdom back. We would be happy and satisfied with just five 
villages. It is not due to greed that we came to war, nor is it 
due to fear that I want to withdraw from the war. My reasons 
are the following. If we have war, only a few are going to 
live and for how long will those few survive, considering the 
number of their relatives they have killed with their own 
hands? They will be living in the fires of anxiety, fear and 
guilt; the entire kingdom will become a living hell. The 
proper genes will not be available, impure offspring will 
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result. Krishna, I can’t think clearly and I’m losing touch with 
reality. I need to know what my duty is, what my dharma is. At 
present nothing is clear to me.” 

When Sri Krishna heard all this from Arjuna and saw 
Arjuna’s indifference to the rewards of victory, he thought 
to himself, “This guy needs psychiatric help.” He looked 
around the battlefield for a psychiatrist but none was 
available. As a result, Sri Krishna had to take up the role of 
a psychiatrist and the methods he used are described in the 
next seventeen chapters. 


Second Discourse: 


Samkhya Yoga 


Chapter 2 of the Bhagavad Gita is known as Samkhya Yoga. 
Here samkhya means discovery. The ‘yoga of discovery’ 
can lead to a personal search for dharma, a search for the 
attainment of virtue and also towards physical, mental and 
spiritual fulfilment. 

Arjuna was feeling extremely despondent and dejected. 
He sat down in his chariot and said, “Look, Pm not going 
to fight.” Sri Krishna tried to discover what was happening 
in his mind but Arjuna did not respond to his goading 
or stimulation. He did not respond to the bait of victory, 
kingdom, pleasure or security in life; these things did not 
have any meaning for him. Sri Krishna thought, “He has 
the symptoms of a person who is going through neurotic 
depression.” The discussion between them is reported in 
Chapter 2. Sri Krishna was prodding Arjuna, expecting him 
to get up and fight to fulfil the dharma of a warrior which is 
to establish virtue, justice and peace in the world. 

Arjuna replied, “You know, I can’t motivate myself to 
fight. The reason is that I am attached to all these people. 
You see him over there? He’s my grandfather. You see over 
there? There is my uncle, there is my stepbrother, there is my 
brother-in-law. If I could consider everybody standing there 
to be my enemy, then I would have no problem. I would not 
be attached to these people physically, mentally, emotionally 
or in any form, rather I would be attached to the idea that I 
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have to destroy the enemy. I cannot, however, conceive of my 
own people as my enemy, and that is the reason why I can’t 
fight. It has completely depleted my energy, my clarity, my 
knowledge of kshatriya dharma. I don’t see any good coming 
out of this destruction.” 

At that time Sri Krishna asked him, “Why do you worry 
about becoming an instrument of destruction? Change your 
attitude. Instead of destruction, let it be transformation; 
transformation of an evil and restrictive environment into a 
more pious, virtuous and dynamic environment. If you are 
victorious, the people who support evil will go, the people 
who support virtue will remain. If the other side wins, evil will 
remain and virtue will be wiped out. It’s time for a decision, so 
get up and fight! Consider this to be your aim in life: have a 
concept of dharma, justice and righteousness; perform action, 
but don’t be attached to the results of the action. 


The dharma of a kshatriya 


One of the definitions of a kshatriya is ‘one who is chosen 
to establish righteousness’. In Sri Krishna’s mind it was 
clear what the dharma of a kshatriya is. He did not want 
Arjuna to go into a state of depression, which would make 
him incapable of following his kshatriya dharma, but he 
realized the validity of Arjuna’s thoughts and emotions. 
When he saw Arjuna looking dejected, Sri Krishna asked, 
“Why are you, the knower of all that is right, the knower of 
all the scriptures, in this pitiful state of despondency? With 
what and to whom are you attached? There is absolutely no 
reason for any attachment, Arjuna, you just have to follow 
the dharma which pertains to you.” 

This is the theme of Chapter 2: recognize your dharma. 
Each life has its own dharma; you take birth and you die. 
There is no reason to become attached to birth or to fear 
death, as they only represent manifest aspects of life. The 
major part of life is connected with atma, spirit, the unseen 
dimension, where many currents are pushing and pulling the 
human nature and personality. If you are aware of these, you 
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will understand that everything in life is governed by a higher 
force and what you have to do is follow the path of karma yoga. 

In karma yoga you continue to perform the karmas, but 
with the attitude of yoga sadhana. Karma is not acting to 
obtain pleasure, rather it is action that you are inspired to 
do for the welfare and benefit of everyone. Karma yoga is 
not done with the attitude of aham karta, ‘I am the doer’ or 
aham bhokta, ‘I am the enjoyer’, but with the attitude Hari 
karta hi kevalam — “The transcendental force is the doer, the 
enjoyer and the total experience.” There is nothing in this 
world untouched by that experience. Air is all-pervading, 
it is the same air which you breathe and the whole world 
breathes. There is no compartmentalization of Asian, British 
or American air. Similarly, the completion of one’s dharma is 
seen as a service to an all-pervading ideal, a service to God 
and humanity. Karma yoga is seen as the process of fulfilling 
one’s dharma; it connects you to God, humanity, your ideal 
and your creativity. 


Confusion of identity 
Arjuna recognizes this. He says, “Yes, I know what is right 
and what is wrong, but I can’t think straight.” 

Sri Krishna then replies, “Get your act together! Don’t be 
in a state of ‘Shall I, shall I not?’ Don’t pull the petals off a 
daisy in vain. Decide!” 

“But how? At least tell me a way.” 

“Arjuna, look, you have to make the decision. You have 
to decide, recognizing that you need a solution to your 
problems and not just think about how to please yourself 
and delay the war. The war is inevitable. You may delay it for 
two or three hours while you make up your mind whether to 
fight or not, but even if you don’t fight the war is going to 
take place, people are going to die. Don’t identify with what 
is anitya, impermanent. You suffer when you identify with 
that. You have to get out of this dejection and confront your 
true self, your true nature. You have to accept your dharma, 
and do what we have all come here for.” Then Arjuna says, 
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pngen: 

TaN ai aed: | 

ea: pad aR TÀ 

Resagasg mià at cat WI II 
My very being is tainted by faint-heartedness and my 
mind is confused as to duty. I am asking You to tell me 
decisively what is good, I am your disciple. Instruct me 
who has taken refuge in You. (2:7) 


At this point, Arjuna is saying to Sri Krishna, “Look, Ym 
totally confused, I know what my dharma is and I also realize 
that those whom TII be fighting are not my enemies, but my 
own people. My long association with them, my feelings for 
them, my attachment to them means I can’t bear to kill them 
or have them killing my army. You may think this is cowardice 
and if you want to use that label, okay, use it. I know what Pm 
feeling, I’m living it. Does that make me weak? No. When I 
confront my own fears it means I’m stronger than any element 
of cowardice. Unfortunately, however, I’m totally confused. 
Due to my attachment there is conflict between my concepts 
of dharma and karma, between my concepts of duty, justice 
and righteousness and my own ambitions and desires. In this 
state I can’t do anything, I can’t think straight.” 

Then Sri Krishna says, “Look, I’ve already told you to 
fight. At the same time, simply change your attitude from 
sakama and become nishkama; drop your self-oriented 
attitude and project your concern for the welfare of all. 
Nourish dharma.” 


How to achieve steady wisdom 
Arjuna said, “You have to guide me. I accept you as my teacher. 
I am your disciple; show me how to remove my doubts.” 

Sri Krishna’s instruction begins, “Okay, now that you 
have accepted me as your teacher and you desire to learn, 
do one thing: control your mind.” 

“But how? How do I control my mind?” 
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Rana HT ATT AAA HATA | 
Raae: f$ gered faaea sete fara I 


Krishna, what are the characteristics of a God-realized 
soul, who is stable minded and established in samadhi? 
How does one of steady wisdom speak, sit and walk? (2:54) 


Arjuna realizes that control of the mind is important not 
only in the mental, but also in the physical, spiritual and 
transcendental dimensions. If it is not achieved in the 
spiritual and transcendental dimension, you can’t have the 
experience of divinity. If it is not achieved in the physical, 
manifest, material dimension you cannot be one-pointed, 
you cannot be successful in life. In order to succeed in 
material and spiritual life, control of the mind is important 
and he indicates the significance of both aspects by using the 
word samadhi. He wants to know the behaviour of a person 
who is absolutely in control of his mind, who is centred, who 
has attained samadhi. He wants to know how one becomes 
that controlled being. 
Sri Krishna replies to him, 


Tse Fal HATA FATA | 

AAT TS: RTT I 
Arjuna, when one thoroughly abandons all cravings of 
the mind, and is satisfied in the self by the self, one is 
called a sage of steady wisdom. (2:55) 


Guage: Gay TTE: | 

aerate: Radea II 
One whose mind remains unperturbed in sorrow, whose 
thirst for pleasure has altogether dissipated, and who 
is free from attachment, fear and anger, 1s called a sage 
of steady wisdom. (2:56) 


In these slokas, the salient points of the person who 
has controlled the mind have been described. When Sri 
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Krishna says ‘mind’, he is referring to the highest intellect 
of the Samkhya philosophy, buddhi. In the Samkhyan 
account of creation, the theory of causation describes the 
manifest dimension as an outcome of the union of Purusha, 
consciousness, and Prakriti, energy, with the potential to 
manifest. Out of their union, the first to come forth is buddhi 
or mahat, the great intelligence. 

This great intelligence rules all the dimensions, ani- 
mate and inanimate, the different elements, the levels of 
experiences within the elements, the levels of manifestation, 
the cause and effect operating within each dimension of every 
multidimensional element. It is also the ruler of the gunas: 
sattwa, rajas and tamas. From this supreme intelligence there 
also manifests the antahkarana, the internal body, with its 
four interdependent, yet identifiably separate compartments 
known as manas, buddhi, chitta and ahamkara. In the context 
of the Bhagavad Gita, whenever Sri Krishna talks about mind, 
he doesn’t refer to buddhi, which is one compartment of the 
antahkarana, but to Samkhya’s concept of buddhi as the total 
mind, the great intelligence or mahat. 

The word sthitaprajna is defined as the ability to 
hold the mind steady. Sthita means steady, prajna means 
experience, knowledge, wisdom. Therefore, sthitaprajna 
means steady wisdom, the focus and steadiness of that 
buddhi generally known as mahat. When one reaches beyond 
the compartmentalized mind to the supreme intelligence, 
the expressions, behaviour and personality of a person 
who interacts from that level is definitely not common, it is 
different from normal. 

Sri Krishna said, “A person who has attained concentra- 
tion and mental control has certain good qualities. The first 
symptom is being desireless and the second is contentment.” 
This is Sri Krishna’s philosophy in the Bhagavad Gita; you 
can attain peace of mind and steady wisdom by renouncing 
desires and by becoming content. It is not as if the absence 
of desires creates a vacuum that you need to fill, rather there 
is contentment and joy in the state of desirelessness. One 
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attains desirelessness by becoming content or joyous, so these 
two states are the final symptoms of a self-controlled person. 

The other symptom of a person who is balanced, 
harmonious and of steady nature is a lack of attachment, 
fear and anger. Attachment to what? To human nature. If 
you attach yourself to human nature, you’re always going 
to suffer. Fear of what? Insecurity is experienced when you 
pull away from something with which you were attached 
previously. Anger towards what? Aggressiveness is a symptom 
of a person who is expressing the rajasic quality. 


aA Baler Ha aga Saas ACH: | 
ae fe maa Ter GM BAAS II 


Having restrained all the senses and collected the mind, 
one should sit for meditation on Me. For one whose 
senses are mastered, the mind becomes stable. (2:61) 


ea Ha: Galatea Aga: | 
Prat Reo: a maTo |I 


One who gives up all desires and moves free from 
attachment, egoism and thirst for enjoyment, attains 
peace. (2:71) 


w sai R: ad Aai ma a | 
ReaarRaraTaresft aAa II 


Arjuna, this is the Brahmi sthiti or state of God- 
realization. Having attained this, one overcomes 
delusion. Being established in this state, even at the 
last moment, one attains oneness with Brahman. (2:72) 


In sloka 61, Sri Krishna says that he who is of steady 
wisdom is full of restraint. He is able to restrain his senses 
from running wild; they focus, and this is indriya sanyam. 
By attaining a state without anger, fear or attachment you 
become free, as you have transcended the T consciousness 
and attained peace. This state is known as Brahmi sthiti. 
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Transcendence — Brahmi sthiti 


In the Yoga Sutras, Sage Patanjali lists the five vrittis: pramana, 
correct knowledge; viparyaya, wrong knowledge; vikalpa, 
imagination; nidra, disconnection; and smriti, memory. 
The spiritual aspect of the vrittis is Brahmi vritti, or Brahmi 
sthiti, the fixed, unchanging, expansive, self-aware vritti. 
The self-aware, individual consciousness is Brahmi vritti. A 
person who is the controller or master of the self, after going 
through all changes and transformations, ultimately attains 
Brahmi vritti. By the conclusion of Chapter 2, Sri Krishna 
has defined the basic structure of the human mind, how it 
can be detached from the objects of the world and come to 
experience this expansive nature. 

It is in Chapter 2 that Sri Krishna has emphatically said 
to Arjuna, “You have the right to work. Don’t deny yourself 
that right. Do the work, but don’t be attached to it and don’t 
associate yourself with the results of action. There is nothing 
in this world which is without cause and effect, but the vital 
purushartha in life is to become detached, equipoised and 
balanced.” 

“Howe” 

“By controlling the mind.” 

Then Sri Krishna explains to Arjuna the meaning of a 
controlled and harmonious mind and nature: sthitaprajna. 
In order to attain sthitaprajna you need to go through the 
process of sadhana described in Chapter 2 of the Bhagavad 
Gita. Sri Krishna likens the withdrawal of the mind to a 
turtle withdrawing its limbs into its shell; that is the state of 
pratyahara. He has also defined the qualities necessary for 
sthitaprajna, desirelessness and contentment, which in turn 
allow mukti, freedom from attachments, fear and aggression. 
Then there is no fluctuation, no raga, attraction, no dwesha, 
repulsion. Control of the senses also leads to freedom from 
‘mineness’, and the egoless state leads you to samadhi, or the 
awareness and experience of Brahmi stithi, the state where 
transcendence is experienced. 
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Third Discourse: 


The Yoga of Action 


In Chapter 3, Arjuna asks Sri Krishna, “Which is better, 
knowledge or karma?” Sri Krishna replies, “Recognize your 
duty. Get up and act. Fulfil your duty.” That is instruction into 
karma, action. At the same time, Sri Krishna tells Arjuna that 
he should have a firm, equipoised and balanced mind, that 
he should observe and analyze, which means Sri Krishna is 
eulogizing the aspects of knowledge, wisdom, self-discipline 
and practice. Therefore, Arjuna asks, “Which is better?” 


STS HATE Aa Tessa | 
a Safer ak at aa Sea I 


Krishna, if you consider knowledge to be superior to 
action, why do you urge me to this dreadful action? (3:1) 


Karma or jnana? 

At the very outset, Arjuna poses this question. Originally, 
Sri Krishna taught that action and knowledge are equally 
important. Then he eulogized knowledge and wisdom by 
saying that it leads to Brahmi stithi, the experience of the 
expansive transcendental nature which gives peace and 
which is a rare commodity. This prompts Arjuna’s question, 
“It seems that you emphasize the knowledge aspect more 
than the karma aspect and if so, why are you inspiring 
me, pushing me, goading me to become an instrument of 
devastation by undertaking this destructive karma?” 
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“Look Arjuna, karma is your nature. You cannot avoid 
karma; it is something you are bound to do, something that 
is an integral part of you. Life without karma is no life, and 
karma without life is no karma. The relationship between 
life and karma is the same as that between you and the air 
you breathe. Can you stop breathing the air around you? 
If you did, what would happen? You would die. There is 
a similar association between the boon of life and karma. 
Karma is an integral part of you; it is an inherent ability 
in life which expresses itself naturally. Wisdom, or jnana, 
is something for which you have to train your mind. You 
train your intellect to increase its ability to receive, hold, 
realize, experience and experiment with the different forms 
of karma.” 

Sri Krishna said emphatically that nobody can be without 
karma. 


a fe atau sig fracas | 
meki gag: ai wa: PRST: 1 
Surely, none can remain inactive even for a moment, 


everyone is driven helplessly to action by the gunas or 
gualities born of Nature. (3:5) 


Sri Krishna is saying that in life there are two kinds of 
attainments. One kind comes through karma, when you do 
something and you reap the results of it. The second type 
of attainment comes through wisdom, jnana, and when you 
come to a realization, you reap the fruit of that realization 
whether it be in the material or spiritual world. You all have 
a philosophy but you never follow it. Karma is always more 
dominant than your personal philosophy, beliefs or ideas, 
therefore you seem to be more attracted to the dimension of 
karma than the dimension of jnana. 


Karma yoga 
If you make your karma into karma yoga, then you harvest 
the riches in your life. How? How can a karmic activity 
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become a karma yoga activity? If you can control your senses, 
then your behaviour and actions become karma yoga. 


akafa Aaa PARAS | 
apia: ratan: a Area 1 


But Arjuna, whosoever, controlling the senses by the 
mind, undertakes karma yoga with the organs of action 
without attachment, excels. (3:7) 


Sri Krishna is saying, “Only those people who have attained 
sense control excel or succeed in life, and that is what affects 
their behaviour and action.” To reach the ideal aim of karma 
yoga one needs indriya mgraha, sense control, nothing more 
than that. The five jnanendriyas, the senses of cognition, 
the five karmendriyas, the senses of action, and the mind, 
comprised of manas, buddhi, chitta and ahamkara, must be 
controlled. By controlling the senses a change happens in 
your way of thinking, analyzing, behaving, acting, planning 
and implementing. These new qualities in your personality 
and performance will be recognized as the qualities of a 
karma yogi. Therefore, make an effort to attain this as you 
cannot neglect karma in life, you are bound by karma. 
Karmas are performed by the senses in all dimensions, as 
they are subject to the three gunas; karma is not free from 
the effect of gunas. 

There is a paradox here, as some people can become free 
from the effect of karma. They are those who identify not 
with the world, but with the Cosmic Self. This idea has been 
presented in the following slokas: 


ARTA eaga A: | 
HAA a Yara Hrs ar II 


However, one who takes delight in the Self alone and 
is gratified with the Self, and is contented in the Self, 
has no duty. (3:17) 
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ad aa PUTA TPA HT | 
TORS Segi AP aed: I 


That great Soul has no use whatsoever for things done, 
nor for things not done, nor has selfish dependence of 
any kind on any creature. (3:18) 


TA maha ade Fy org fi | 
AAA Td Ta a HAT II 


Arjuna, there is nothing in the three worlds for Me to 
do, nor is there anything worth attaining or unattained 
by Me, yet I continue to work. (3:22) 


Tel: HHUA STaT SA ated AT | 
Deretan II 
Arjuna, as the unwise act with attachment, so should 
the wise man, seeking maintenance of the world order, 
act without attachment. (3:25) 


Sri Krishna has been clear and direct in saying that there are 
very few people who can be free from the effect of karmas. It 
is only those people who have identified with the Cosmic Self 
rather than with the material world, who have no concern with 
the material, physical dimension of experience that can attain 
this ability. Such people are not bothered by raga and dwesha, 
or by happiness and sadness. They always live in the dimension 
of atma, the Cosmic Self, but for that, perfection in sadhana is 
required or you won't be able to transcend your nature. 


Freedom from the gunas 

For those people who do attain this ability to identify with 
the Cosmic Self, there is no longer a need to perform any 
kind of karma in this world, as karma for them will be 
without potential. It will be free from the colouring of tamas, 
rajas and sattwa; therefore, it will not give any seed or fruit. 
Karma will simply be done as an act, as one cannot live 
without actions. Sri Krishna offered himself as an example 
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to Arjuna saying, “I Myself don’t desire anything in life, have 
never craved anything in life, have no obligations towards 
anybody and no commitments, nobody to answer to and no 
expectations. I am just living My life, following My dharma. 
Even so, I have to follow the karma associated with dharma 
despite My not having any desire.” 

Just as people who are attached to the results of karma 
perform an action, the karma yogi performs the same action 
but without expectation. This is the only difference between 
karma which leads to suffering and karma which leads to 
contentment. Karma which leads to suffering is attached, 
identified and associated with fruits. Karma which leads 
to freedom is detached from the results of action. There is 
no difference in activity but the ignorant follow the pattern 
of karmas maintaining absolute identification with the 
karmas, “I am doing it for myself, for my welfare, for my 
prestige, for my status.” Whereas the karma which is done 
by a knowledgeable person, a jnani, is the same action but 
the ideas associated with it are totally different. The jnani is 
performing the karma as his offering, seva, or sacrifice, yajna. 
He is devoting everything to it, and he also knows that all the 
karmas are the result of the interaction of the gunas. 

The guna is the catalyst in creating a karma. If one 
is tamasic, rajasic or sattwic in nature, the motivations 
coloured by these three gunas will come up and give birth 
to different kinds of thought, desire and action. Therefore, 
recognizing that life is an interaction of gunas with karmas, 
mind and emotions, you should see their play, their effects 
and interactions, yet remain in the spirit, the atman, where 
you are not shaken by the quirks of nature or fate. 


aie Galfer Baler Tana | 
FiA year yeas TTR: I 
Therefore, dedicating all actions to Me, with your mind 


fixed on Me, the Self of all, freed from hope and the 
feeling of egoism and cured of mental fever, fight. (3:30) 


19 


shears wget akad | 
wa asasi aes oat 1 


Attraction and repulsion are rooted in all sense objects. 
Man should never come under their sway because these 
are the two main stumbling blocks. (3:34) 


Sri Krishna is saying, “Divert your action from negative 
to positive, from restrictive to expansive, by surrendering 
everything and fixing your mind in the spiritual essence of 
your being. Surrender everything to me.” 

This is the stage of Ishwara pranidhana in which one 
says, “I am not responsible for my karma, I am doing it as 
my kartavya dharma, my natural duty.” The understanding 
of dharma has to be based on proper knowledge of the 
virtuous, auspicious, uplifting nature of every situation, 
circumstance, thought and action. That is how you have to 
live. 


Freedom from opposites 

Remain alert so that raga, attraction, and dwesha, repulsion, 
do not affect your nature, as they are the real enemies in 
your life. In every sense organ there is the potential of 
attraction and repulsion. Eyes can attract and repel, speech 
can attract and repel, personal behaviour can attract and 
repel, even breathing can attract and repel. Do you know 
that your breathing can attract and repel? You are passing by 
somebody and you just give an appreciative sniffing sound. 
What kind of response or reaction will it evoke in the other 
person? Attraction and repulsion are inherent qualities 
of every sense organ. You have to be aware of that aspect, 
as both raga and dwesha are great enemies; they are not 
your well-wishers, therefore you should not be influenced 
by either of them. They go in the opposite direction to 
something which is auspicious or blissful. They go against 
the inner direction of every individual. You don’t want 
dwesha and yet it is always there. You don’t want raga either 
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when it becomes problematic, yet it is there, so you must be 
watchful of these things. 


Freedom from passion and anger 


Arjuna says, “I can understand what you are saying, but tell 
me, why do some people feel a compulsion to act in certain 
ways? There is obsessive attachment with a karma, and the 
desires and thoughts associated with a particular karma 
often compel a person to do something which is totally 
against their innermost personal nature. What is that force 
of compulsion?” 


aa hea WAIST UT Al YSS: | 
arate ata sented AARE: il 


Krishna, impelled by what does man commit sin 
involuntarily, as though driven by force? (3:36) 


Sri Krishna replies, 


Ea 
maan l 


His desire is anger born of the quality of rajas, insatiable 
and grossly wicked; know this as the enemy in this 
case. (3:37) 


Eee Fas aa | 
qai Ia ad aes II 
Therefore, Arjuna, first controlling the senses, kill 


this wicked desire which obscures knowledge of the 
unmanifest and manifest divinity. (3:41) 


Ud Ig: RRI FAT | 
IR WF Tera aed RAT II 
Thus, Arjuna, knowing that which is higher than the 


intellect and subduing the mind by reason, kill this enemy 
in the form of desire that is hard to overcome. (3:43) 
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The compulsion is due to kama, passion or desire; krodha, 
aggression or motivation; rajogunasamudbhavah, that which 
comes forth from rajoguna. Kama and krodha are the 
offspring of rajoguna. Sri Krishna is telling Arjuna that 
all karmas are guided by passion and aggression. In the 
absence of human passion and aggression born of the rajasic 
nature, karmas will not exist. Passion is aggressive when it 
is unfulfilled, and passive when it is fulfilled. It is this kama, 
obsession, passion, desire, which can take control of the 
entire human personality and is then the most dangerous 
and sinful one. It is the greatest sinner, as it is the cause of 
our downfall. 

Passions can control the entire personality, but a real 
karma yogi, a real jnani, is able to kill the seed of this 
passionate or desiring force and become free from the effect 
of raga and dwesha. Recognize that your passions are only 
shadows of the potential that exists in atma, but while only 
being shadows, they are very powerful. Therefore, it is your 
duty to become aware of your passions and desires before 
you attempt to transcend and transform the attitudes and 
feelings associated with karma. 
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Fourth Discourse: 


The Yoga of the 
Division of Wisdom 


Sri Krishna explains that it is the passionate and aggressive 
nature of rajas which makes your mind neurotic, psychotic 
and obsessive. Then you are confused, you do not think 
right, and there are many situations which you are unable to 
handle and which leave impressions that you cannot manage. 
If you are able to eradicate the obsessive nature of personal 
desire from the karma, then you will be recognized as a 
jnani who practises karma yoga. This is actually the secret of 
karma yoga. Sri Krishna further tells Arjuna, “It is only after 
a long time that I am describing the benefits and effects of 
karma yoga to you, as until now nobody has understood how 
to separate or detach himself from the karmas.” With this, 
Sri Krishna begins Chapter 4: 


zi Raad art Ira | 

Pera Ure ngRead, l 
I taught this immortal yoga to Vivasvan, the Sun god, 
Vivasvan conveyed it to Manu, his son, and Manu 
imparted it to his son, Ikshvaku. (4:1) 

Ud RAR Usa ag: | 

Hee Fee AM AS: RT | 


Thus, handed down in regular succession Arjuna, 
this yoga remained known to the royal sages. After a 
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long lapse of time, however, it has more or less been 
destroyed. (4:2) 


In these slokas, Sri Krishna is admitting that the knowledge 
of karma yoga and the understanding of karma had been 
almost totally lost from the tradition. After many, many eons 
he is again describing the science of karma yoga, as it is a 
difficult subject. It is difficult to detach oneself from karma. 
However, if you can understand the essence, meaning and 
purpose of karma yoga, if you can experience contentment 
in the performance of karma, and if you can renounce 
attachments and expectations, then you come closer to the 
godly nature. 


Symptoms of spiritual progress 
Somebody once asked Sri Swamiji, “How can we recognize 
that we are progressing in spiritual life?” 

Sri Swamiji replied, “By the lessening of desires and the 
redirection of the force of ego.” 

As you perfect one of the two, there is the tendency to 
become acutely aware of your karma and the association 
of that karma with your nature. The godly nature of every 
individual has to transcend time, space and object. If your 
nature is bound by these three, it cannot be conceived of as 
godly nature, as that has always represented a state of higher 
perception and transcendental awareness. This idea has been 
emphasized in sloka 10: 


STAT AAT ATES: | 
FEN WATT Ta AKSARA: I 
Completely rid of attachment, fear and anger, wholly 


absorbed in Me, depending on Me and purified by the 
fire of wisdom, many have become one with Me. (4:10) 


Attachment, fear and anger, these are the three manifesta- 
tions of karma. When you are attached to the karma there 
is a feeling of “T am doing it, involved in it, identifying 
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with it.” Second comes fear. You worry that your desires may 
not be fulfilled and insecurity comes from too many such 
thoughts in the mind. Anger is attached to the karma and is 
also due to self-identification. 


Freedom from obsession 


These three things: attachment, fear and anger, combined 
together are known as passion. It is due to such passion that 
you become obsessive about a thought, an idea, an object, an 
animate or inanimate being. Mira Bai loved a stone idol; the 
object of her passion was inanimate. For Romeo, the object 
of his passion was an animate being. Once you realize how 
to separate yourself from these passions and recognize the 
three items for what they are, that is, offshoots of karma, 
then karma no longer binds you; it becomes a mere act. At 
that level, karmas do not bind you as they are performed 
with total vairagya, dispassion, and viveka, discrimination, 
along with the ideas of justice and righteousness. There is no 
selfishness, and although everybody recognizes such selfless 
karmas as the essence of karma yoga, this essence has never 
been perfected by anyone. 


Ig ae SAT: anda: | 
gaani gag: ed 3g: I 
One whose undertakings are all free from desire and 


worldly purposes, and whose actions are burnt up in the 
fire of wisdom, even the wise call a sage. (4:19) 


Fanidan eaae: | 
WR HAS HA pArA ffA, II 
One who has subdued mind and body, given up all 


objects of enjoyment and has no craving, incurs no sin 
performing bodily action. (4:21) 


EETA SEA ATR: | 
m: Ranka a pera Aae 1 
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One who is content with whatever comes unsought for, 
is free from jealousy and the pairs of opposites, and is 
balanced in success and failure, though acting, is not 
bound. (4:22) 


TTS FHT MATAAT ATA: | 
aaa: Ha wast Ia II 


Onewhose attachment is gone, whose mind is established 
in knowledge and who works for the sake of sacrifice, 
all actions of that liberated person melt away. (4:23) 


Sendu Tea TAO ST. | 
daa oa Wares AET |I 


Brahman is the oblation, Brahman is the ghee, by 
Brahman is the oblation poured into the fire of Brahman, 
surely Brahman shall be reached by one who always sees 
Brahman in action. (4:24) 


Sri Krishna has given the essence of karma yoga and has said 
that one has to perform the right actions without obsession, 
personal motivation or passion and with wisdom. Ultimately, 
when wisdom guides actions, then all the emanations of the 
mind: attachment, raga, dwesha, personal identification and 
self-oriented motivation, are burned in the fire of wisdom 
like twigs. At the same time, there is no feeling of a vacuum, 
rather you experience joy, contentment, fulfilment, and that 
is your inner nature. That is what you have to be, Brahman. 
That is what you offer, that is what you receive. That is what 
you are. 

Learn to perform the right action without obsession, 
passion or personal expectations. Learn to allow the wisdom 
of the present to guide your actions. If you do this and 
experience contentment then you are recognized as the 
non-doer. To be happy in the state of non-doership is the 
approach of karma yoga. 
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Master of mind and senses 


One must have control of the senses and the mind. If you 
have mastery of the senses and you are able to leave cravings 
for sense objects, then that is the state of sanyam. In that state 
of freedom and karmic liberation you don’t commit any sin; 
all actions are part of a cosmic plan, a cosmic movement. 
The cosmos, nature, is developing, expanding and evolving, 
and every person is part of that process. You go beyond the 
normal tamasic tendencies of the mind, beyond jealousy, 
greed and grief. You go beyond dualities, the happiness or 
sadness associated with karma. You experience that state 
of inner freedom which is the highest state of Brahman, 
as there you identify with the Cosmic Self and not with 
yourself as an independent, individual unit. There you are 
the Brahman; what you are is Brahman, what you offer is 
Brahman, what you receive is Brahman, the result is also 
Brahman, part of the cosmic identity. 

The restrictions of the karmas can be removed through 
the right application of jnana. If you allow wisdom to 
guide karma, that is the state of jnana yoga, as it is through 
dispassion and discrimination that you destroy the doubts that 
are associated with yourself, your environment, your karmas, 
expectations and attachments. Discrimination dispels doubts, 
so Sri Krishna instructs Arjuna that combining viveka with 
karma frees one from the bondage of karma. 


adai areas | 

Wa: TIA Tai TA II 
As the blazing fire reduces fuel to ashes, Arjuna, so the 
fire of knowledge reduces all actions to ashes. (4:37) 


ii rei ari | 
SAS J Halter AAA SAS II 


One who has dedicated all actions to God in the spirit of 
karma yoga, whose doubts have been dispelled bywisdom, 
and who is self-possessed is not bound to actions. (4:41) 
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In these last slokas, Sri Krishna has further emphasized the 
coming together of jnana and karma, wisdom and action. He 
says that those who have perfected karma yoga offer their 
karmas to the Cosmic Self, the cosmic reality. They destroy 
all their doubts through discrimination and control the four 
faculties of mind contained in the antahkarana: manas, 
buddhi, chitta and ahamkara, and then karmas do not bind 
them. Therefore, remove the doubt created by self-generated 
ignorance, destroy its seed in the fire of your wisdom, and 
establish yourself in the equipoised state of karma yoga. Get 
up, get ready and fight. 


Union of karma and jnana 

Chapter 4 is Jnana Karma Sannyasa Yoga and this name 
summarizes its three main ideas: jnana, wisdom; karma, 
action; and sannyasa, renouncing the fruits of action. The 
philosophy of Chapter 4 is that you must have attainment 
through the practice of karma yoga. In the context of 
karma yoga, it has also given practical psychological 
techniques to help overcome the fluctuating mind by 
becoming free of raga, attraction or attachment, bhaya, fear, 
and krodha, anger. 

Chapter 4 also says that jnana, the aspect of wisdom 
or applied knowledge, and karma, action, have to merge 
together so that jnana becomes active and alive, and karma 
becomes free from the bondage of sattwa, rajas and tamas. 
This gives freedom from both sides; freedom as you are 
living in wisdom and freedom as actions are not creating any 
further karmas along the way. 

Sannyasa represents the aspect of renunciation and one 
of the prerequisites of sannyasa is that you have to renounce 
expectations and attachments. 

The entire gist of Chapter 4 is found in sloka 42: 


TEA EAT ATTA: | 
ford Sera antara ara ARA II 
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Therefore, Arjuna, cutting asunder with the sword of 
knowledge this doubt in your heart born of ignorance, 
establish yourself in karma yoga and stand up for the 
fight. (4:42) 


Taking up the sword is an action, a karma, but the form of 
the sword is wisdom. So karma and jnana have combined 
together and you are, through sannyasa, cutting yourself off 
from the doubting nature. That is sannyasa. If you truly ask 
yourself what is the ultimate aim of sannyasa, you realize it 
is the elimination of the doubting nature. 
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Fifth Discourse: 


The Yoga of 
Renunciation of Action 


In this chapter we are introduced to the idea of a nitya 
sannyasi, one who is constant 1n sannyasa. 


Ia u Read at a Site a areas | 
Pe fe Ferrel ga TTT CAT I 


He should be known as a constant sannyasi who neither 
hates nor desires; for, free from the pairs of opposites 
Arjuna, he is easily set free from bondage. (5:3) 


This sloka intensifies the idea conveyed in Chapter 4: the 
karma yogi who neither rejects nor has aversion to anything, 
and who has no expectations and no desires associated with 
actions, is to be recognized as a sannyasi. 


Tyaga and karma yoga 

This definition of sannyasa given by Sri Krishna represents 
the state of renunciation, tyaga, as an ideal which is not 
directed towards the self, but towards a transformative, 
transcendental association. Such tyagis, as they are free 
from attractions and repulsions, attain freedom from the 
bondages of the physical and material dimension and are 
able to achieve the highest karma of offering all karmas to 
Brahman. Such people are able to achieve the highest state 
of being; they are the true sannyasins. 
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Tag ASAT SSAA TA: | 
arent Insta aame II 


Arjuna, renunciation of doership is hard toattain without 
yoga. The man of meditation, purified by devotion to 
action, guickly goes to Brahman. (5:6) 


Without karma yoga, renunciation of the objects of the senses 
is not attainable. What is sannyasa? Sannyasa is renouncing, 
or absolutely separating oneself from the idea of ‘doership’ 
related to the activities of the body, mind and senses, and this 
renunciation comes with knowledge; it is not due to rejection. 
Renunciation, accompanied by rejection of something in 
society, is only a reaction. We call it smashan vairagya, the 
vairagya of a person who goes to visit a graveyard, sees himself 
surrounded by so many dead bodies and begins to think, “Oh 
my God, is this the totality of human life? Do we live only to 
become like this? What use is there in living in the world then? 
It is better to say Hari Om Tat Sat!” 

True renunciation comes with knowledge, it comes 
with wisdom and the wisdom is not a fixed idea, rather it 
is an evolving, expanding, developing awareness. Jnana 
comes alive and awareness of the karmas comes alive. This 
awareness is of the future results of karma, and with this 
awareness comes acceptance. This is the form of wisdom that 
has been defined in the Bhagavad Gita. 


aa Pore Seat Ate Tata. | 
EEDU EES RIES E ASASI I 


eaga aAa | 

saamiaan ada gA AA II 
The centred knower of truth, even though seeing, hearing, 
touching, smelling, eating or drinking, walking, sleeping, 
breathing, speaking, letting go, holding on, opening and 
closing the eyes, is convinced, ‘I do nothing at all’, that it 
is only the senses that move among the objects. (5:8-9) 
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Sri Krishna is describing how the karma yogi and jnana yogi 
are of the same state of mind. He says, “When wisdom dawns, 
you are aware of everything you see, hear, touch, smell, eat or 
perform. You are aware of sleep, breath, speech; you are aware 
of whatever you are accepting or renouncing, even when you 
are opening and closing the eyes. Simultaneously, you are 
aware it is all as the senses are performing their duties.” This 
is the type of awareness which dawns in a jnani. Each sense 
is performing its duty; that is the dharma of every indriya. 
It is the dharma of nature composed of the experiences of 
different indriyas which make up Prakriti. Through wisdom 
one has to know, ‘I do not do anything’. Through wisdom, one 
has to renounce the idea of doership. 

Further, he says that when this kind of idea dawns in the 
human consciousness, the realization takes place that all the 
actions being performed by the karma yogi are being guided 
towards the experience of inner harmony and inner purity, 
atma shuddha. 


aA ATA FRAT HIRATA | 
afr: ot paid Gest aS I 


The karma yogi performs action only with the body, 
mind, senses and intellect, forsaking achievement for 
the purification of the heart. (5:11) 


True renunciation is total detachment from the identification 
process between the self and the body, senses, mind and 
intellect, even when the senses are engaged in identifying 
an object, the mind in recognizing an idea and buddhi in 
creating an image. 


Sadhana for inner purity 

The ultimate experience in this process of transformation 
of karma, is the state of inner purity which is free from 
every kind of attraction or aversion. There is only stillness, 
contentment, fulfilment and expansiveness. Sri Krishna then 
explains how it is possible to attain this state: 
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Shutting out external contacts, fixing the eyes between 
the eyebrows, equalizing the even currents of prana and 
apana inside the nostrils, controlling the senses, mind 
and intellect, with moksha as the supreme goal, free 
from desire, fear and anger, such a man of meditation 
is truly free forever. (5:27—28) 


AHR AMAT AASHAS AT | 
Ged Taya MET Ai Mea SST II 
Knowing Me as the enjoyer of sacrifice and asceticism, 


as the great Lord of all worlds, and as the friend of all 
beings, he attains peace. (5:29) 


Here, Sri Krishna has explained the method of meditation 
leading to the development of awareness. Previously, Sri 
Krishna mentioned that only when a person is able to suffer 
the tremors created by the movement of passion, fear and 
anger and remain centred, can he be called a yogi and be 
content. 

Kama, passion, and krodha, anger, are two difficult vrittis 
over which intellectual or voluntary control cannot be 
asserted. These are forces which can shake the foundation 
of an individual’s nature in a split second. If you are able 
to attain that level of mind control, if you are master of 
the senses, and if the purpose of your life is to experience 
inner purity and freedom, then this sadhana develops that 
awareness further by focusing your mind internally. 

The method is to first disengage yourself from identifica- 
tion with the outer objects of sensory pleasure. Leave those 
experiences outside and don’t even retain them as part of 
memory. Try not to think of the future or the past, then there 
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will not be a need to create or retain a memory; just leave 
all those outside experiences. Second, focus your vision, 
your awareness, at the eyebrow centre. Third, harmonize 
the activity of prana vayu and apana vayu flowing through 
the nostrils. During respiration, prana accompanies the 
inhalation and apana accompanies the exhalation. Practise 
breathing through pingala nadi with the inhalation and 
through ida nadi with the exhalation, then through ida with 
the inhalation and pingala with the exhalation. 

As a result of perfecting these three different stages while 
meditating, you enter a state where you are not thinking, not 
identifying; you are disassociated from the objects of sensory 
perception and become free of desire, fear and anger. When 
you remain free, totally unselfish, compassionate and loving, 
you realize peace. 

The need for jnana was explained in Chapter 4 and 
reiterated again here in Chapter 5. After establishing the 
need for jnana, the description of how to renounce the fruits 
of action and how to disassociate from karma is given here. 
Therefore, the name of this chapter is Karma Sannyasa Yoga. 
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Sixth Discourse: 


The Yoga of Meditation 


Previously, Sri Krishna defined the meaning of sannyasa 
as renunciation associated with wisdom and the awareness, 
perception, and knowledge of karma. Wisdom is not a fixed 
thought or idea, rather it is the evolving, expanding awareness. 
As the awareness develops it lights up a greater area in the 
entire field of consciousness. In Sanskrit, the conscious, 
subconscious and unconscious are referred to as the sthula or 
gross, the sukshma or subtle, and the karana or causal areas of 
consciousness, and these are progressively revealed. It is this 
all-encompassing awareness that is recognized as wisdom. 

In Chapter 6, Sri Krishna continues the same line of 
thought: 


amida: re are pA pA a: | 
a Tama a art a a ff afi: II 


One who does his duty without expecting the fruit of 
action is a sannyasi and a yogi, not one who has merely 
renounced the sacred fire and all activity. (6:1) 


4 Temat meant d feats Wess | 
Faas ari af HIT II 


Arjuna, know that what they call sannyasa is the same 
as yoga, for none becomes a yogi who has not given up 
thoughts of the world. (6:2) 
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amedai HA HOTTA | 
ATECA TAT WA: SRA II 


For the sage who wishes to rise to the heights of karma 
yoga, disinterested action is said to be the means. For 
the same sage, when he is established in yoga, absence 
of all thoughts of the world is said to be the means. (6:3) 


Sannyasa and yoga 

The person who is recognized as a sannyasi or as a yogi is 
not dependent on the results of action. However, the person 
who has merely renounced all actions is neither a sannyasi 
nor a yogi. What is meant by renouncing the thoughts? The 
word used is sankalpa, which implies desire. What is the focus 
of attention in desire? Every desire will have a different 
focus. With some desires you will experience happiness, 
contentment or fulfilment, with others you will experience 
sadness, quietness, withdrawal; it all depends on the type 
of sanyam or restraint that you perfect. One needs absolute 
restraint in all dimensions while accepting that karmas 
are an inherent part of all the senses. It is a matter of not 
attaching yourself with the karmas, not identifying with the 
sensorial activity or with name, form and idea in the world 
of time, space and object. Only those who have perfected 
the performance of karma with total dispassion can be 
called sannyasis, renunciates or yogis. Selfless action is a 
requirement for the state of sannyasa. 

At the same time, one has to be desirous of establishing 
oneself in yoga, union, between the gross nature and the 
cosmic nature. It is this definition of yoga that Sri Krishna 
has pointed to over and over again in different ways, in 
different chapters. The yogic vision of Sri Krishna is the 
harmony of karmas with jnana. Jnana has to be nishkama, 
without selfish drive, without any personal motivation 
attached to the knowledge. Knowing the dharma associated 
with every karma leads to the experience of peace and the 
divine transcendental bliss of ananda. 
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Karma yoga and self-awareness 

It is also important to have a reflective and discriminative 
mind so you can analyze, observe and realize your thoughts. 
The quality of a reflective mind is that you can see the 
different feelings, concepts, beliefs and expectations 
associated with a thought. To discover your own nature it is 
necessary to have a discriminative mind without any selfish 
expressions and experiences; you live as part of the universe, 
not for yourself. 

These are the essential items in order to become a karma 
yogi as you need to develop self-awareness. It is you who 
are the cause of either your downfall or enlightenment. If 
you are able to guide the total personality, the senses and 
the mental faculties, then you become your own friend. 
When you allow the force of the senses or the mind to pull 
and push and buffet you, and you undergo the pain, agony, 
happiness and joy of that buffeting, then you become your 
own enemy. If you reflect carefully, you will agree with this. 
The person who can keep himself restrained is the one who 
attains enlightenment. The person who allows the lower 
forces to pull and push the mind begins to hate himself or 
herself and, as these things manifest as different traits, you 
become your own worst enemy and that is the cause of your 
downfall. 


TEA ITA Ra: | 
HATI A ada 9 Aq, Il 
One’s own Self is the friend of that soul by whom the 


lower self is conquered, but to the unconquered self, 
this Self stands like an enemy. (6:6) 


Training the mind 
At this point, Arjuna remarks that the nature of mind is 
always fluctuating. 

“Yes,” replies Sri Krishna, “the mind and senses will 
always fluctuate. There is no way of stopping them, there is 
no way you can fight them, although you can train yourself. 
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You can silence the vrittis that are emerging in your mind 
and disturbing you.” 

“Do you mean that by silencing the vrittis, I can control 
my mind?” 

“Yes, you can. The state of silence, stability and peace in 
the vrittis is the experience of divinity; it is the experience of 
the transcendental nature. However, you have to work hard, 
Arjuna, don’t forget that, as you need to be aware of your 
karmas, not just be aware of your mind.” 

Mind has desire, thought and motivation, and karma 
is the action of the senses to fulfil or express the mind in 
whatever form, therefore you must work from both sides. 
From the karmic side you disassociate yourself from the 
karmas, withdraw your involvement and participation in 
the karmas and maintain the philosophy of ‘Let Thy will 
be done.’ From the mental side, centralize your mind. By 
stabilizing the mind you will have more focus, awareness and 
reflective power. You will be in better control of your karmas 
with these faculties of the awakened mind. 

The outcome of such a sadhana, such discipline, is 
the attainment of an unwavering state of mind. A candle 
flame will burn steadily in a room where there is no current 
of air, but the moment there is movement in the air, the 
candle flame will flicker. The state of unwavering attention 
is achieved when your mind becomes one-pointed and 
harmonious, without disturbance from the karmas. 


Sadhana to silence the vrittis 
ath gesit sacar RA aa: | 
Uh cl aaae fax BY We: Il 


Let the yogi try constantly to keep the mind steady, living 
in seclusion, alone, with the mind and body controlled, 
free from desire and possession. (6:10) 


Bat Set para Ra: | 
aagi afer dense ere 
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In a clean spot, having firmly placed his seat, neither 
very high nor very low, made of a cloth, a skin and kusha 
grass one over the other, (6:11) 


Mai Ha: pel aaefa: | 
SOIL TARI I 


Being seated there, making the mind one-pointed, 
controlling the function of mind and the senses, one 
should practise yoga for self-purification. (6:12) 


aA Sani aaa RR: | 
mae Aang ee fears | 
Keeping the trunk, head and neck straight and steady, 


remaining firm and looking at the nosetip, without 
looking in other directions, (6:13) 


Tea aiea Raga: | 

Ha: Tae Rea Fad Sta AR: II 
Pledged to brahmacharya, fearless, keeping himself 
perfectly calm and with the mind thoroughly under 


control and fixed on Me, the vigilant yogi should sit 
absorbed in Me. (6:14) 


Sri Krishna has just described a technigue that is part 
pratyahara and part dharana to silence the vrittis of the 
mind. In the beginning, it is similar to the practice of antar 
mouna, inner Silence. 

Sri Krishna says, “Find a guiet spot where you can be 
alone and still, free from every kind of accumulation and 
desire, and control your senses. In such a place, arrange 
an asana mat on the floor whether it be made of cloth, skin 
or grass. Adopt your asana and focus the mind. Make your 
mind one-pointed by managing all the actions of manas, 
chitta and the senses, which is the state of pratyahara. Then 
move into dharana by holding the mind steady and practise 
yoga for purification of the inner self, atma shuddhi. 
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The inner self is that inner being composed of mind, 
intellect, memory and ego. To practise yoga for the 
purification, focus your attention on the nose tip in nasikagra 
drishti and maintain the attitude, ‘I am desirous of learning; 
I want to be a jignasu.’ With this feeling you have to be of 
tranquil heart. There should be no fear, no insecurity, no 
agitation and no expectation of either increase or decrease. 
“Just be peaceful and think of Me as the highest goal.” 

Sri Krishna is emphasizing the perfection of dharana, 
where you hold on to or maintain a concept. 

Arjuna says: 


ASS APTS ih: ST AT | 
TARI NATA maoa Rara 1 
Krishna, I do not perceive the stability of this yoga of 


eguanimity which you have taught, due to restlessness 
of the mind. (6:33) 


Bods R pN VATA TOREA, | 
ae fae Ft aa YES I 
Krishna, the mind is very unsteady, turbulent, strong and 


powerful, therefore I consider it as difficult to control 
as the wind. (6:34) 


Arjuna says, “How do you expect me to control a mind like 
this? When you are speaking, it sounds easy, but for me 
in my present state of mind, when I am unable to focus, 
I feel that it is difficult to achieve. The mind is restless, 
turbulent, strong and unyielding. It doesn’t submit to 
anybody.” 


Abhyasa for atma sanyam 

“Yes, Arjuna, what you are describing is the nature of the 
mind, but what I am saying is that through practice and 
constancy you can train yourself to acknowledge, realize and 
become the master of the mind.” 
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TES neraet Hat StS TOA | 
TAAT Bs AAT a TAT II 


The mind is, without a doubt, unsteady and difficult to 
curb Arjuna, but it can be controlled through practice 
and dispassion. (6:35) 


The mind may be governed through practice, abhyasa, 
and through dispassion, vairagya. One has to continue 
with practice in order to excel and succeed in sadhana. 
While realizing that the nature of the mind is to be restless, 
jumpy and flirtatious, maintain the focus of mind. This you 
will attain through practice and through dispassion, non- 
attachment to action. Such a state is the state of a true yogi. 

The true yogi has a higher level of enlightenment, 
realization, than people who perform austerities, who know 
the scriptures, who are philosophers or great thinkers. They 
have a higher status than those who perform motivated and 
unmotivated actions. Therefore, ultimately my advice is that 
you become a yogi. This advice is reflected in sloka 46: 


Taha art ae sats fren: | 
sea ani ari Tai II 


The yogi is superior to the ascetics, he is deemed superior 
even to those versed in sacred lore. The yogi is superior 
even to those who perform action with some motive. 
Therefore, Arjuna, become a yogi. (6:46) 


This is known as atma sanyam yoga, the yoga of self-restraint, 
where one harnesses the potential of both the senses and 
mind. The state of dharana, absolute concentration, where 
one can hold the state of concentration with awareness 
fixed in the cosmic consciousness, is attainable through 
atma sanyam. 


4] 


Karma yoga, the theme of first six chapters 

In the first six chapters, the Bhagavad Gita covers the aspects 
of human participation in the activities and experiences 
of life. It says you should understand that the karmas are 
an inherent and integral part of your life. The karmas 
are coloured by the three gunas which give the self the 
experiences of pain and suffering through dwesha, repulsion, 
and happiness and joy through attraction, raga. 

Mixing the gunas with karma also gives birth to a third 
thing, bhava, or attitude. Bhava is of two kinds: sakama, with 
desire and nishkama, desireless. The majority of people identify 
with sakama karma, action with desire. Only a few aspire to 
understand the nishkama karma state, where action is performed 
without desire. Nishkama karma is recognized as selfless action. 
Awareness and action have to merge into one; awareness must 
be complemented by wisdom. Through wisdom you must be 
aware of the right and the wrong, the constructive and the 
destructive, the dharmic and the adharmic. Then, karma is 
identified with the higher concept; one realizes, ‘I am not the 
doer, I am not the enjoyer, I am only an actor.’ Such wisdom 
channels the mind so that it experiences tranquillity, peace, 
happiness and complete fulfilment. 

Understanding of karma, management of karma, 
transformation of karma, these are the themes that have 
been defined in the first six chapters of the Bhagavad Gita. In 
six chapters Sri Krishna has told Arjuna, “There is no reason 
to run away. Involve yourself totally, head, heart and soul in 
the world. It is your dharma, your duty, and your karma.” 


Relevance to daily life 

Sri Krishna did not mean it is only Arjuna’s karma, but the 
karma of every person who is created. Just as in life you 
inherit death; in the same manner you inherit karmas. Why 
was he saying this to Arjuna? He said this as Arjuna went into 
a state of mind similar to that of nervous depression. The 
cause of nervous depression is the mind. Arjuna had been 
ready to fight. Why did he decline to fight when he saw the 
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armies of both sides? It was because they were not strangers, 
they were people he knew, his own family members, with 
one side fighting for justice, the other for injustice. He said, 
“Why cause so much destruction just to have a kingdom?” 
War was imminent. Arjuna knew that his decision not to fight 
would not change anything, the war would still take place; 
however, his identification and attachment to people whom 
he considered to be his own caused a sudden withdrawal of 
his mind from the action which was going to be performed. 
Suddenly his mind recognized, “Hey, I am not going to find 
joy and peace by performing this action, so why am I doing 
it?” Then mental lethargy set in. 

Lethargy begins to influence the activities of the 
karmendriyas, the jnanendriyas, the natural expressions 
and habits of mind in all its aspects, and eventually there 
is a sensory cut off. Then there is no control over the body 
and it suddenly becomes weak. One experiences trembling 
of the knees, lack of balance, one falls down, one cannot 
hold anything. It has happened to many of us, hasn’t it? A 
split between the mind and action occurs, and suddenly you 
feel all your energy being drained away and you cannot lift 
yourself up. When this continues it is recognized as serious 
nervous depression. 

Arjuna as a person was an intimate friend of Sri Krishna. 
Sri Krishna has even said to him, “We both are part of the 
same reality. You are finite, I am infinite, you are limited to 
time and space and I am beyond time and space, yet we are 
both extensions of the same reality, nara and Narayana.” 
Therefore, when Arjuna is in this debilitating state, Sri 
Krishna inspires in him the attitude of participating in 
the karmas of life and not rejecting them. He advocates 
performing karma as a duty, kartavya. 


Duty 


You breathe to survive, don’t you? You know that breath and 
life are linked. Similarly, the karmas which you receive are 
linked with your kartavya. You have an obligation towards the 
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karma so do it, perform it. That is one reality of life. People 
who see karmas as suffering and people who see karmas 
as stepping stones to transcendence, to mukti, moksha, 
samadhi and nirvana, both have to involve themselves in 
karma. 

Life, death, karma, these are three inseparable principles. 
If you live, it is due to your karma. You cannot ever overcome 
your karma. Even if you are an avatara, you live because of 
karma. The day the karmas are exhausted, Hari Om Tat 
Sat, bye-bye. There is no return, no coming back. While 
performing the karmas, however, don’t associate yourself 
with your senses, desires, sensuality and cravings. Do not 
identify your ego with the karma. Be detached, yet continue 
to perform. 

A human being is a combination of head, heart and 
hands. Hands represent action, karmas represent action. 
In the first one-third of the Bhagavad Gita, Sri Krishna tells 
Arjuna about the importance of utilizing the faculties of 
the hands. His instruction is to perform the karmas, but to 
maintain a different awareness. Be detached, realize that 
karmas are expressions of movement in time; they are not 
eternal. The pattern of the karmas leaves an impression. 
Sattwic, rajasic and tamasic karmas leave impressions. 
With karmas you can’t be impression-less. Consequently, if 
the impressions are going to be there, make them divine. 
Transform the impressions from the gross, the mundane, 
the attached and the identified into more transcendental, 
divine and universal impressions. The lessons of the first six 
chapters have been on karma, and in the next six they are 
on jnana, wisdom, understanding. 
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Seventh Discourse: 


The Yoga of 
Wisdom and Realization 


Here, the theme of the Bhagavad Gita has changed. The shift 
is from karma to realization of the godly nature existing in 
every name, form and idea. Now Sri Krishna’s emphasis 
is on changing one’s perception, transcending one’s self- 
centred nature and experiencing the existence of the divine 
spark in all strata of creation. 


FATA: Wt ani FST ASIA: | 
STA SAT At Aa TR TT], I 
Now Arjuna, with mind intent on Me, listen to how 


taking refuge in Me and practising yoga, you will know 
Me fully and be freed from all doubt. (7:1) 


Sri Krishna says to Arjuna, “If you can think of Me by 
identifying with Me in yoga, then you will realize that I 
am the support, the beauty, the auspiciousness, the Self 
in everything, everywhere.” In this chapter he speaks of 
himself as the all-pervasive nature and of Prakriti as the all- 
active nature. This has a unique feel of Samkhya. Actually, 
it is this chapter that should be called Samkhya Yoga, as 
Chapter 2 only indicates the components of intellect and the 
attainments of sthitaprajna. 
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Lower and higher Prakriti 


ASTA aq: G AAT afta 3 | 

SEHK Shs À far WHET II 
Earth, water, fire, air, ether, mind, intellect and ego is 
My nature, Prakriti, divided eightfold. (7:4) 


amare rapid fats A RA | 

Saya naaa Fae TTS SAT. II 
This is the lower Prakriti, but know that different from 
this, Arjuna, is My higher Prakriti, the principle of self- 
consciousness by which this universe is sustained. (7:5) 


Sri Krishna is saying, “In the realm of Prakriti, manifest 
nature, I have two roles: I am the jrvanta Prakriti, the effulgent 
Nature that sustains the dimensions of time, space and object, 
and I am the inert nature, jada Prakriti. The entire creation, all 
the tanmatras, the mahabhootas, the aspects of mind, manas, 
buddhi, chitta, and ahamkara are aspects or manifestations 
of the inert Prakriti. Beyond this is the transcendental jivanta 
Prakriti, which sustains the jada Prakriti. 


Role of the gunas 

The entire realm of Prakriti is governed by the three gunas: 
sattwa, rajas and tamas. The gunas are also the controlling 
factors in the attitude, thought and behaviour of an 
individual. As individuals, you express different qualities or 
gunas. Some people try to balance their effect by becoming 
aware of the positive and the negative, the restrictive and the 
expansive aspects of the gunas. 

You are under the hypnotic effect of the gunas. You 
see the world as you wish to see it and that is due to the 
expression of a guna. This state of hypnosis, brought about 
by the interaction of the gunas, is the force which does not 
allow you to realize the existence of the jivanta Prakriti. 
Consequently, it is the force of the gunas that has been 
recognized as maya. 
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da AN OTA AA ATA REA | 
Aa à Weed Aa Af II 


Truly, this wonderful illusion of Mine consisting of the 
three gunas is difficult to get over, however, those who 
take refuge in Me alone cross over it. (7:14) 


Trigunamaya is the term which denotes the identification of 
maya as the force behind the expression of the gunas. Sri 
Krishna states that if you can develop the mind to the extent 
where you can divert the focus of your attention from maya, 
the inert dimension, to jivanta Prakriti, then you can see 
that the godly nature is the directive force. Those people 
who identify with this godly nature transcend the influences 
of the gunas; however, there are people whose wisdom has 
already been clouded by the effects of maya. With an intellect 
clouded by ignorance or avidya, they perform clouded 
karmas that do not bear proper results. A clouded perception 
leads to clouded karma. 

Sri Krishna says that there are four kinds of people who 
worship him: artha, jignasu, artharthi and jnani. “An artha 
devotee prays for relief from calamities which have befallen 
him. A jignasu is one who wants to know Me in earnest. An 
artharthi is one who worships Me with a desire or intention 
for fulfilment in mind, in order to attain something. A jnani 
is one who accepts Me as the reality which I am. It is the 
jnani who is dear to Me and who can attain Me.” 


Sani: ad Usa aT Ae FL | 
nga: a R See Aaa AL 1 


All these are noble, but the man of wisdom I regard as My 
very Self, for with the mind steadfast, he is established 
in Me alone as the supreme goal. (7:18) 
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Subtle realization in life 
The name of this chapter is Jnana Vijnana Yoga, as the 
teachings have been about jnana and vijnana. Jnana means 
knowing; vijnana means to look into the subtle tattwa of 
knowing. Just as you become aware of the inner reality, you 
are equally aware of the outer; there is no discrepancy in 
the balance. In this sense it relates to the concepts of jada 
Prakriti and jivanta Prakriti; in both there is jnana, but jnana 
is the outcome of vijnana, as vijnana represents a sadhana. 
Some people decide, “Let’s practise antar mouna for four 
months; we have too many thoughts coming up.” Then they 
say, “All right, enough of antar mouna. Now I feel nice and 
calm, so let me do trataka.” They will do trataka for a while, 
and then after three months another thought comes, “It is a 
holiday time, let’s do purascharana.” and they sit down and 
do the mantra one and a quarter lakh times. This is the kind 
of person who can pour himself into one thing, but to reach 
a complete awareness there are many steps and stages. You 
must know the indications of each stage so you can adopt the 
right sadhana for the particular circumstances that you face, 
such as conflicts, anger, greed, attachment and affection. 
This chapter is termed Jnana Vijnana Yoga as it contains 
instructions to Arjuna on how to realize the highest self and 
how to also realize the nature of maya. One lives in the world 
of maya, the world of senses, mind and mental perceptions. 
In addition to this, while giving vent to the expressions of 
the gross mind connected with the realization of maya, one 
also needs to have an awareness of the highest state of mind, 
one needs realization or knowledge of the Higher Self, 
Brahman. The entire manifest and unmanifest creation is the 
outcome of the fusion, the merging, the union between the 
two. Everything is contained in maya. Maya is the dynamic 
expression of the passive consciousness, and the entire realm 
of maya is governed by the three gunas which constitute 
maya. Becoming aware of both states, by both participating 
in maya and by identifying with the Higher Self, one attains 
the ultimate purpose of life. 
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Transcending Prakriti 

To transcend this Prakriti or maya and fix the mind beyond, 
you have to set aside or renounce certain involvements 
and participations. When you are on the stage, you are an 
actor participating by expressing your sentiments, thoughts 
and feelings in the play, but once you are off stage you 
don’t continue to identify with the role that you played in 
the performance. Similarly, in the realm of maya you are 
under the control of the three gunas and every person is 
an expression of these three gunas. However, when you 
leave the realm of maya you establish yourself in higher 
consciousness, which Sri Krishna refers to as Himself, the 
real Self. Then one realizes, “I am stable, I am a part of the 
highest consciousness. I’m no longer the actor, now that 
I’m not in the play.” As you disassociate yourself from the 
world and fix the mind in the Higher Self, you leave some 
associations and participations in the realm of Prakriti. 

While you are in the realm of Prakriti you encounter 
certain attributes of Prakriti. One is avidya, ignorance, 
another is the T identify, ahamkara, and yet another is maya, 
illusion. Illusion, self-identity and ignorance are attributes of 
Prakriti, just as the potency which leads one from ignorance 
to knowledge is also an attribute of Prakriti. 

One has to follow the path where one can find the 
strength to face the events, changes, expressions and 
experiences in the realm of Prakriti. This is where the 
theory of karma comes in, the theory of cause and effect. 
The philosophy of Samkhya states that every potent cause 
contains within itself a potent effect. While you are in the 
realm of maya, even if you perform auspicious karmas, can 
you avoid falling into the recurring traps of avidya? You fall, 
and fall again. Next time be more careful, the fourth time, be 
super careful. Life is a process of learning this way, is it not? 

The experience of attachment, rejection, passion and 
arrogance comes with avidya. Try to free yourself from the 
states of raga and dwesha, the state of seeking pleasure and 
rejecting pain. Try to be equipoised while you are living 
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in the realm of maya. Let this not only be a thought, let it 
become part of your life. Devote yourself to realization of the 
Higher Self, to experiencing and understanding the spiritual 
dimension in every human being. Understand that the law of 
karma is cosmic. There is a potent cause and a potent effect, 
and you are the product. In this way, realize the cosmic 
nature. 


Eighth Discourse: 


The Yoga of 
the Imperishable Brahman 


When Sri Krishna began talking about the Higher Self, 
Arjuna became happy and he said, “Thank God, at least now 
Krishna is not talking about war! If I can delay this subject 
of war a bit longer so much the better.” However, since Sri 
Krishna was in a talkative mood, Arjuna decided to probe 
further. He said to himself, “All right, for the first hour, 
Krishna has hammered me with karma yoga: do action, do 
action, do action. Now he has gone on to a different subject: 
realize, know. Realize what? I can understand that I have 
a Higher Self and that I don’t have to bother about what 
I will do here and now, whether I kill people in battle or 
run away from the battlefield, my Higher Self will always 
be unaffected. Nevertheless, why is Sri Krishna always 
speaking of a manifest Higher Self, a higher consciousness 
that can take on a body? If that Higher Self can manifest in 
this dimension as a personal realization, in a form or as an 
object, then what is the actual state of Godhood, that pure 
omnipotent, omnipresent, omniscient nature?” 


Ph Kena Phat fe HA Yaa | 
ata a fb areas faced 
Krishna, what is that Brahman? What is adhyatma? What 


is karma? What is called adhibhuta? What is termed 
adhidaiva? (8:1) 
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afta: He alsa sesh | 
Taare a He Wass ama: 1 


Krishna, what is adhiyajna here and how does it dwell 
in the body? How are You to be realized at the time of 
death by those who are self-controlled? (8:2) 


He asks a set of seven questions to Sri Krishna and he fires 
them like arrows, one after another. 


Questions on the divine essence 
Arjuna says, “Oh Krishna, I am so happy that you are talking 
about something other than karma. Explain to me, what is 
Brahman, the highest consciousness? What is adhyatma, the 
spiritual dimension which you say is attainable, realizable? 
What are the auspicious karmas? How do you define what an 
auspicious karma is and how does one perform them? What 
is adhibhuta and what are the things which come under the 
jurisdiction of the bhutas? What is adhidawa, the ruler, the 
governor of the subtle dimensions? Also, what is adhiyajna, 
the effort which one performs to realize the highest? 
Ultimately, if you are able to answer all these questions, 
answer one more final thing. How can You be attained?” 
Arjuna took a drink of water while he left Sri Krishna 
thinking, but Sri Krishna was fast. He said, “Okay, it’s game 
time.” 


He Ta TA mu ae Dai | 
qader AT: Har: 

The Indestructible Supreme is Brahman. One’s own 

self, the jivatma, is called adhyatma. The offering in 

sacrifice which causes the genesis and support of beings 

is called karma. (8:3) 


afai et a: TENA | 
afrasa ae SYARI 
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All perishable objects are called adhibhuta. The Purusha 
is Adhidaiva. Arjuna, in this body, I, Myself, dwelling 
as the inner witness, am adhiyajna. (8:4) 


Tara a AT SRT BOAT | 

a: Wald a Aer ald ARCA EYE: I 
He, who at the time of death, meditating on Me alone 
goes forth leaving the body, attains My being. There is 
no doubt about this. (8:5) 


Brahman 

To the first question, what is Brahman, Sri Krishna replied, 
“Akshay, the imperishable, that which does not change, 
which does not decay, is Brahman.” The word akshay 
comes from the root kshara in Sanskrit which means decay, 
and akshay means one which does not decay. Sounds are 
known as aksharas. Language is composed of aksharas; 
they are the sounds which are the essential ingredients of 
conveying, communicating, knowing and realizing. This 
is why Chapter 8 is known as Brahma Akshara Yoga. Arjuna 
was asking questions about the nature of Brahman, the 
nature of reality and the basic answer is that Brahman is the 
imperishable, the changeless reality. Just as the letters of the 
alphabet are, in a way, the essence of all communication, of 
all the relationships that have evolved, so Brahman is the 
subtle source of everything. Although manifestation is full 
of relationships and is always changing, its source is the 
imperishable Brahman. 

Understanding that akshara Brahman means imperishable 
consciousness, evolving consciousness, the experience of the 
supreme reality, whatever it may be, leads into the answer 
to the second question. There is no decay as each state of 
transformation leads to the next set of experiences. In this 
way, consciousness is continuously evolving, expanding 
and developing. This is the state of consciousness which, in 
normal language, is known as the super consciousness or 
realization of Self. When you realize that true nature which 
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is referred to in the third sutra of Sage Patanjali, Tada drastuh 
swarupeavasthanam (Yoga Sutras 1:3), there is stability of 
mind, personality and nature. By stabilizing the mind, one 
recognizes the existence of this Higher Self as the omniscient 
force. 

Sri Krishna explains adhyatma in a simple form in 
Chapter 8. You will also see that it is explained systematically 
and at length in Chapter 9, and that for different people, 
different auspicious karmas are suitable in order to help 
them realize their true divine nature, adhyatma. 


Cyclical process of existence 

The cyclical process of existence is like night and day, like 
the bright fortnight and the dark fortnight of the month, 
and this is discussed in Chapter 8; one truth, the real; one 
false, the unreal; one auspicious, positive and dynamic; one 
inauspicious, negative and restrictive. This cyclical process 
of existence is what you find yourself in, but this is only a 
manifestation of that highest nature. The essence is the 
same, and to realize this there has to be practice, sadhana, 
fixation of mind. 

Sri Krishna then answers the third question regarding 
karma. The word to denote renunciation is visargah, 
meaning to leave the company of, to disassociate, to divert 
the attention from karmas that create associations in the 
realm of maya, Prakriti, avidya, the realm of ahamkara. That 
renunciation is known as karma sannyasa. 

Now the fourth question, what is adhibhuta? All objects 
of life and expressions of life in the period between birth 
and death, generation and decay, all objects that fall in the 
category of life in any form whatsoever, composed of any 
element, in any dimension, are the adhibutas. All objects 
coming within the purview of time, space and existence are 
known as adhibhutas guided by the nature of bhutas. 

The fifth question asked is, who rules the subtle 
dimensions? Purusha is the consciousness residing in the city 
of the body; it is the consciousness dormant within this body, 
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within this frame. Therefore, here Purusha is the deity. 

Adhiyajna means offering, serving. Therefore, in answer 
to the sixth question Sri Krishna says, “O best among the 
mortals, it is Me in my omniscient form who resides in the 
body and is known as Purusha. Those who are fixed in Me, 
who finish their span of existence thinking of me, ultimately 
attain Me.” 

What does Sri Krishna mean by saying he is the 
adhiyajna? For instance, ‘business’ is a term. When some- 
body asks, “What work do you do?” You say, “I am in 
business.” What image does it convey? The words ‘business’, 
‘engineering’ or ‘healing’ have images associated with them. 
Similarly, the word ‘adhiyajna’ has an image associated with 
it. That image is performance of your karma as a service 
to humanity and as an offering to divinity, an auspicious 
act. Therefore, who is the doer, the performer, the one who 
resides in the body doing all these things? Sri Krishna is 
identifying himself with that state of mind and being. 

“Therefore, Arjuna, listen to this.” 


THING HOY ANYER JA 3 | 
maA EAIA, 


Therefore, at all times, constantly remember Me and 
fight. With mind and intellect absorbed in Me, you will 
doubtless come to Me. (8:7) 


ARA ATA ATA | 

T ger Ra aA maA II 
With the mind not going towards anything else, made 
steadfast by practising meditation and dwelling on the 
supreme, resplendent Purusha, O Arjuna, one goes to 
Him. (8:8) 


When Arjuna was firing the questions, Sri Krishna thought 
to himself, “Arjuna is trying to outwit me by asking difficult 
questions, but I will answer him, so that in the future people 
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can think about what I said. Let me just remind him of the 
place where we are, and what we are here for.” All his answers 
to Arjuna’s questions were just one liners. “Imperishable 
is Brahman; think about it. Knowledge of spirit is known 
as spiritual realization. Auspicious karmas are those 
disassociated from the dimension of name, form and object.” 
Like this, he fired off seven rapid, one-line answers. 

Arjuna was looking more and more pathetic. He 
thought, “Again, Krishna has caught on to my trick, and 
instead of giving me long answers, he’s giving me short 
answers and he gets full marks for it,” and Arjuna was 
feeling a bit dejected. 

Sri Krishna said, “Okay, the simplest way is to think of 
Me all the time. You don’t have to renounce your karmas, 
that is too difficult. You don’t have to worry about your 
spiritual self or the spiritual dimension, about your jivatma 
or the imperishable self; it would be too difficult. Do 
whatever you want to do, but just think of Me. However, 
Arjuna, the story doesn’t end here. Get up and fight. 
Remember where you are, remember what you are here for, 
but while you fight, let me tell you, you must fight as if you 
are performing your duty. Surrender your mind and your 
intellect to Me, don’t think. You are acting on the stage, 
perform as per the script. The script is the law of cosmic 
karma, governing every form of life, every existence. In this 
way, go on performing your karmas, go on realizing, go on 
realizing Me.” 

Arjuna says, “Here you are talking about some other 
concept now! I won't bother you about my seven questions 
to which you gave very short answers, but here you have 
brought out a new point. You are asking to surrender 
everything while living in the world, while doing the karmas. 
How do I develop the attitude of letting go, of surrendering? 
Once I let go of my hold upon the gross world, what state 
or what dimension do I achieve? If I am to leave all my 
connections with the earthly plane, in which plane should I 
establish myself?” 
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To that, Sri Krishna says, “Arjuna, you think too much, 
that is your problem. That is why you have gone into 
depression.” You know, when people think too much they go 
into depression, and Sri Krishna caught on to the weakness 
of Arjuna. He chuckled to himself, “This idiot! He knows 
we are ready, both armies are waiting to fight, and he is 
firing off questions about which volumes have been written, 
expecting me to answer all this now. Time is passing, we have 
to start, the muhurat is passing, we have to start our battle.” 

Nevertheless, he answers Arjuna's last question. 


adan sas AT ee Fees E | 
FEMA: MOTTA ARTA, 


APH TA ASAT | 

a: Tafa eE Sai Tea TAT Il 
He who so departs, leaving the body while controlling 
all the gates of perception, confining the mind in the 
heart, drawing the prana into the head and, occupied 
in the practice of yogic concentration, uttering the 
one syllable Om, the Brahman, and remembering Me, 
attains the supreme goal. (8:12-13) 


“Yes, there is a way to surrender your karmas, and to 
continuously think of Me. To realize Me you have to be able 
to close the doors of the senses, change the flow of the senses 
from the outer to the inner dimension. By renouncing the 
body, focusing the attention in the heart, placing the pranas at 
the crown of the head, repeating the mantra Om and thinking 
of my attributeless nature, you attain the highest dimension. 

“There is a sadhana, a process, a sequence for attain- 
ment. The sequence is: withdraw yourself, pratyahara; focus 
yourself in the heart, hridayakasha dharana; be one-pointed 
and constant in awareness of Me as the attributeless, all- 
pervading force, Om. If you can do this much at the time of 
your death, then there is no doubt you will attain Me. What 
is the dimension where I am?” 
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HUSA Sg: TAT TA. | 
4 ya a Nada TST RH AF II 


What is spoken ofas the Unmanifest, the Indestructible, 
is also called the Supreme Goal. That is My abode, 
attaining which man does not return. (8:21) 


“Arjuna, understand one thing clearly; life is an evolving 
process. It is not a static experience where you remain 
fixed at one point all the way through. It is an evolving, 
changing experience where everything moves in a cycle. 
Just as there is day, so there is night. Just as there is the 
fortnight of the bright moon, there is the fortnight of the 
dark moon. Just as there is a span of ignorance, there is a 
span of wisdom. Everything happens in the same frequency 
and amplitude, all the experiences, both pleasant and 
unpleasant. The pleasant goes fast as you are identifying with 
it, the unpleasant goes slowly as you are rebelling against it. 
Thus, Arjuna, remember that one is going through a cyclical 
process and the ultimate cyclical process is the day and night 
of Brahma.” 

In one of his lectures, Swami Vivekananda said, “When 
you are talking to your beloved, an hour seems a short time 
and when you are doing something unpleasant, a second 
seems a long time.” Tomorrow, you can have a practical 
experience of this. Sit on the hot plate where chapatis are 
baked for five seconds, and those five seconds will be a long 
time. Talk to your beloved, or to somebody with whom you 
enjoy gossiping. After talking for one hour you will say, 
“My God, the hour has gone by so quickly and we only just 
started, we haven’t come to the main subject yet.” 

You know, during the day you are so aware of yourself 
and your body, of how you look, how you eat, how you talk, 
how you behave, how you smile and how you get angry! You 
are aware of all that. At night while sleeping, however, you 
don't exist; if you die in sleep, you won't even know that you 
have died. It will be a long continuation of sleep. 
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There are cycles of experience composed of vibrations, 
spandan. On this subject, an authoritative book has been 
written, Spandakarika. It is one of the main treatises of 
Kashmir Shaivism, explaining the science of vibration, of 
pulsation, of the cosmic expansion and contraction. Sri 
Krishna says, “This is the theme which is expressed as 
the night of Brahma and the day of Brahma, the cycle of 
creation and dissolution, life and no life. Beyond that is 
My dimension, where everything is eternal, free from all 
influences and cycles. Nothing can alter that state. That is 
My dimension and once you reach there, there is no coming 
back.” 
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Ninth Discourse: 


The Yoga of the Kingly Science 
and the Kingly Secret 


There are various methods available to realize the Higher 
Self or omniscient force, and they are the catalysts that bring 
about change in the mental perceptions. Omniscience implies 
being equally at ease in the past, present and future, being the 
master, the ruler of the perceptions, thoughts and awareness 
of the mind. In Chapter 9, Sri Krishna gives a beautiful 
example to define the state of omniscience. He says, 


FMT Tae Ge STEPH | 
Aa Sega Fas Tera eA: Il 


All of this world is pervaded by Me, in My unmanifest 
form. All beings exist in Me, really I do not dwell in 
them. (9:4) 


We can explain the state of omniscience by the statement, 
‘remaining aware of the essence all the time’. Water is an 
element and water represents an essence. Even if the water 
becomes ice for some time due to other factors, the essence 
of ice remains the same as that of water. Similarly, the higher 
consciousness, in its role as maya, the restrictive, binding 
force, diverts the awareness of the mind into the senses, into 
the expressions of personal desires and aspirations, into 
building up the levels of security. This involvement creates 
the attachments which become the force binding you to the 
cycle of birth and death. 
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In Chapter 8, Sri Krishna described the kind of practice 
one should do, the kind of discipline one should follow. 
Practice means a discipline. The personal discipline to 
realize the Self is fixation of mind, renouncing attachment, 
thinking of God’s omniscient nature and realizing the 
omniscient nature of the Higher Self. 

In Chapter 9, Sri Krishna further states that there are 
different types of people with different attitudes, therefore 
there is not one common approach. Different individuals are 
suited to different approaches. 

There are some who are as described in sloka 20: 


Seren at aT: qararan 

Facer mifi mera | 

of yoga GeO 

agaia Raa Saga II 
The knowers of the three Vedas, who drink soma and 
are purified of all sins, worshipping Me by sacrifices, 
pray to ascend to heaven. They reach the holy world of 
the Lord of gods through their good deeds and enjoy 
divine pleasure in heaven. (9:20) 


Having enjoyed the vast heavens they return to the 
mortal world when their stock of merit is exhausted. 
Thus resorting to the motivated actions enjoined by the 
three Vedas and seeking worldly desires, their state is 
of repeatedly coming and going. (9:21) 


Sri Krishna states that there are different categories of 
sadhakas. Some people desire to attain the Highest Self, 
to realize a different state of existence where there is no 
suffering, no pain, just awareness. Then there are people 
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who perform the prescribed actions as defined in the Vedas. 
They worship the divine through rituals, wishing to attain 
swarga, a pleasurable state of mind. Such people attain what 
they aspire to through their actions. 

Attainment is the only aim that every human being 
shares. Sometimes I think that life without attainment would 
be a hopeless life. There is always a focus towards attainment, 
whether it is good health or mental pleasure, happiness, 
security or joy. These are all different forms of attainment 
and we are all following our path of attainment. 

Destiny is nothing but acts of attainment. You move from 
one thing to the next. Some people enjoy good food and will 
die happy eating good food; some enjoy art, music, science 
or service. Different people have different inclinations and 
as you progress in any particular path there is attainment. 
However, once you exhaust the samskaras and the pravrittis 
which brought about the craving for a particular attainment, 
then you come back to the world where you have to again 
work. You are still caught up in that cyclic pattern; aspirants 
go up, then they come down, they go up, then they come 
down. Their vritti, their sankalpa shakti, is not powerful 
enough to bring about a change which is unshakeably 
harmonious with the cosmic force. 

Then there is another group of people: 


aft casa cary firgeated fags: | 
eT Aled Tea ata Tas APL 


Those who worship the gods go to the gods, those who 
worship the ancestors go to the ancestors, those who 
worship the deities of the elements go to the elements, 
and those who worship Me come to Me. (9:25) 


Sri Krishna says, “Votaries of the devas go to the devas, 
to the ancestors go their votaries, to the bhutas go the 
worshippers of the bhutas. Also, my votaries come unto 
Me. I am that which is eternal, know Me as Brahman, that 
which is eternal. Your own individual self is the jivatma, and 
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realization of jivatma in the spiritual dimension is to know 
yourself, to know your true nature, the dimension of spirit, 
the dimension of essence.” 

A votary means an associate. Sri Krishna says, “People 
who are associated with Me, or who perform karmas to 
attain Me, come to Me.” Also, people who perform karmas, 
sadhanas or austerities to attain the dimension of the divine 
being attain that, but once the force of those actions are 
exhausted, the force of karma brings them back to the 
mortal world. 

You can see it is the focus of mind that is important. The 
focus of mind has to be directed equally in both directions, 
externally and internally, so that there is homogeneity of 
karma with jnana. 

Therefore, Sri Krishna again gives an instruction, “Those 
who wish to attain Me have to learn the art of surrendering. 
Without knowing the art of surrender, of letting go of your 
grip, there will always be struggle. The best way to avoid the 
struggle is that you offer everything to Me.” 


Ie Tea ang FATS AT | 
FATS HAT THOS FATT I 


Arjuna, whatever you do, whatever you eat, whatever 
you offer in sacrifice, whatever you bestow as a gift, 
whatever austerity you practise, do it as an offering 
unto Me. (9:27) 


He has left out nothing, from eating to austerity, all is 
karma. Whatever you eat to satisfy yourself, be it physical, 
mental, emotional, good or bad, all is food, annam. The 
meaning, which has been defined by the philosophies, is 
that the Cosmic Self is nurturing itself by adopting a finite 
form, annam. This annam is for the fulfilment of the self 
in all dimensions, physical, mental, psychic and spiritual. 
Therefore, think of all your experiences as constituting what 
you offer to the Divine reality. Whatever you do, do not do it 
under the influence of the ego, but with the idea, “Thy will 
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be done’. Think of karma as an environment and not as a 
burden, so you are taking it in your stride. 

Everybody is controlled by their own individual nature 
and temperament. Who can change another person? 
Whatever you offer or give in charity, whatever effort you 
make in life, whatever tapasya you perform, offer it all, as 
it is only through that offering that you will realize the true 
nature. 


HAA YG Aaa ASH At 1763 | 
AAA gear TER: Il 


Fix your mind on Me, be My devotee, sacrifice unto Me, 
bow down to Me, uniting yourself totally in Me, taking 
Me as the supreme goal, you shall come to Me. (9:34) 


Sri Krishna says, “Remember Arjuna, fix your mind in your 
inner nature, the true Self, worship Me in every aspect of 
your performance, in every act, every kriya, every karma.” 
That is worship, recognition of the essence of the Self 
in everything. Maintain an attitude of eager reverence, 
keenness, direct your desire and iccha, willpower, towards 
God, not towards the destructible, transitory samsara. There 
has to be total, not partial, participation. There has to be 
fusion of mind with the senses, and fusion between this and 
atman. It is a state which can be attained by performing 
sadhanas, practices of focusing yourself, recognizing your 
feelings, observing your actions, expressing your dutiful, 
auspicious, truthful nature. 

The topic of highest identification is known as Raja 
Vidya Raja Guhya Yoga. This wisdom tells you the pattern 
of rules in the cosmic system which is in every aspect of 
creation. It is known to few, it is powerful, secret. It cannot 
be communicated openly; you have to perform the activity to 
understand it. You have to make an effort to understand it, 
and that effort is the purushartha, that effort is the kartavya, 
that effort is the dharma. This is what I am telling you, so 
that you can cross the ocean of samsara, the cycle of birth 
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and death. Now you can understand the slokas that begin 
this chapter. 


zi g à Tard sae | 

ae faarratet Aaa AAAS TAT I 
I shall now declare to you who does not cavil the greatest 
secret, knowledge combined with experience (knowledge 
of nirakara and sakara Brahman). Knowing this you will 
be free of the evil of worldly existence. (9:1) 


Isa Ustad URAT | 

yeaa Te ggs HATA I 
This knowledge is a sovereign science, a sovereign 
secret, most holy and excellent, able to be directly 
experienced, most righteous, very easy to practise and 
imperishable. (9:2) 


In Chapter 9, Sri Krishna has given a systematic definition 
of different kinds of efforts, purusharthas, that one performs 
utilizing different methods and means. It is a way of 
life, an ideology, a belief. There is a level where there is 
identification with that state of existence, with the pleasant, 
the auspicious, the Divine. You can attain it through force 
of mind, but karmas bring you back. Then there are people 
who try to attain the transcendental. Once you achieve the 
transcendental, there is no return. You move on to the next 
level of existence, of experience, of knowing, by becoming 
omniscient, omnipotent, omnipresent, by recognizing the 
essence and by not identifying with the world of name, form 
and idea. 
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Tenth Discourse: 


The Yoga of the Divine Glories 


The important point emphasized in Chapter 9 was that 
surrender is best in whatever you do. What do you surrender? 
Your whole self. How do you surrender? In everything you 
do, try and offer it to the Lord as much as you can. Some 
people say there is a practical problem here and you can see 
the answer to that problem in Chapter 10. 


What to do with your faults? 
If there is something really bad about you, how can you 
surrender it? Why should you surrender it to the Lord you 
hold in high esteem? Why should you give Him all your 
rubbish? Surely, you should only give Him your best. The 
reason for giving Him your rubbish is that even bad things 
can be accepted as His blessings. There is an understanding 
behind this view which makes you realize that within you is 
also the capacity of doing bad. Naturally, you must try to 
transcend that, as ultimately, there is no distinction between 
Him and you; that is what the scriptures say, and you have to 
try to experience it. These two viewpoints are not opposing 
ideas. They are both valid, of equal importance and 
complementary, as a devotee, a bhakta, always wants to give 
the best. With that comes the effort to transform, to change 
the bad into a purposeful good and offer that. 

Another nature of the bhakta is seeing everything as 
part of the Highest Self. The entire nature is governed 
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by the three gunas. If tamas is strongest, then actions are 
tamasic, and if you suddenly become aware that the actions 
are tamasic, ask the question “How can I offer this?” What 
do you do then? You have to change to sattwa! Once sattwa 
arises, there is a state of natural compatibility in which the 
aspect of surrender is the final stage. This is surrender of 
the limiting self-identity, ahamkara, and this can only happen 
when there is realization or awareness of the higher nature. 
It does not happen at the level of ideas, but as a realization. 
You begin with an idea, you follow the process associated 
with the idea and ultimately it becomes what you know, what 
you realize. 


Understand everything is God 
Sri Krishna says: 


He WAT THAT Ha: Ga Yadi | 
Sle ea sed AT Te AISA: I 


I am the origin of all; from Me everything evolves. 
Understanding this, the wise worship Me with full 
devotion. (10:8) 


“Arjuna, I am everything, the state of supreme nature, 
supreme reality is everything.” The three attributes of the 
supreme reality are recognized as akshara. In the previous 
chapter, Sri Krishna was talking of the akshara dimension 
and akshara Brahma with which one can identify to 
transcend the body consciousness. Now he is talking about 
the realization of the highest nature as the ultimate direction 
of a person’s evolution. 

The realization is that energy and consciousness pervade 
everything, so all different forms and states of manifestation 
are recognized to be Brahman, the imperishable akshara, 
having the attributes of Om. If something is omniscient, 
omnipotent and omnipresent, what would that indicate? 
There is not a millimetre which is devoid of awareness; 
awareness is present in everything. That consciousness, 
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that energy, that Brahman is the source of everything: of 
creation, senses, mind, nature and ego. Therefore, even the 
experiences related with the senses and the experience of 
opposites is contained in the all-pervasive presence. 

Sri Krishna says to Arjuna, “Recognize Me in everything, 
as everything. I am the cause of coming forth, manifestation. 
It is within Me, in the state of reality, that everybody is 
striving to attain fulfilment. People with faith, devotion and 
wisdom think of Me, are aware of Me, and they are contained 
in Me.” 


How to focus on the Supreme? 


Arjuna poses a question, “Krishna, you are right when you 
say that you are everything. I believe it to be the truth. I 
see you as the person creating illusions, I see you as the 
creator, the destroyer and the preserver. At one level, I can 
understand what you are saying, but at another level, the 
vastness of the concepts of omniscience, omnipresence and 
omnipotence are difficult to comprehend. 

“There are so many attributes. With which attribute can 
I identify? You say the day is You, night is You; it is a cyclical 
process coming out of the existing reality. We understand 
that the supreme nature contains everything, that good and 
bad fulfil their dharma to give knowledge of opposites. If 
there was only good in the world, how would you recognize 
what is bad? If there was only bad in the world, how would 
you recognize what is good? 

“Tt is the interaction between attributes which makes 
you later realize something was right or wrong, good or 
bad. When a thief steals something he is ruled by a certain 
thought process. After committing the theft, if he regrets 
it, at that moment he is overcome by a different series of 
thoughts. Therefore, the purpose of thoughts, desires and 
vasana is to fulfil a state of experience. Sometimes the 
experiences will be pleasant and at other times unpleasant. 
Out of the infinite number of attributes in the entire realm 
of creation composed of time, space and object, what are the 
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attributes which can help fix my mind on You? Please explain 
this in an easy way.” 

Sri Krishna says, “There are many ways in which you 
can think of Me. If you want to focus yourself, you can 
adopt a different bhava, according to wherever you may 
wish to direct yourself. If you look at a flower, it has a 
meaning. Recognize the texture, the softness, fragrance, 
colour and shape. The more you look at these different 
aspects of the flower, the more beautiful it seems and you 
experience a state of compatibility. If, however, you look at 
something putrid and rotten, the more you look at it, the 
more you analyze it, the less compatible you feel. Is there 
identification? Your focus is different. 

“As a result, if you are comfortable or compatible with 
the nature of something, you can identify with it. If you 
believe in some abstract, non-physical idea and are aware 
of that level, then recognize that I am the spirit in everyone 
and everything. Recognize that I am the beginning, the 
centre and the end of all. You can see Me as the essence, the 
existence, in all gradations. Otherwise, if you want to know 
My other nature, I am the dispeller of darkness in the form 
of the Sun; I am brilliance. 

“Arjuna, according to your nature and inclination, fix 
yourself on the object of your desire. That desire can reflect 
the ultimate aim which is the discovery of the supreme, 
transcendental reality, moksha. If you are inclined to identify 
this transcendental nature with an image of the devas that 
exist, then know that I am the ruler of them. In fact, I am the 
ruler of everything. If you identify with your senses and body, 
then know I am the ruler. I am the essence of the mind; you 
are simply a medium, an instrument. Therefore, Arjuna, who 
is the actual enjoyer?” 


Satyam 


Sri Krishna has said that there is no space on this planet 
which is devoid of the essence, satyam. Then he concludes 
with: 
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Anisa m Rea fast Ra | 
WH Tea: Marat facet AAT II 
There is no end to My Divine glories, Arjuna, but this is 


a brief statement by Me of the particulars of My Divine 
powers. (10:40) 


Saman aR a | 
TASTES SF AA Isis TAIT. II 


Whatever being is great, prosperous or powerful, know it 
to bea manifestation ofa spark of My splendour. (10:41) 


Really, you see that everything is great, prosperous and 
powerful. If you dislike somebody, that is powerful, isn’t it? 
If you love somebody, that is powerful. In happiness there 
is prosperity; in contentment is the experience of greatness. 
In this way, Arjuna receives the understanding that a person 
who identifies with the essence of life is the final winner in 
every respect. 


Kartavya, the main aim of the Bhagavad Gita 

You have to be clear that Sri Krishna is telling Arjuna about 
the various ideas, components or concepts in the Bhagavad 
Gita only for one purpose, to make Arjuna aware of his 
duties. However, duty has two forms. Duty or obligation is 
known in Sanskrit as kartavya and it is a combination of two 
ideas: knowledge and action. Knowledge here represents 
dharma and action represents karma. 

When Arjuna was in a state of depression in the middle 
of the battlefield, Sri Krishna’s only purpose was to make 
him capable of fighting again. In this context he had 
given clear instructions to Arjuna, “Look, don’t try to take 
everything upon yourself, as a human being is only one 
item in the garland of creation. The efforts of a human 
being are limited to his life only; the aspirations and the 
desires, the activities, likes and dislikes of each human 
being are limited to that person only. Nevertheless, there 


70 


is a different category of human being, one who lives in 
knowledge and works for the welfare of humanity with a 
long-term vision of how to establish dharma so that society 
can grow. Such a person’s actions become beacons for other 
people.” 

Sri Krishna has defined two types of people as those 
involved in the world and those who have transcended the 
world. The person who is involved in the world just thinks 
of himself and his immediate family; he seeks pleasure 
and performs actions desiring the fruit of those actions for 
himself. He expects good things to come out of such actions 
done for self-fulfilment. This type of person is known as 
a kami, one who acts under the influence of desires. The 
other type of person is known as a nishkami, one who is 
beyond the influence of personal desire and has a broader 
perspective of life and the purpose of life. Sri Krishna 
emphasized to Arjuna that in order to bring out the best 
qualities within oneself, one has to go from the kami state 
to the nishkami state. 

It is like saying that as a kami, you are standing at ground 
level looking at things all around you, and so your vision 
is limited. As you climb higher, the perspective changes, 
things that were big when you were standing on the ground 
seem small. Things that you were caught by initially look 
insignificant from higher up the mountain. You have similar 
experiences in your life. When you are confronted by 
problems they tend to take on important dimensions. When 
you come out of that problem, ten years later you tend to 
laugh, “Oh, I was so idiotic to have done that in the past!” 
The perspective changes, the vision changes, the thoughts 
change. 


Maturity 

What Sri Krishna is talking about is maturity of mind. In 
addition to that, one can understand where one’s dharma 
is and how one can perform the karma associated with 
it. It is in this context that in Chapter 2 and subsequent 
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chapters, he had been telling Arjuna about different ways 
to control the mind and direct the actions. Ultimately, in 
Chapter 10, he says, “You are part of the cosmic nature; you 
don’t have a separate existence. It is that cosmic nature, the 
godly nature, which holds, sustains and nourishes the entire 
creation and life.” 

An action can be called just, unjust, right, wrong, 
dharmic or adharmic. You tend to become the judge from 
your perspective, but if you look at the situation from 
a different perspective there is no need to become the 
judge, as everyone is simply expressing the gunas inherent 
in their own nature. The law of creation is such that it 
allows the positive and negative to manifest but it will not 
allow the negative to rule; it allows the positive to rule. 
The negative can be strong, but it is not permanent. The 
positive can be weak, but ultimately it will rule, it will win, 
it will dominate. 

Sri Krishna sees the negative and the positive, not just 
in an individual, but in nature also, which is part of the 
manifest creation. If the negative forces were to win in the 
end, then it would defy all laws of evolution, of progression 
and all the laws of divinity. All would agree, as human beings, 
that God is beyond and represents the sublime, the good. 
If the higher Consciousness, God-consciousness, is pure, 
transcendental and divine, and if the aim of everyone is to 
attain that state, then the negative is only a transitory phase. 
Therefore, it has been said, Satya evam jayate — “Truth alone 
triumphs.” 


Nara and Narayana 


After listening to Sri Krishna, Arjuna realized that he, 
himself, as a person had been acting as per his own whims, 
wishes and desires, while Sri Krishna as a person represented 
the other aspect, one established in dharma, righteousness 
and the higher mind. While Arjuna was representing 
the state of nara, the changeable person, Sri Krishna was 
representing the state of Narayana, the eternal person. 
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In the previous chapter Sri Krishna had spoken clearly 
of nara and Narayana, “If, Arjuna, you are nara, the 
changing principle, then consider Me as Narayana, the 
unchanging principle. You are caught up in your wishes, 
desires, motivations, the search for pleasure and happiness 
which is earthly. In order to seek that earthly happiness you 
are ready to sacrifice the dharma and allow the unjust and 
the unrighteous to rule. However, it is not going to work 
out like that since, as per the law of creation, ultimately it is 
righteousness, dharma, which will prevail. If you back out 
now you won’t change history. Five or ten years down the 
line there will be another war anyway, and everyone will be 
destroyed and dharma will be established. Right now you 
have been given the opportunity to perform your duty as a 
warrior, therefore you have to act, realizing that your action 
is for the benefit of everyone.” 

What you are doing today is not going to affect 
the cosmic reality, the cosmic dimension. If there is 
a war between two armies of ants for example, will it 
destroy human beings? No. The ants are going to destroy 
themselves. Similarly, in the cosmic scenario, the cosmic 
activity will carry on. Human beings can destroy themselves, 
but in infinity, in so many thousand different varieties of 
creation, what is one earth, or one country? However, since 
you are here you have to perform your duty. This has been 
the main teaching of Sri Krishna. Commentators have said 
that the Bhagavad Gita is a philosophical book, but analyzing 
it in a straightforward, practical manner, you see that Sri 
Krishna would not be just giving Arjuna a philosophical 
lecture in the middle of the battlefield. No, he would be 
telling him, “Okay, get up, get out of your depression, pick 
up your bow and arrow and start fighting.” 

Arjuna is trying hard to understand. In Chapter 10, 
Sri Krishna says, “Remember, everything that exists in the 
world which contains energy, brilliance, identity and its own 
vibhooti, glory or attribute, is contained in Me and is part 
of Me. Everything is contained in My cosmic nature and is 
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part of My cosmic nature. You don’t have to peel the onion 
layer by layer to know what lies underneath. You only need 
to realize that it is the cosmic nature which sustains and 
nourishes the entire creation, and you also, as you are part 
of creation.” 


SIT agda feb Mas TAA | 
aeai postage Raat ST I 


Arjuna, what will you gain by knowing all this in 
detail? I stand holding this entire world as one part 
of Myself. (10:42) 
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Eleventh Discourse: 


The Yoga of the 
Vision of the Cosmic Form 


Chapter 11 begins with Arjuna thanking Sri Krishna, 


Fees TH Tea | 
qadri THEA Bret Sa FTA AA 
Thanks to the most sweet words of spiritual wisdom 


that You have spoken to me as an act of kindness, my 
delusion has gone. (11:1) 


Tara Rai at AT AAT | 
HT: HASTA ATTA ATA I 
I have heard from You in detail about the evolution and 


destruction of beings, Sri Krishna, and of Your immortal 
greatness. (11:2) 


WARTS SAI RA | 
Keadaan EIT II 
Lord, You are precisely what You declare Yourself to 


be, but I long to see Your divine form, O Supreme 
Purusha. (11:3) 


Divine vision 


Arjuna is asking for darshan. “My ignorance is finished. I 
have understood about the generation and dissolution of the 
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elements which nourish and sustain the manifest creation. 
I have also heard from You about the eternal glory of the 
Cosmic Self. I can believe what You are saying to be true, but 
is it possible to have a glimpse of what You are talking about? 
Is it possible to have a vision of that cosmic nature, to realize 
it and to see that everything is contained in it?” 

Sri Krishna says, “Yes it is possible, but although you can 
see a myriad of visible life forms through your physical eyes, 
you won't be able to see My cosmic form through the eyes 
that have been given to you by Prakriti. For such vision you 
need to have divine eyes.” 


TT At Wasa Rea SAT | 

fect aa dag: Tea Haag II 
Surely, you are not able to see Me with your own eyes; 
I give you the divine eye. With this, behold My divine 
yoga. (11:8) 


Sanjaya, the narrator of the Bhagavad Gita, then begins 
to describe to his king, Dhritarashtra, the vision given to 
Arjuna. Sanjaya said: 


UAHA Tet MIATA TAT SR 
SRT mafa ad Rusa II 


O king! Having said this, Krishna, the great Lord of 
Yoga, revealed His supreme divine form to Arjuna. (11:9) 


It is possible to see the cosmic, transcendental Self, but not 
with the eyes which see and originate from duality. It is only 
with the eyes attainable through the grace of God and the 
practices of yoga that you can see the unity of everything: 
perceive everything merging into one. 


Shaktipat and sparsha diksha 


Now, up to sloka 8 we had a discussion taking place between 
two people, but from here on, the vision that was seen by 
Arjuna is due to the process of shaktipat, transfer of energy. 
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Sri Krishna was the guru, and due to his accomplishment in 
yoga he was able to transfer his shakti or power, to Arjuna. 
When that transference took place, Arjuna entered the 
state of ecstasy and could see the entire creation as being 
contained in the body of Sri Krishna. 

Shaktipat is not a difficult achievement. It has hap- 
pened in modern times, too. When Vivekananda said to 
Ramakrishna Paramahamsa, “Can you show me God?” 
Ramakrishna said, “Yes”, and through touch transferred his 
energy into Vivekananda’s body. Vivekananda went into a 
state of ecstasy where he saw whatever he had to, in order to 
realize God. 

Chapter 11 is full of descriptions of the vision that Arjuna 
had of Sri Krishna after shaktipat. There is no need to go 
into the details, but in his guru's body Arjuna saw everything, 
including people who were about to fight, different life forms 
and cosmic manifestations. While he was watching all this 
he was also asking, “What is it that Pm seeing now?” and Sri 
Krishna was answering, explaining the vision. 

Chapter 11 is known as the chapter of vision, Vishva 
Rupa Darshan Yoga. In yoga, the tradition speaks of different 
dikshas. The word diksha has been associated with initiation, 
but the literal meaning is to have a different vision, a 
different perspective. There are different types of dikshas. 
Mantra diksha is initiation through sound, sparsha diksha is 
initiation through touch. Sparsha diksha is the medium 
of shaktipat. If you see an electrical wire and hear a slight 
humming sound, you can know electricity is there as you 
are hearing it vibrating inside the wire. That perception of 
sound is the extent of your experience at that time, but if you 
were to touch the wire you would feel a current which would 
not only be felt in the hands but would affect the entire 
body. In mantra diksha, you can go to a point through sound 
where you can hear or realize the vibration which sustains 
and nourishes the universe. However, yoga says there is then 
the possibility of even touching it, and through touch you get 
a different kind of experience. 
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That kind of transfer of shakti can only take place 
between a capable guru and a capable disciple. It can’t 
happen with everybody. If the guru is capable and the 
disciple is not, it can’t happen. Even if the disciple is capable 
and the guru is not, it can’t happen. Only if both are capable 
will it happen. In retrospect, we can say that shaktipat or 
sparsha diksha was given to Arjuna in order to give him a 
glimpse of the inherent cosmic nature existing, sustaining 
and nourishing each and every aspect of life. 


Returning to our role 

While this was happening, Sri Krishna also said, “In creation, 
my form is that of time, kaala, it is not only life but also 
death. As mahakaala, cosmic time, I consume everything. 
You have been assigned a role to play; you play it. Since you 
are playing that role in time, you are also playing that role 
in space and in the dimension of objects. It is your duty to 
play that role in the dimension of time, space and object, 
but remember Arjuna, that I am also the eternal time which 
consumes everything.” 

Arjuna is feeling overwhelmed, he calls out, “All right! 
Now that you have shown me your cosmic form, take away 
that shakti, that power, and let me see you as a human 
being again. Let me see you as somebody with whom I can 
identify as a friend, as a person. I can assure you that now 
my conflicts have subsided.” 


argead gAs sar 
Ra a aN RAI | 
aa À aga laet- 
pele caer sae II 


I am delighted, having seen what has never been seen 
before, at the same time my mind is distressed by fear. 
Show me Your previous form, O God, have mercy, God 
of gods, Abode of the universe. (11:45) 
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Arjuna says, “Please show me your human form. Take away 
this shakti by which you are showing me the cosmic form. 
When I look at the cosmic form I don’t know with whom to 
relate as everything is so transitory. Things are happening 
too fast, my entire life is like a movie running at ten times 
the normal speed. What is one hundred years in the span 
of eternity? It is just a quick roll of the reel of the film, so 
please return my normal vision. Take away this power and 
let me become normal again. I can assure you that my mind 
has become more stable and my nature has gone back to its 
natural state.” 

Sri Krishna then says, “All right, I will withdraw the 
power which I had given to you with My yogic energy. You 
will again see My normal form.” 

Sri Krishna immediately points out, “You have to 
remember that what you have seen in this cosmic form 
can be perceived neither through intellect, nor through 
austerities.” Arjuna is relieved and delighted and he says, 


geda ATT BI Ta At SATS | 

Sa aga: Tae: Tals TA: II 
O Krishna, seeing Your gentle human form, I have now 
become composed and am my normal selfagain. (11:51) 


Sri Krishna tells him, 


AG Fat THAT A STA FST | 

wes AÀ Be IKA At AM II 
Neither by the study of the Vedas nor by austerity, nor 
by charity, nor by ritual can I be seen in this form as 
you have seen Me. (11:53) 


“Neither by performing charitable deeds not even through 
rituals, but only through devotion will you be able to realize 
the cosmic nature. Only when you are ready to know Me by 
getting out of this state of duality, ready to perform all your 
dutiful actions, kartavya karma, detached from the manifest 
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world and freed of your inherent animosity due to raga and 
dwesha, will you be able to attain the cosmic nature.” 


New vision; new questions 
From this point onwards, the depression of Arjuna finishes. 
He doesn’t suffer from depression any more; he is ready 
to fight, he has come out of his despondency. However, 
the impression of the vision was so powerful that it created 
another set of questions in Arjuna's mind. Sri Krishna’s 
initial aim of trying to motivate Arjuna to fight was fulfilled. 
Arjuna himself said, “I am ready to fight. My mind is stable. 
I’ve gone back to my natural state of being. Nevertheless, 
this experience of cosmic vision has created a whole set of 
questions which I would like to clear up before we start to 
fight.” 

Sri Krishna answers this new set of questions in Chapters 
12 to 18, so you see that the Bhagavad Gita is in two parts. 
Before Chapter 11, it deals with an unsure, uncertain person 
who doesn’t know what dharma or karma is. He is given 
the realization that he is an actor in the play controlled by 
Divinity, and that the attainment of Divinity happens with 
the loss of duality. After Chapter 11, the Bhagavad Gita deals 
with what happens when the loss of duality occurs, and 
one becomes established in the cosmic consciousness. The 
questions relating to what nature is, what the purpose is, 
how one should be, and how one should live, constitute the 
philosophy and sadhana aspect of the Bhagavad Gita. 

Before we begin Chapter 12, one thing has to be clear. 
From Chapter 1 to Chapter 11, the understanding and the 
state of Arjuna’s mind evolved around his perceptions of life 
in terms of company, enjoyment, happiness and pleasure. 
On the battlefield, when he sees that the outcome of the 
war will be the loss of all these things which he holds dear, 
he goes into a state of shock. He realizes that everything 
we cherish in life: friendship, affection, love, company and 
guidance, will be lost and so he goes through a mental state 
of depression. Sri Krishna tries to bring him out of this state 
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by saying, “No, your thinking is wrong, do your duty.” He 
tells Arjuna many different ways he can manage his mind 
and have a correct perspective and understanding of life, to 
realize the individual being as part of a cosmic being. This 
message of Sri Krishna culminates when he shows Arjuna his 
cosmic form through shaktipat. 


Real nature of man 

Another important aspect to remember is the approach 
that Sri Krishna adopted in order to tell Arjuna about the 
individual being and the cosmic being. We know he has 
compared Arjuna to an individual being, nara, and himself 
to the Cosmic Being, Narayana. You should not think that 
Sri Krishna is saying that he is God, which may be the 
understanding of many people. Rather, you should see the 
context of Sri Krishna’s teachings. One state of jivatma is 
involved in the world, identifies with the world in the form 
of Arjuna and many others. Another state of jivatma, and 
Krishna is only a name here, has the experience of the 
cosmic consciousness. 

Whenever Sri Krishna says, “Think of Me”, he is not 
saying “Think of me as a person.” Instead, he is giving 
himself as an example so one can think of the cosmic being 
as the ruler, the controller, and identify with that Cosmic Self 
or cosmic reality, rather than with the reality an individual 
creates for himself. The state of supreme consciousness is 
something that has to be realized. The vedic belief is that 
a person is not only the physical body, but a combination 
of body, mind and spirit. An ordinary person identifies 
with body and mind. The realized person identifies with 
transformation of mind and spirit. This is the only difference 
between an unrealized being and a realized being. 

The unrealized being identifies with body and mind, with 
the indriyas on the physical dimension, with manas, buddhi, 
chitta and ahamkara on the mental dimension and that is 
his limitation. The vedic thought is that due to identification 
with these two dimensions, there is suffering. When one 
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wants to overcome the nature of suffering, and in order to 
have the experience of the spirit, one first realizes the nature 
of the mind and then works with the mind to transform its 
faculties of manas, buddhi, chitta and ahamkara. Once you 
identify with the spirit you realize that you are, in essence, 
one and the same as the Cosmic Self. Water in a lake and 
water in the ocean is the same substance as the raindrop 
which falls from the sky. The essence is the same. Therefore, 
realize your essence and transcend the individuality that 
binds you to the material world. 


The transformation of Arjuna 


The message of Sri Krishna up to Chapter 11 was this: 
realizing the essence of the Self, continue to perform your 
duties, your karmas and your dharma, not blindly but with 
eyes open. At the end of this phase, when Sri Krishna gives 
the shaktipat initiation to Arjuna, in one moment Arjuna is 
able to identify with the Cosmic Self. That one moment of 
realization destroys delusion, so the depressed, uncertain 
Arjuna does not exist after Chapter 11. Arjuna acknowledges 
this in the first sloka of Chapter 11 when he says, “The 
instructions you have given me so far on managing the 
mind and self-expression have helped me to overcome 
my delusion and my misconception. I was identifying with 
being the doer, the enjoyer, but your words have helped 
me to realize that I, as an individual being, am neither the 
doer nor the enjoyer. When I see ‘doing’ as a simple act, 
and ‘enjoying’ as a simple experience which is the outcome 
of the act, then I don’t identify emotionally, mentally, or in 
any way with the performance of action and I don’t suffer. 
Consequently, my delusion has ended.” 

Of course, he has some other queries and so Sri Krishna 
shows him the Cosmic Form, but in sloka 51, Chapter 11, 
Arjuna reiterates the same sentiment: 


aed AAT BF da Bet SAT | 
sara daa: Sa: Tal Ta: II 
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O Krishna, seeing Your gentle human form I have now 
become composed and am my normal selfagain. (11:51) 


Arjuna definitely went through a big transformation when he 
confronted or realized the cosmic nature. It shattered all his 
ideas, beliefs and concepts about the individual person and 
cosmic consciousness. Then, when he again identified with 
the world and with Sri Krishna as a person, and saw that he 
was back firmly grounded on earth, he said, “I have become 
composed and am my normal self.” After somebody goes 
through an intense shock and comes out of it, what is their 
first reaction? “Thank God I am back to normal!” When 
Arjuna says, “I have become normal”, it is an indication that 
his previous nature as a warrior is again stabilized and he is 
ready to do Sri Krishna’s bidding. He is ready to fight, but he 
says, “Krishna, with my delusion gone and my normal state 
restored, I have some questions related to the experience 
you have given me. Would you be willing to answer them?” 
Sri Krishna says, “Well, if you feel you need answers then 
go ahead. After you have had realization of the Cosmic Self, 
you have seen what is to be seen and what is never seen by 
anyone, so there are bound to be questions. Fire away!” 


Twelfth Discourse: 


The Yoga of Devotion 


Through shaktipat, Arjuna received the vision of Sri 
Krishna in his cosmic form and then again perceives him 
in his natural form. From here the Bhagavad Gita takes a 
different turn. From Chapter 12 until the end it becomes an 
explanatory discussion in relation to the experiences that 
Arjuna has had. The guru tells the disciple, “Okay, you ask 
questions.” The first question Arjuna asks is: 


Ud MATa À HTT TATA | 

à mega dai h aT: II 
Those devotees who, with their minds fixed in You, 
worship You thus, and thosewhoworship theimperishable 
and unmanifest, which of them know yoga best? (12:1) 


Arjuna says, “Tell me who is the better gualified devotee 
or aspirant? Those who make an effort to realize You, the 
Supreme Self, by following the path of sakara, manifest 
identification, or those who try to have the experience of the 
Supreme Self by concentrating on the formless being? That 
is something which I need to be clear about.” 


Sakara and nirakara; paths of karma and jnana 


Now, you must look at Arjuna’s mind from a different 
perspective; he is speaking as a person who has seen 
something, but does not know how to regain that experience. 
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Regarding the two possible paths, Arjuna thinks, “If I 
perform my karmas and, surrendering everything to God, 
identify with rituals and with the image of God which holds 
close affinity to me, will that take me to the realization of the 
Self? Or, if I truly think that the world is an unreal illusion, 
do I even need to identify with an image or with an idea 
that is self-created? Why do I need to identify with a concept 
when it is self-created? Why not identify with the unmanifest 
nature by saying, ‘Iam not this’?” 

Arjuna's question follows the pattern that Sri Krishna 
had created in the previous chapter when he said there are 
two paths, karma and jnana. The path of karma involves 
interaction in the world and entails identification with the 
world. The path of jnana involves understanding the world 
and entails separating yourself from the world. In Arjuna’s 
mind, sakara represents the path of karma and nirakara 
represents the path of jnana. Therefore, he poses this 
question, “Which is the better path? To whom do you give 
your sanction? To the one who follows the sakara process, 
offers everything to you and continues to live life, or to the 
one who follows the nirakara process, who does not identify 
with anything and is continuously denying, ‘I am this’ and 
affirming, ‘I am that, the Higher Self’?” 

In response, Sri Krishna says, “Arjuna, you are right to 
ask this question; however, the two paths simply represent 
different approaches. Those who identify with sakara and 
the path of karma, and those who identify with nirakara and 
the path of jnana are two different types of people. There is 
no reason why one should be better than the other, they both 
have equal weight.” 


Sakara 


Fears Fal À Ai Acasa SAAT | 
TSA RENA À HATA AT: II 
I consider those endowed with supreme faith, who 


are ever united with Me in meditation and who 
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worship Me with the mind centred on Me, to be the 
best yogis. (12:2) 


Here, Sri Krishna is talking about the sakara followers. He 
says, “Those people whose minds do not fluctuate, who are 
constantly thinking of me as the Self by renouncing the play 
of vrittis, those people who have faith and see me as the 
Self manifesting in every dimension and aspect of life, are 
yogis. I believe them to be of highest calibre, as they have 
realized that nothing in life can be formless. Now, whether 
you meditate on an image of God, a symbol of consciousness, 
a yantra, mandala, mantra, on the breath, or the natural 
process of the body, there is always a focus for the mind. You 
don’t need a statue to focus your mind, you only need an 
object. Breath, mantra, bhajan, kirtan or prayer can be used 
to focus the mind. A symbol of a light, star, sun, moon, or 
flower can be used to focus the mind. Whatever object you 
choose, if you have faith, then by following that process of 
sakara worship, you can attain the Supreme Self. I hold such 
people in high regard.” 


Nirakara 
Then he speaks of the nirakara sadhaka. 


ù aAa Toa | 
Benar a HELIAAS 931 I 
dasa ada angga: | 
aaa aaa aR TAM: 1 


Truly, those who worship the imperishable, ineffable, 
unmanifest, all-pervading, unthinkable, unchanging, 
immovable and the eternal, controlling all the senses, 
even minded to everyone and rejoicing in the welfare 
of all beings, also come to Me. (12:3—4) 


“How do you adore the unthinkable? Nirakara represents 
the unmanifest, the eternal, the unthinkable, which exists 
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beyond the range of intellect. In order to experience that 
which is transcendental, omniscient and omnipresent, you 
need to have a different mentality. People who have such a 
mentality are also dear to me. They attain the Supreme Self 
as they do not identify with, but rather separate themselves 
from, personal identification with name, form and idea. 
Through this process you also attain the Supreme Self.” 

When Sri Krishna refers to adoring the unthinkable, the 
eternal, he is actually inferring that there is a group whose 
mentality is strong, powerful and not attracted to the world, 
the dimension of name, form and idea. Mentality is an 
instrument, a capacity, a quality which you have. According 
to its quality and capacity you can either identify with the 
world and see that as a divine expression, or isolate yourself 
from the world of name, form and idea and merge yourself 
with the reality which exists beyond these three dimensions. 
This is important as here Sri Krishna states that people 
centred in the body, the senses and the mind find it difficult 
to identify with nirakara. 


TANI PA | 

arora fe Tae: aeahegarad II 
For those whose mind is fixed on the unmanifest, there 
is greater difficulty, it is a very difficult aim for the 
embodied. (12:5) 


Union with Krishna 


Arjuna asks, “Can you explain to me how one can fix oneself 
in both oneself and the Supreme Consciousness at the same 
time?” 

Sri Krishna answers: 


Reda YA oes ALT ghe PART | 
Papa nA ara Hed 7 Aes: I 


Therefore fix your mind (manas) and intellect (buddhi) 
in Mealone; thereafter you will live in Me alone, without 
a doubt. (12:8) 
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“The process is simple. Fix your mind in the Supreme 
Consciousness. What is the activity, the role of manas? 
Sankalpa and vikalpa, thought and counter thought, 
movement of thoughts. Instead of allowing the thoughts 
to identify with sense objects, you channel them to see the 
divine experience which exists in everything. It doesn’t 
have to be a forceful process; it should be natural and 
spontaneous. Just as one can think effortlessly about one’s 
enemy or lover, and thoughts continuously, naturally and 
spontaneously go towards them, similarly one should think of 
the Cosmic Self naturally and spontaneously, without fighting 
oneself. This means you begin to identify not with the world 
of sense objects, but with the transcendental nature. 

Arjuna says, “I can understand what you are saying, 
but it seems difficult. You can identify your enemy or your 
lover; you know who the enemy is and who your lover is, 
and thoughts flow naturally. But how can one identify the 
Transcendental Self?” 

Sri Krishna replies, “Contemplate your buddhi, your 
rationality, your understanding, your expression of that 
which is good, identify with that. Go through the process 
of analysis and find out what is good, what helps you to 
overcome and transform yourself. Find out what is bad, what 
binds, restricts and limits you and doesn't allow your growth. 
Then, with application of buddhi, rationality, analysis and 
your discriminative faculty, fix yourself in the experience 
of the Higher Self, the Transcendental Being. In that way, 
establish yourself in the Supreme Consciousness.” 


The beloved of Krishna 


Then Arjuna asks, “Can you tell me how an aspirant, who 
has established himself in the Supreme Consciousness, 
expresses his nature, mentality, feelings and emotions? How 
do you know who has attained the realization of the higher 
consciousness?” 

In answer to that, Sri Krishna describes the aspirant in 
nine slokas. 
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SSSI GSA Ha: HVT WaT | 
PAT PRES: FAG: ATS: att I 
Hewhois free from hatred, is friendly and compassionate 


towards all beings, is without ‘mineness’ and egoism, 
balanced in pleasure and pain, and forgiving, (12:13) 


Tas: Fad ah sare Tega: | 


aaa aa Ba: 1 


ever content and united with Me, self-controlled, having 
firm resolve, with mind and intellect surrendered to Me, 
that devotee of Mine is dear to Me. (12:14) 


Saras Steal eA Fa: | 
Cat vated a: HA Oa: II 


He who is not a source of agitation for the world, nor 
is agitated by the world, who is free from exhilaration 
and anger, fear and anxiety, is dear to Me. (12:15) 


ITA: YAA Sara TAA: | 
PARTI St Read: GF Ga: 1 


He who is free from wants, pure, clever, impartial and 
above distractions, who renounces doership in all actions, 
that devotee is dear to Me. (12:16) 


at a eae a site a Miata a areata | 
BATRA YAA: FF A: 1 


He who neither rejoices nor hates, grieves nor desires, 
renounces good and evil, and is full of devotion, is dear 
to Me. (12:17) 


WA: Wal a RA a aa AAT: | 
shoga: 39 TA: Wenfeatsia: II 
He who is the same with foe and friend, in honour and 


dishonour, the same in cold and heat, pleasure and 
pain, and is free from attachment, (12:18) 
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Tarang ager a4 Aa | 
aada: Renda fiat R: 1 


To whom praise and reproach are equal, who is silently 
contemplative, content with anything, unattached to 
home, steady-minded and full of devotion, that person 
is dear to Me. (12:19) 


à g sana age UNA | 
FEAT ACHAT TTA SA À ft: 1 


Truly, those who follow this immortal dharma thus 
declared, endowed with faith, regarding Me as supreme, 
those devotees are extremely dear to Me. (12:20) 


This is the description of a perfect being, a person who 
has attained the highest realization of transcendental 
consciousness, and how that person can act, live and be. 


Renunciation 

The aspiring Arjuna then poses one more question, “Well, 
the description you have given is clear and the paths you 
have described seem very good. I can understand them 
but they seem to be many. One is the path of practice, 
another is the path of knowledge, another is the path of 
renouncing the fruits of action, and still another is the path 
of meditation. Now, can you tell me which one of the four is 
most appropriate?” 

Sri Krishna replies: 


Ia fe WHIT Sa AIA | 
SATA POAT TAT II 


Truly, knowledge is better than practice, meditation 
is superior to knowledge and renunciation of the fruit 
of actions is even better than meditation, for from 
renunciation comes immediate peace. (12:12) 
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Knowledge is superior to practice, but this doesn’t mean you 
stop practising and become a bookworm. What Sri Krishna 
is referring to is routine practice without real understanding 
of the practice. You can practise something mechanically 
and you can practise something with understanding of 
the process. As a result, knowledge is superior to practice 
and meditation is superior to knowledge, as in knowledge 
there still remains duality and even ‘triality’. Sri Swamiji has 
described this threefold state by saying that the practitioner 
is one thing, the aim or object of the practice is another 
and the process or method of practice which you adopt is 
the third. 

You start your sadhana, your process, with traita bhava, 
with ‘triality’, threefold awareness. In practice and in 
knowledge you have these three things involved. As the 
meditation deepens, there are two things involved: the aim 
and you. In meditation, desires remain, they don’t finish. 
Even if your aim is to attain an experience of God, the 
intensity of that desire can take you so far, but desire still 
exists. Therefore, the higher state beyond meditation 1s 
renunciation of desire. In order to be realized, you have to 
let go of your desire to be realized. Use it as far as it can go 
and once you are in the process, leave it. Continue with the 
process and just be yourself. Just be yourself. 

Let go of expectation of the result. Let go of the 
expectation that, “I am going to reach the goal.” Once the 
trigger is pulled, the bullet goes. It is before pulling the 
trigger that you have to aim and adjust. After you have 
pulled the trigger there is no way you can change the course 
of the bullet; it will go where it was intended to go. Similarly, 
in meditation you have to set aside the expectation and 
desire in order to succeed and attain. Renunciation of that 
desire leads to peace: Tyagat shantih anantaram — “In peace 
there is cessation of duality.” In peace there is absence of 
craving. In peace there is only attainment. 
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Thirteenth Discourse: 


The Yoga of the Distinction 
between the Field and 
the Knower of the Field 


In Chapter 12, Sri Krishna explained to Arjuna the nature of 
an aspirant who has attained the highest consciousness. Now 
Arjuna poses a question. “You have said that people find the 
process of identification with the eternal, the imperishable 
difficult, as they are associated or fixed in their bodies. 
They identify with their own senses, emotions, feelings, 
aspirations, so they have a hard time identifying with the 
eternal, the indescribable, the nirakara. In that case, what 
do the experiences of the body actually represent and how 
can those experiences be altered to eventually realize the 
cosmic nature?” 


The field and the knower of the field 


Sri Krishna says to Arjuna, “This means I will have to 
describe to you the theory of Samkhya.” 


TR ana Safad | 
Ural ofa tore: Sau sa aes: II 


This body, Arjuna, is called the kshetra, one who knows 
itis called the kshetrajna by those who know both. (13:1) 


Sani aft at fats waaay ATT | 
erage Sa Ad AF II 
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Know Me to be the kshetrajna in all kshetras, Arjuna. 
The knowledge of kshetra and kshetrajna is considered 
by Me to be the true knowledge. (13:2) 


Sri Krishna tells Arjuna that the body is the kshetra, the field, 
area, dimension. One who knows this field or dimension is 
known as a kshetrajna. You can compare the two to a farm 
and the farmer. The body is like a farm as when you sow the 
seed and take care of it, the seed germinates, sprouts and 
grows into a plant. The nature of the farm, the kshetra, is 
that it will produce whatever is sown in it. The kshetrajna, 
the farmer, is distinct from the farm. It is he who plants the 
seeds in accordance with the time, season and need, and 
nourishes the plantation. 

When Sri Krishna says the body is like a field, he is not 
referring to the physical body only, but to the combination 
of body, mind and spirit. He says that the expressions of 
the individual are actually the outcome of impressions and 
samskaras that have accumulated over a period of many 
lifetimes. The farmer is actually the soul, the jivatma, which 
is inherent in every living being and which is part of the 
Cosmic Self. 

This idea has been further emphasized in Chapter 15, 
where Sri Krishna has said: 


Taare eta stay: FATA: | 
FATS ear Taha HALT II 


The soul in the body is an eternal portion of Myself: it 
draws around itself the mind and the five senses which 
rest in Prakriti. (15:7) 


“Spirit is My own extension, spirit is the extension of the 
Supreme Self. When spirit associates itself with the realm of 
Prakriti, it does not go alone; it goes with its companions, 
the greater mind: manas, buddhi, chitta and ahamkara.” 
This means that the impressions accumulated from the past 
are carried into the future, and it is not only the mind that 
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goes into the future, but also the expression of the indriyas, 
the senses. 

The farmer is actually the soul, the spirit. The seeds, 
which are known as samskaras and karmas, are implanted in 
the kshetra of the individual person. As these seeds mature 
and germinate, they manifest and express different natures, 
qualities, mentalities and identities. Some people’s lives 
are like roses and some people’s lives are like thorns. Some 
people are good, some are bad by nature, and they remain 
so until the end of their time as that is the seed that has 
been planted in the kshetra. That is the seed which has been 
carried over from the past. 

One who knows the essence, the real nature of the farm 
and who realizes the real nature of the farmer is known as 
a jnani, a realized being. Rather than identifying with the 
body, saying that the body and the personality are ultimate, 
a jnani develops the concept of the body as being a farm 
and awareness as being the farmer, implying unison of the 
manifest and spiritual dimension. People who can see the 
difference between the two are the true knowers, the jnanis. 


Basic human personality 

The individual personality is full of vikaras, or evolutes, and 
is controlled by them. Just as the germination of the seed is 
not the effect of the seed, though it is the natural outcome of 
the seed, similarly it is a natural outcome for certain things to 
mature, germinate and manifest when they come in contact 
with the fertile ground of the body and personality. The body 
and individual personality have to be recognized as the fertile 
ground in which there is interplay between different elements. 
These elements are summarized by Sri Krishna: 


TEA Jaana T | 
Saat axis a agan: 1 
The five elements, the ego, intellect, moola Prakriti, 


ten senses, the one mind and the five objects of the 
senses. (13:5) 
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TEST Bo: YE ga Goat gfe: | 
Kai TA Barer I 
Desire, aversion, pleasure, pain, the aggregate of the 


body, consciousness and firmness, this is the kshetra 
and its modifications described briefly. (13:6) 


The major components of one’s personality are the 
following: the five mahabhootas, or elements, of space, air, fire, 
water and earth; the ego, the intellect, the primordial nature 
which is instinct, the ten sense organs comprised of five 
karmendriyas, organs of action, and five jnanendriyas, organs 
of perception; the mind and the five tanmatras, or essences 
of the senses, which are sound, touch, form, taste and smell. 
These items are brought into existence in a natural way by 
Prakriti as they are evolutes of Prakriti. 

Sloka 6 explains that when these items come in contact 
with the body and personality, then new evolution comes 
about, new modifications take birth. These are desire, 
the motivating factor, and aversion, the avoidance factor. 
There is also pleasure, pain, the physical body, and chetana, 
meaning consciousness in relation to awareness, the faculty 
of being aware. The last quality listed is dhriti or firmness, 
stability. These things together make up the kshetra, the 
human manifest dimension. It is the combination and 
permutation of these things that generates thousands of 
experiences in life. In the world, all these items exist in each 
one of you and all of your expressions in life are due to the 
interaction of these evolutes of Prakriti. 


Methods for transcendence 
Then Arjuna says, “My God, if this is the picture of the 
human personality, how can one expect to become free from 
the attractions, influences and clutches of the body and 
personality?” 

Sri Krishna says, “Well, there are methods of knowing 
and realizing. The first method is through reflection.” 
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SAAS ARITA | 

Tamiang Bite Benang: II 
Absence of pride, hypocrisy and violence, forgiveness, 
straightforwardness, service of the teacher, purity, 
steadfastness, self-control. (13:7) 


saag APTS LA F | 
TAYANG SER II 
Indifference to sense objects, absence of egoism, 


perception of the pain and the fault inherent in birth, 
death, old age and disease. (13:8) 


Reflect on humility, the absence of pride, amanitvam. Pride 
is an expression of ego, ahamkara, which is an evolute of 
Prakriti. If you want to control ego, then reflect, learn to be 
humble and unpretentious, don’t pretend, just be natural. 
Don’t put on different masks to boost your self-image. Don’t 
identify with the ego and think that you are a particular 
something, that your prestige is increasing or lessening. 
Just be in harmony with yourself, be natural. Reflect on how 
you can remove violence from your nature and cultivate 
ahimsa, non-injury, non-violence. Develop the faculty of 
kshanti, forgiveness. Be upright and straightforward, arjavam. 
Don’t dupe yourself, don’t dupe anyone; be truthful and be 
innocent. 

Then comes acharya upasanam, service to the preceptor. 
The preceptor is the Higher Self, the one who is teaching 
you to go through life, not just another embodied teacher, 
so try to develop a link with your Higher Self and reflect on 
that. Then reflect on how you can attain shaucha, purity of 
thought, expression and speech. Reflect on how to attain 
clarity of mind, steadfastness, sthairyam; don’t fluctuate 
between right and wrong, attraction and repulsion, your own 
thoughts and other people’s input, but develop a quality 
where you are clear. Lastly, Sri Krishna says to learn self- 
control, atmavinigraha. 
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Sloka 8 says you should try to be free from the 
attachment to pleasures and the clutches of the ego; try 
to know the reason for birth, death, old age and sickness. 
Recognize the evil, the pain that exists in you and try to 
overcome it by reflecting. Reflection is one method by which 
you gradually transcend, or overcome the identification with 
your individual personality. 

If you can’t think that well, if you find reflection difficult, 
there is another method. Try to remain equipoised in every 
situation. 


SARA ISIS: Kenya | 
Rei a Parra TTI, I 


Absence of attachment or identification of oneself with 
son, wife, home, and so on; constant mental balance 
on attaining the desirable and the undesirable. (13:9) 


Be equipoised, even-minded in favourable and unfavourable 
circumstances. Don’t identify yourself as the doer. Also, don’t 
identify your near and dear ones as your support and help; 
don’t be dependent, as dependency also causes suffering. 
Learn to stand on your own. 

If this is difficult, then follow another method. Know the 
nature of your environment and live accordingly. 


API ara Year | 
Panas I 
Unswerving devotion to Me by the yoga of non- 


separation, livingin secluded places, absence of pleasure 
for the company of men. (13:10) 


How can you know or realize the nature of your environment 
and how it affects you, and how the company of people 
affects you? Some people are guided or motivated towards 
pleasure, control and manipulation. If you find that those 
who surround you emphasize these things, get away from 
there so you are not affected by it. To make sure your mind 
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is tranquil, find a solitary place where you can reflect. The 
mind is not strong enough to combat all the influences it 
receives from the immediate environment. Try to find a 
place with a pure environment, where the worldly desires 
and cravings don’t pull you towards the gross nature all the 
time, where there is some purity to allow you to transcend 
your gross nature and establish yourself in yoga with faith in 
the Supreme Self. 


Nature of the Cosmic Self 

After listening to what Sri Krishna says, Arjuna replies, “If 
we follow the methods you have described, how can we 
experience the formless, the imperishable, the eternal? 
How can we identify with the Cosmic Self?” Consequently, 
in slokas 12-17, Sri Krishna describes the nature of the 
formless self, the Cosmic Self. When you read these slokas 
you will recognize the vedic thought here, as Arjuna’s 
question concerns the Supreme Self in its formless, 
indescribable aspect. 

Sri Krishna begins: 


Ii TATRA ATÀ | 

SCA Te A ARETA II 
Now I will speak to you about that which has to be 
known, knowing which one attains immortality, that 
beginningless supreme Brahman called neither sat, 
existing, nor asat, not existing. (13:12) 


ada: mA ard aa | 
Wad: treet aa AS II 


With hands and feet everywhere, with hands, feet and 
mouth everywhere, with ears everywhere, He exists in 
the world enveloping everything. (13:13) 


The Purusha Sukta of the Vedas has the same sentiment 
that Sri Krishna voices here, that the formless, eternal, 
Cosmic Self is all-pervasive. It envelops everything, yet it 
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is not identifiable. It exists everywhere, yet it cannot be 
seen. It contains everything, yet it is not a container. It sees 
everything, yet it does not see. It knows everything, yet it is 
not involved in the process of knowing. 

Arjuna says, “What is all this? You are saying the Supreme 
Self is everywhere, yet is non-existent, that it is being and 
non-being. Are you saying that the Supreme Self is in me, or 
am I the result of it?” 

Sri Krishna replies: 


raft yes aa fear af | 
aaia Tied fats raiser Il 
Know Prakriti and Purusha are both beginningless 


and know that all modifications and gunas are born of 
Prakriti. (13:19) 


aang ed: wafer | 
Wee: GIS Hagel FE II 
Prakriti is said to be the cause of the production of cause 


and effect, that is, the body and senses; Purusha is said 
to be the cause of pleasure and pain. (13:20) 


TEN: IA Geng TTT | 
BRUT TES ATTA II 


Purusha, seated in Prakriti, the soul seated in the body, 
experiences the gunas born of Prakriti; attachment 
to these qualities is the cause of birth in good or evil 
wombs. (13:21) 


Roles of Purusha and Prakriti 

Here, Sri Krishna is saying that Prakriti, Nature, and Purusha, 
the Self, are beginningless and endless realities. This is the 
description according to Samkhya. These two exist, and 
all the qualities, modifications and evolutes are born out 
of Prakriti. Just as coolness and ice or heat and fire are 
inseparable, they are two distinct things, similarly, Purusha 
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and Prakriti are the same yet two different things. Just as 
ice is the form and coolness is the experience, or fire is the 
form and heat is the experience, so Prakriti is the form and 
Purusha is the experience. 

Matter and spirit, these are the two eternal realities. They 
complement each other and they are the cause of creation, 
preservation and destruction. In the production of cause 
and effect, in the production of the manifest creation, it is 
Nature or Prakriti which is the cause. The experiencer of this 
process is Purusha. 

Just as milk is the cause or basis for further modifications 
of milk such as yoghurt, cheese and butter, similarly, Prakriti 
is the basis for further expressions, modifications, changes 
and transformations of life. Just as sugar cane is the cause 
and juice, crystallized sugar and candies are the effects, 
Prakriti is the cause and the tanmatras, the body, the senses, 
their sensations, everything manifest and experienced in this 
dimension is the outcome of Prakriti. Nature or Prakriti is 
the cause of samsara, the manifest dimension. 

Cosmic consciousness is the very essence of whatever 
exists. If the cosmic consciousness or Purusha separated itself 
from Prakriti, Prakriti would be pointless. If heat is separated 
from fire, what is the role of fire? If fluidity is separated from 
water, motion from air, expansiveness from the sky, what 
is their role? Likewise with Purusha and Prakriti; if they 
were separate from each other there would be no life, and 
as we are dealing with life we have to think of these two as 
inseparable. In reality, the individual self or spirit within you 
is nothing but an extension of the Supreme Self. 


How to know the Supreme Self? 


Some behold the Supreme Self in meditation. Some behold 
the Supreme Self through jnana yoga. Some behold the 
Supreme Self through karma yoga. 


Aaa Usaha de | 
IA ara na ae RI 


100 


Some behold the Selfin the self, by the Selfin meditation, 
others by Samkhya yoga, the path of knowledge, and 
others by karma yoga. (13:24) 


Some people are able to identify with that Supreme Self 
after isolating themselves from the effects of Prakriti when 
they internalize themselves in meditation. Some people 
are able to behold that Self by awakening the faculties of 
wisdom. Some people are able to perceive and realize the 
Self by involving themselves in the actions and activities of 
the world. People who are able to see the existence of the 
self in the transitory states of life are the people who attain 
realization of the Cosmic Self, as the Cosmic Self and the 
individual self are totally joined and fused together. Yet, 
while they are together they still remain separate. 


am Gare Sear Ine | 
Beku es TAC ASAT II 
As the all-pervading akasha is not tainted due to its 


subtlety, so the Self seated everywhere in the body is 
not tainted. (13:32) 


Here Sri Krishna is again giving an example. Akasha, known 
as ether or space, is a subtle element and its subtleness is 
not destroyed as it holds or contains the other elements. 
Similarly, the Cosmic Self is a subtle experience or realization 
and it is not destroyed as it is holding, enveloping the 
entire creation. If you look around, you see space. If you 
look within, you see space. If you look at the structure of an 
atom, you see the nucleus, protons, electrons, neutrons and 
other elements in space. It can’t be seen with naked eyes, 
but through the use of instruments you know that there is 
space between each of the atomic components. You cannot 
deny the existence of space just because you cannot see it. 
Another illustration of the quality of the Supreme Self is the 
sun; just as one sun illuminates the entire solar system and 
you cannot say that the sun shines only on earth and not on 
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Jupiter, Venus or Mars, similarly, one spirit illuminates the 
entire creation. 

To summarize the main point of Chapter 13, kshetra 
means field, and though this has been translated as ‘body’ 
here, the body being referred to is not the physical body, 
but the individual, complete being. The kshetrajna, or the 
knower of the field, relates to the soul, the immanent aspect 
of the Supreme Self. The remainder of the discussion relates 
to Purusha and Prakriti, establishing that every individual is 
an extension of the Cosmic Self, therefore it is the natural, 
inherent aim of everyone to discover the source. 


102 


Fourteenth Discourse: 


The Yoga of the 
Division of the Three Gunas 


Sri Krishna himself had mentioned in Chapter 13 that 
Prakriti, or Nature, is the medium for bringing forth cause 
and effects, and that Purusha, the individual soul, is the 
medium to experience the pleasure and pain which comes 
about as the result of cause and effect. It is the individual 
soul that dwells in Prakriti and enjoys the experiences of life 
which are coloured by the three gunas. Arjuna refers to this 
in Chapter 14 when he says, “You are talking to me about 
Yourself and your Maya, about Purusha and Prakriti, but 
what about the gunas, the attributes which also play a part 
in creation? You have simply mentioned the three gunas in 
passing. Can you describe what they are?” 


Role of the gunas 
In answer to this, Sri Krishna begins to describe the gunas. 


ay Aiea aaa sere | 
gaa: FAY Tat Tals ART I 


Arjuna, My womb is the great Brahma (known as Prakriti 
or Nature). In that I place the seed; from that comes 
the birth of all beings. (14:3) 


waaay alta ada: aerated aT: | 
Ara sal eas Sse: FAT 1 
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Whatever forms are born from different wombs, this 
great Brahma is the womb, Arjuna, and I am the seed- 
giving Father. (14:4) 


Ged TIE ff ToT: THAT: | 


PARA merang 28 SAAT I 


Sattwa, rajas and tamas, these gunas born of Prakriti, 
firmly bind the imperishable soul to the body, O Arjuna. 
(14:5) 


In these three slokas, Sri Krishna briefly described his role in 
relation to Prakriti, Prakriti's role in creation, and the gunas 
as identified and associated with Prakriti. Regarding his 
relationship with Prakriti, Sri Krishna says that the Supreme 
Self gives the seed of consciousness in the womb of Nature. 
The sentient and insentient come together. It is the sentient 
being, the Supreme Self, who, when united with the insentient 
Nature, becomes the cause of creation. It is due to this union 
of Purusha and Prakriti that everything comes into existence. 
From this we infer that Prakriti has the potential to 
germinate the will of the Divine. ‘Will’ here represents the 
conscious faculty, and Prakriti is the medium through which 
each being in creation is endowed with the conscious faculty. 
It is that consciousness, the knowledge of the self, which 
makes one recognize oneself as a being. If a body exists 
without consciousness, it is the same as any other piece of 
matter even though bones, nerves, etc., exist. It is due to 
the injection of consciousness that you are able to utilize 
the faculties of the indriyas, the mind and the ego, and 
recognize yourself as an independent, individual being. 
The consciousness which you are experiencing now is 
the gross form of the divine, transcendental consciousness. 
This has been the sentiment of all the scriptures. You can 
also say that you have conscious, subconscious, unconscious 
and potentially superconscious dimensions. You can move 
from one spectrum, one range, into a higher range of 
consciousness. While you are in chetan avastha, the conscious 
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state, you identify with the individual self, and when you are 
in turiya avastha, the superconscious state, you identify with the 
Cosmic Self. The body is not responsible for this evolution, 
it is the consciousness itself which goes through changes and 
transformations and confirms the existence of the Supreme 
consciousness. That is the role of Purusha, that is the role of 
Brahman, that is the role of Shiva in the spectrum of creation. 

In sloka 4, Sri Krishna is referring to the role of Prakriti 
in relation to creation. Prakriti is the mother and from her 
springs forth all kinds of beings. All the different forms 
of existence coming out from all the wombs, whether they 
are small, like insects, or giants, like elephants, or sentient 
beings, like humans, issue forth from Prakriti. Prakriti 
endows them with the body and physical sense so that they 
can live, act, survive and multiply in creation. 

In sloka 5 Sri Krishna says that the qualities of sattwa, 
rajas and tamas are the three gunas which come forth from 
Prakriti and bind the immortal spirit to this body, the realm 
of Prakriti. This has been said in other yogic and scriptural 
texts also. One must transcend the gunas in order to become 
free, to experience moksha, samadhi, or nirvana and again 
experience the pure natural spirit. 


Sattwa 
What then is sattwa? 


TF aa PASAT HATTA | 
gausah aef ANENE JT II 
Of these, sattwa, being stainless, luminous and flawless, 


binds through self-identification with happiness and 
wisdom, Arjuna. (14:6) 


The nature of sattwa is light and knowledge. It is free from 
every kind of vikara, which means there are no evolutes of 
sattwa. This is because sattwa is the pure state which contains 
both cause and effect. When sattwa is associated with the 
body, with an individual being, there is an urge to seek the 
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pleasant, the joyful, and there is an urge to seek knowledge. 
Therefore, you can say that the predominance of sattwa is 
responsible for the transformation of consciousness from 
gross to sublime. 


Rajas 
TH UTS Pake TOUTS | 
Aas aida Haass ST II 


Know the nature of rajas to be passion, the source of 
cupidity and attachment. Arjuna, it binds the embodied 
one through attachment to action. (14:7) 


The nature of rajas is attraction born out of attachment and 
desire. Also, attachments and desire give birth to rajoguna. 
The more desires you have, the more you want to fulfil them. 
You strive to fulfil your desires, you work out methods and 
ways, but the more you pursue your desires the more attached 
you become to different sense objects. It has been stated 
beautifully that rajoguna binds one with action and the fruits 
of the action. It is a circular process. Rajoguna is responsible 
for the cycle of desire, action, the result of action and again 
desire. Greed, self-oriented desires and being disturbed 
mentally by the desire to seek pleasure are the outcome 
of rajoguna. It is where you want to feed yourself, receive 
for yourself, there is no giving, just accumulation for one’s 
self. When your own individual self is the motivating factor 
for your achievement and attainments, and no one else is 
considered, at that moment it is rajoguna which is dominant. 


Tamas 


Know tamas to be born of ignorance, deluding all 
embodied beings. It binds through carelessness, laziness 
and sleep, O Arjuna. (14:8) 
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It is the tamoguna which binds the self to the body by 
identifying with the body due to ignorance. Engaging in 
futile activities of the senses, inertia, laziness, withdrawing 
into one’s personal shell and indulging in sleep where the 
connection with the outside world is cut, are the indications 
of tamoguna. When you are not able to discriminate between 
right and wrong, when your motivations do not use the 
faculty of discrimination, when you make futile efforts to 
attain something which is outside of your capacity, when 
your mind is not able to see things rationally and you live 
in a world of fantasy, then you are in the state of tamoguna. 


Three mentalities 

You can see that these three gunas bind a person in the 
embodied form. You should also understand that when you 
make an effort to awaken the faculty of discrimination, to 
gain knowledge and live by that knowledge, then at that 
moment sattwa guna is dominant in your life. When, in the 
embodied form, sattwa awakens, you attain the higher lokas, 
you become a deva, a self-luminous person. If rajoguna 
is predominant in your life, and you are able to direct 
the rajoguna so that it fulfils your aspirations, you attain 
and maintain the human consciousness. If you allow the 
tamoguna to become dominant in your life, and you fall 
into the pit of tamas, you regress into a lower mentality, an 
animal mentality. 


aed Tesh Teac Hes fess ht LIST: | 
TITS STAT Tesi TAA: | | 
Those who are established in sattwa go upwards, the 


rajasic stay in the middle and the tamasic, abiding in 
the function of the lowest guna, go downwards. (14:18) 


Becoming a deva is attainment of the sattwic higher 
mentality, regressing into an animal form is tamasic 
mentality, and maintaining the creative human consciousness 
is rajasic mentality. 
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When you are sattwic you attain higher states, but the 
higher state here is self-effulgence, becoming the deva, not 
the drashta. Being the drashta is far beyond self-effulgence. 
Becoming a deva, in religious language, is attaining heaven. 
People with a predominantly rajasic quality remain where 
they are, in the state of the human being. The devolution of 
those who are tamasic takes them from the human state to 
an animal mentality. 


A person beyond the gunas 

Then Arjuna asks Sri Krishna two questions, “You have given 
a brief description of the gunas. Can you tell me the qualities 
of a person who has transcended the three gunas and how 
does that person act, behave and live? Which method can I 
use to transcend the three gunas?” 


Serasa a19 | 
fear: ag Aiea 1 


What are the marks of one who has risen above the three 
gunas, O Lord? What is his conduct and how does he 
go beyond the three gunas? (14:21) 


In answer to this Sri Krishna says, 


ee a Matt a Arena a Urus | 
a sft saga 3 sats ma 1 


When light, activity or delusion are present he feels 
no aversion for them, nor does he long for them when 
they are absent. (14:22) 


When you are able to maintain the state of drashta, of 
witnessing your nature, then you are neither attracted by 
sattwa, nor repulsed by tamas, nor affected by rajas. The 
main requisite for transcending the gunas is maintaining 
the drashta bhava. This sentiment has been expressed in 
the Yoga Sutras as well. It is only when you establish yourself 
as the seer, the drashta, that you are able to realize your 
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true being. If you are not the drashta, then you are always 
influenced by the intensity and dominance of the three 
gunas. The ability to become the observer is something you 
must strive for, and it can be attained through meditation. 


qia Asara afar Sad | 
FATA ET II 


One who serves Me with unswerving devotion, crossing 
beyond the three gunas, is eligible to become Brahman. 
(14:26) 


The phrase avyabhichaarena bhakti yogena — “with unswerving 
devotion” has been used here to define the process of 
transcending the gunas and becoming the drashta. This 
refers to a meditative process where you are fixed, stable, 
and there is no fluctuation of mind from one sense object 
to another. There is no craving or desire; rather, all the 
activities of sattwa, rajas and tamas have quietened down. 
You are not being pulled or pushed by them, you are firm, 
one pointed and stable, and that is the meditative state. 

Wabhichaarena means you go from one object to another, 
searching for pleasure. Just as a bee moves from flower to 
flower to collect pollen, similarly, the mind moves from 
one object to another to derive a sense of fulfilment or 
satisfaction. Its opposite, avyabhichaarena, means being 
established in one thing. 

The words bhakti yogena here denote the meditative 
process in which you have surrendered your ego and desires, 
and are united in spirit. It is a meditation in which no 
fluctuations of mind are experienced, where you are able 
to unite your individual mind with the higher mind. It is a 
meditation in which your mind is totally isolated from the 
sense objects, thus allowing you to become the witness of 
everything that transpires in the realm of the gunas. While 
witnessing the roles and recognizing the effect of every guna 
on yourself, you maintain your equanimity. By maintaining 
harmony you realize the highest Supreme Self. 
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In answer to Arjuna’s question, “How does that person 
live and act?” Sri Krishna said that a person who is able to 
transcend the gunas is a bhakta, a devotee. You can refer to 
slokas 13-20 of Chapter 12 on bhakti yoga, which describes 
a person who is balanced and able to maintain equanimity 
in life. 
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Fifteenth Discourse: 


The Yoga of the Supreme Spirit 


When Sri Krishna was telling Arjuna about Purusha, Prakriti, 
and the gunas, Arjuna posed a question, “You have said that 
this entire creation is the result of Prakriti. This implies 
that there is a dimension under the control of Prakriti and 
another that is free from the clutches of Prakriti. Can you 
describe the relationship between the two?” 

In answer to this Sri Krishna says: 


SAAI: MGT MSTA | 

Say wea TO aed Few Tafa. 
They speak of the indestructible peepal tree, in the form 
of creation, with its roots above and branches below. 


Its leaves are the hymns of the Vedas; he who knows it 
knows the Vedas. (15:1) 


TIA Iya ITE 
TOTS AAMAS: | 
IT TOTTI 
oY Ter q TO ol 
Its branches spread below and above, nourished by the 


gunas. Its buds are the sense objects and its roots stretch 
forth originating action in the world of man. (15:2) 
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Two dimensions: the inverted tree 

‘There are two dimensions. One is the dimension of Prakriti, 
the other is the dimension of transcendental existence, 
param dharma, and these two dimensions are reflected in 
each other. You are one, but if you look at your face in the 
mirror you will see yourself as one here and another in the 
reflection; similarly, these two dimensions are reflections 
of one another. In the realm of Prakriti everything grows 
upwards, indicating the aim to achieve the highest. In the 
transcendental dimension everything grows downwards, 
representing the will to manifest. The entire creation is like 
an inverted tree which has roots up in the transcendental 
dimension, the trunk growing downwards, with branches, 
leaves, fruits and flowers coming forth. 

The roots, representing the spirit, are contained in God. 
Although the spirit is with God, creation is taking place at 
lower levels, represented by the branches coming out from 
the main trunk. Therefore, from the state of transcendence 
of spirit, you come into the trunk, which is the actual source 
of creation, and from the trunk come the branches and 
leaves. A person who can understand this inverted tree 
knows the secret of life and the secret of the universe. 


The axe of non-attachment 


This inverted tree is nourished by the waters of the three 
gunas. The emergence of new leaves and flowers is like the 
budding of desires. When the three gunas water and nourish 
them, they sprout and each represents one vishaya, object of 
desire. The branches of the tree are spread in all directions 
and each represents a yom, a life form in creation. A person 
can be caught in the branches without being able to liberate 
himself. Karmanubandhim manushya loke — he is caught due to 
the bondage of karmas and attraction to the objects of desire. 

This cosmic tree has no beginning or end as the source 
from which it is coming is eternal. If you want to free yourself 
from the bondage of karma and the branches of the cosmic 
tree, then you have to cut down the tree, and it can only be 
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cut with a sharp instrument like an axe. That axe is non- 
attachment. 


Its form is not actually achieved here for it has neither 
beginning nor resting place. So, cutting down this firmly 
rooted peepal tree with the strong weapon of non- 
attachment, one should seek that supreme state; once 
having reached this state, one never returns, saying, “I 
seek refuge in that Primeval Purusha from whom this 
ancient creation has streamed forth.” (15:34) 


The axe has to be of non-attachment. If you can make sure 
that you are not attached to the objects of pleasure and can 
maintain your equanimity, you will be able to cut down the 
tree in which you are caught and liberate yourself. 


The state of liberation 
Raat fortes rater 
sen ae: 
fear: Tana a |l 
The undeluded ones, free from pride and infatuation, 
victorious over the vice of attachment, dwelling 
constantly in the Self, whose desires have completely 


disappeared, freed from the pairs of opposites known 
as pleasure and pain, attain the supreme state. (15:5) 
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a qaad Gal 1 MMH A Ta: | 
aera a faded Agra OH TA I 


Neither does the sun illumine there nor the moon nor 
fire. Having reached that state they do not return. That 
is My supreme abode. (15:6) 


The state of liberation, the transcendental dimension, is 
where there is no sun, moon or fire. Here the sun represents 
prana shakti, the moon represents chitta shakti, and fire 
represents kriya shakti. That transcendental dimension 
cannot be known by awakening the pranas, by the faculties 
of the gross mind, or through any kind of purushartha 
which you may perform other than developing detachment 
from the sense objects, the sensory organs, the attachments, 
attractions, rejections and repulsions in your life. 


Why do we forget the spirit? 

Then Arjuna says, “At one point, Sri Krishna, you say that 
the spirit which comes into existence is You, meaning the 
transcendental Self. If spirit is the source of all strengths and 
achievements, then how is it that the spirit forgets its nature 
and gets caught in worldly affairs? I know that I am Arjuna, 
I have recollections of all my life from my childhood until 
now. I know who my friends and adversaries are, I am able 
to discriminate. Why can’t the spirit, which is part of me and 
conscious, remember the source it has come from? Why does 
it get caught in the net of samsara, in the web of Prakriti? 
Why can’t it free itself from the clutches of Prakriti?” 

Sri Krishna answers: 


We AAT SEAT: | 

iA sania aaa STAT 1 
When Ishwara, the spirit, obtains a body and when it 
leaves it, it takes with it these (five senses and the mind, 


which abide in Prakriti) like the wind takes a scent from 
its source. (15:8) 
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Sri Krishna says, “Yes, it is true that the spirit is an extension 
of My own Self. Spirit is pure, divine and transcendental, 
but at the same time when it enters the realm of Prakriti, 
in order to exist in that realm, it takes the help of the mind 
and the senses. Here, the mind can be thought of as a subtle 
sense while the indriyas are the gross senses. 

The idea can be understood in this way: in the realm of 
Prakriti, spirit always moves with the mind and the senses. It 
is the mind and the senses which colour the awareness of the 
spirit. For example, you have a flower which gives a beautiful 
scent. The seat of the scent is in the flower, but when the 
wind blows, the scent is carried along with it for some 
distance before losing its intensity. Similarly, in the realm of 
Prakriti, the manifest dimension, the spirit is aided by the 
mind and the senses which experience different objects. ‘The 
experience, or anubhava, of these different objects is carried 
by the mind, the senses and spirit until their intensity is 
reduced. 

Sri Krishna is explaining that the effects of these 
impressions, the samskaras and karmas that colour the 
perspective of the spirit, do not end in this life. As the 
smell of a flower not only surrounds the flower itself but 
is carried by the wind for some distance, in a similar way, 
the samskaras and the experiences which have affected the 
senses and the mind are carried by them as they move with 
the spirit. Therefore, the spirit cannot know or realize its 
original true nature while in association with the senses and 
the mind, as these give the ability to assimilate and enjoy the 
objects of pleasure and desire in this world. 


Ii ag: Os a Tat TOTS | 
afer waa Aag II 


While dwelling in the ear, eye, touch, taste, smell and 
the mind, It enjoys the objects of the senses. (15:9) 


This association of the mind and the senses with the spirit 
is responsible for forgetting the true nature of spirit. 


115 


Therefore, Sri Krishna tells Arjuna to detach himself in order 
to experience the transcendental reality. 


The embodied spirit and the transcendental being 


In the world there are two types of purushas or beings. One 
is perishable, and the other is imperishable. In your own 
individual being there are two experiences. One experience 
is of the physical body, the physical senses and the mind 
which associates with the perishable realm of Prakriti. The 
other experience is that of the spirit which is imperishable. 

Beyond these two types of beings is a third, which is 
transcendental. The first two work together in the realm 
of Prakriti. The mind and the senses in the body are the 
perishable aspect of beings, while the jivatma or individual 
spirit is the imperishable aspect. Apart from these two is the 
transcendental, eternal Purusha which sustains, nourishes 
and nurtures the entire existence. You have to make an effort 
to realize this third type of Purusha, the transcendental 
being. 

When you realize the first aspect, the perishable, you are 
still subject to birth, death, infirmity and old age. When you 
identify the second aspect, the imperishable, you realize that 
it has accumulated impressions over a period of lives. Its 
samskaras and karmas, when strong, bind you to the realm of 
Prakriti, the earthly plane. For you to liberate yourself is next 
to impossible without preparation, without a goal, without a 
model or guide. However, the transcendental Cosmic Self is 
realizable. 


The transcendental dimension 


Sri Krishna describes the transcendental dimension by many 
different words: it is nourishing, it is spirit, it is this, it is 
that, but his final statement in relation to the transcendental 
dimension is that once you attain it, you don’t come back. 
It is a place that is not approachable through any energy or 
form of prana, symbolized by the sun. It is not approachable 
by shashanka, the moon, which represents the chitta shakti, 
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rationality, knowledge. Even understanding cannot make you 
realize the nature of the transcendental dimension. Thirdly, 
it is not approachable through pavaka, fire, dynamism, 
motivation or purushartha, effort. 

You might remember Sri Swamiji was asked, “Is it 
possible to become realized?” He said, “No. How can we, 
through our non-transcendental mind and nature, realize 
something that is transcendental? How can you wish to 
contain the entire ocean in a pot?” The indications of the 
transcendental state can only be descriptions of various 
experiences, which the mind can have in the process of 
realization, but once you realize, you cannot express it either 
through the senses or the mind. When you reach it, that’s it. 
When you come back, you don’t even remember, it does not 
return, it can’t be expressed. 

Sri Krishna says, “Once you realize the third aspect, 
the transcendental Purusha, the uttam purusha, then there 
is nothing that binds you to the world and you are free. 
Therefore Arjuna, those people who seek to realize the 
essence of the transcendental Self devote themselves to 
overcoming or transcending the lower selves.” 

In conclusion, you will notice that since Chapter 11, Sri 
Krishna has not once told Arjuna to fight, as now that need 
has passed. Now he is simply answering the questions which 
arise after Arjuna glimpsed the Cosmic Form. Thus, there 
are two distinct lines of thought in the Bhagavad Gita. The 
first is inspiring Arjuna to overcome his despondency. When 
Arjuna comes out of that, the second theme is to answer the 
questions Arjuna has after receiving shaktipat. 
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Sixteenth Discourse: 


The Yoga of the 
Difference between the 
Divine and the Demonical 


Arjuna says to Sri Krishna, “You have described the nature 
of the cosmos, the manifest world, the roles of Purusha, 
Prakriti and the gunas. You have also said that there are 
three types of purushas or beings: the mortal, the immortal 
and the transcendental. Regarding the purushas that exist in 
the manifest world, in how many categories can you classify 
the mortals? 
Sri Krishna replies to Arjuna: 


at yeni Ahsa SER Wa F | 

at PRACT: Ia SGX adi OT I 
There are two categories of people in the world, divine 
and demonical. The divine have been described at 
length; hear from Me about the demonical. (16:6) 


These are the two types of nature. The divine represents the 
final sattwic state, without the combination and permutation 
of rajas and tamas, just pure sattwa. Demonical means 
tamasic, without the combination of sattwa and rajas. 
People who are established in sattwa attain the highest 
through their efforts, attitudes, expressions and behaviour 
in life. People who are demonical and tamasic by nature, 
whose perceptions and views are restricted, limited and 
confined, commit various kinds of deeds which can be called 
sin. Through such sinful acts they regress into the lower, 
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hellish states of existence where suffering, pain and negative 
qualities govern the mentality of the individual. 


The divine, sattwic nature 

The nature of the divine and what one has to do to attain the 
sattwic state has been explained fully in the previous chapters 
relating to sattwa. Even in Chapter 16, Sri Krishna gives a 
summarized description of the people endowed with divine 
qualities. 


ani adfan: | 

aH aa AAT EART SISTA 
Fearlessness, purity of heart, steadfastness in jnana and 
yoga, sattwic charity, sense control, sacrifice, study of 
the scriptures, tapas and straightforwardness, (16:1) 


ARA TAIT: MAT | 

aa aag Arad ATN, II 
Ahimsa, truthfulness, absence of anger, renunciation 
of doership, tranquillity, absence of maliciousness, 
compassion to all, non-attachment when in contactwith 
sense objects, shame for non-righteous acts, restraint 
from useless actions, (16:2) 


qa: ST YA: AA Aa | 
qafa Ge AATA TA II 


Sublime vigour, forgiveness, fortitude, purity, absence 
of hatred and pride are (the qualities) of one born for 
the divine state. (16:3) 


The demonical tamasic nature 


Then he describes the demonical nature which influences 
people in the world. 


aR a PAR a sara RRIT: | 
Aa aN aa Ae ag fa | 
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The demonical do not know what is right activity and 
right restraint; there is neither purity nor right conduct 
nor truth in them. (16:7) 


AIAS A ATCT LA | 

SERU PRIA II 
They say, “This world is without truth, moral basis and 
without God - it is brought about by natural union 
through lust. What else?” (16:8) 


Unt TERI ARA ISA: | 
IARA: FATT nasa: II 


Holding this view, these lost souls of little intellect 
and cruel actions are born like enemies to destroy the 
world. (16:9) 


SATA GO KAA: | 
Anda as Yaa: I 


Possessed by insatiable passion, hypocrisy, pride and 
arrogance, holding false ideas due to delusion, they act 
with impure resolves. (16:10) 


An entire description of people who are under the influence 
of tamas continues up to sloka 16. As a part of your own 
swadhyaya, self-study, I would like you to make a list of the 
characteristics given in slokas 7-16 and truthfully tick what 
applies to you. 

Sri Krishna says that such people give vent to passions, 
anger and greed. People who are subject to these three 
qualities fall into a hellish atmosphere. In fact, passion, 
anger and greed are considered to be the doorways to hell. If 
you are under the influence of passion, you attain hell. If you 
are under the influence of anger, you lose your self-control 
and experience hell. If you are under the influence of greed, 
which is always associated with individual selfishness, then 
also you attain hell. 
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Pas RPA SR AAT: | 
PA: ATI CATT PAST. 
The triple gates of hell, destructive to the self, are lust, 


anger and greed; therefore one should throw off these 
three. (16:21) 


Through the forsaking of these three you strive to better 
yourself, you strive to transcend your restrictive nature, and 
ultimately you attain the divine state. 


Self-knowledge and viveka buddhi 


This small and simple chapter contains a description of 
the natures which affect and influence the mortals who 
live in the realm of Prakriti. To some extent everyone is 
greedy, everyone is passionate and everyone is expressing 
anger. That is the normal nature of mortals, but this is also 
balanced by viveka buddhi, the discriminative intelligence. 
You know when you are angry, or perhaps later, when you 
realize that you were angry, lustful or greedy, you feel sorry, 
you realize that you have not done something right and you 
feel guilty. In general, these three things are counteracted or 
balanced by viveka buddhi, therefore we are not just talking 
about the passion, greed or anger that you or any person 
can experience, but rather when those qualities become the 
predominant force in life. 

That obsessive nature, if it is not under control, can lead 
you to commit sinful acts. Obsession with anger can lead you 
to commit murder. Obsession with desire can lead you to 
commit rape. Obsession with greed can lead you to commit 
theft and harm others. At such times there is a loss of viveka 
buddhi. When you have committed such an act you have 
to suffer the consequences, either as a result of your own 
conscience or due to common law, the consequences have to 
be faced. 

If you can stop beforehand, you will not allow yourself to 
be obsessed by these expressions. Also, if your discriminative 
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powers require that you be angry, then that will not lead you 
to hell. If your viveka buddhi requires you to be obsessive, 
knowing your limitations and parameters, knowing how far 
you can go, then even that is not a sinful act. However, if 
you don’t think of anything else but aggression, greed, or 
passion, and you perform deeds in their wake, then you will 
suffer and that pain will last your whole lifetime. 


Hope for the lost 
If you murder somebody due to your anger, it will be with 
you for your whole life. It is not reversible like eating 
something and vomiting it out. It is not like other karmas 
that can be done and then forgotten. It will have such an 
impact on you that it will shatter your balance and remain 
with you. If you become a person who develops these 
qualities as your second nature and anger, passion and 
greed make you do deeds about which you feel nothing, the 
outcome is that you become totally isolated. The world rebels 
against such people. Even God comes down against them. 
If you find yourself in such a situation, on the brink of 
total obsession, then I tell you seriously, find a guru. If you 
could help yourself then there would be no problem. People 
who can help themselves don’t need a guru. It is only those 
who can’t help themselves who need a guru. Those who 
can’t manage their mind go to a psychiatrist. Those that 
can’t manage their disease go to a doctor. Those who can’t 
manage their construction go to an architect. Those who 
can’t manage their psyche go to a guru. People say, “The 
guru is within, I do not need a guru.” Really? Then think of 
yourself as the doctor and start operating on yourself! You 
need a person who can awaken atmabhava and so a guru is 
needed. 


The role of guidance in free will and destiny 


Now, Arjuna was pondering over what Sri Krishna had 
said about the role of Purusha and Prakriti, the role of 
gunas, and the link that exists between the gross and the 
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transcendental nature. He thought about the two categories 
of nature that exist in individuals, the divine and demonic, 
and this brought up another question. According to what Sri 
Krishna said previously, Arjuna understood that everything 
in the world is guided by the gunas; however, this implies 
everything is predetermined. If everything is predetermined, 
the right action is predetermined and the wrong action is 
predetermined. We are all subject to the influences of the 
gunas, the mind and senses, so what is the use of faith, 
discipline and effort in one’s life? 
Sri Krishna answers: 


a: Maa add HAHA: | 

aa ear a ae a ai ah II 
He who casts aside the injunctions of the scriptures, 
acting according to his own desire, attains neither 
perfection, nor happiness, nor the supreme goal. (16:23) 


Troe want A sate | 

Ia maa ad dee 1 
Therefore let the scriptures be the authority in 
determining what ought to be done and what ought not 


to be done. Having known this, you should act here in 
accordance with scriptural ordinance. (16:24) 


These last two slokas of Chapter 16 also belong to Chapter 
17 as they confirm that those who indulge in action out of 
their own choice and mind are not going to get anywhere. 
Efforts which come out of mental desires are futile as the 
mind cannot think straight. The mind is subject to Prakriti, 
the gunas and different expressions of personality, divine 
or demonical. If you attempt to follow the mind without 
disciplining it, it will lead you astray. 

There are guidelines in the scriptures on how to deal with 
and direct the mind. They have been given by people who 
have attained a glimpse of the transcendental reality, and 
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who have, through their determination, will and consistent 
effort, discovered a process where right and wrong are 
defined in detail. These definitions are not only acceptable 
socially, but also spiritually. It is by these definitions that 
the world can progress today. Affection and compassion 
are qualities which can help one evolve in the social world 
and they can also help one to evolve in the spiritual world. 
Hatred, anger and jealousy are qualities that cause downfall 
in the social world and they also cause downfall in the 
spiritual world. 

The scriptures are the thoughts, experiences and 
sentiments of people who have walked the path from gross to 
transcendental, from the worldly to the divine, from manifest 
to unmanifest. They state how one has to live and how one 
can improve one’s mentality and personality. They define 
the duty of every individual in relation to existence in the 
realm of Prakriti, and in relation to one’s connection with the 
transcendental nature. They also define what should not be 
done, what kind of actions should not be performed under 
the sway of the gunas which affect human nature. 

Sri Krishna’s final advice in Chapter 16 is, “Arjuna, 
although Prakriti, Purusha, the gunas and different natures 
in people are there, one should still remember that the 
guidelines to achieve the highest have been expressed in the 
scriptures. These guidelines have become the eternal beacon, 
the light to take one across the dark ocean of samsara to the 
shore of divinity, therefore it is important that one follows 
the guidelines. In a stormy sea, when all instruments fail 
and the captain has no idea where to go, it is the distant 
lighthouse that provides an indication of the right direction; 
likewise, the guidelines of the scriptures are the lighthouses 
for the faithful. 
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Seventeenth Discourse: 


The Yoga of the Division 
of the Threefold Faith 


The statements of realized beings are the guidelines which 
can lead one from ignorance to wisdom, from a restrictive 
nature to liberation, but one needs to follow these guidelines 
and disciplines faithfully as they are set forth. In this chapter, 
Arjuna continues to delve into the question of faith and 
discipline. Arjuna says, “I can understand what you are 
saying but another question comes. Can one walk the path 
just by faith, without following any discipline or guidelines?” 


À mena ast Agan: | 
oT A g HOT TE KE: II 
Those who set aside scriptural injunctions and sacrifice 


with faith, where do they stand, Krishna, in sattwa, rajas 
or tamas? (17:1) 


The question is, are those people who attempt to walk the 
spiritual path by faith alone, without adhering to any form 
of discipline, doing the right thing? Is that kind of nature in 
which faith is predominant and effort nonexistent, sattwic, 
rajasic or tamasic? 

Not surprisingly, Sri Krishna anticipated other questions 
and so he said, “Look, you are asking me about faith only, 
nevertheless I will tell you everything in relation to the 
individual. There is no doubt that everything falls into the 
category of sattwa, rajas and tamas, so faith is also sattwic, 
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rajasic and tamasic. Even effort, purushartha, is of these 
three kinds. Not only that, even the means and lifestyle 
which you adopt as a sadhaka falls into the three categories.” 


Faith 


fafaen vate scar efeat oI AYAT | 
aka Ind sand A at ITT II 


The inherent faith of embodied beings is threefold: 
sattwic, rajasic and tamasic. Hear aboutitfrom Me. (17:2) 


The faith that exists in embodied beings is born of their 
nature, swabhavaja. Faith is not something which you receive 
from outside or which you can cultivate; rather, it is inherent 
in everyone. Love is also inherent in everyone. The only 
thing is, due to your association with the senses and the 
objects of pleasure which colour your mentality, you are not 
able to discover your faith and bhakti. 

When people ask how they can learn bhakti, Sri Swamiji 
has said clearly that bhakti is not like hatha yoga or raja 
yoga, something that you can learn in an ashram. Bhakti is a 
natural, spontaneous expression of one’s life and it already 
exists within you; you don’t have to develop it. Sri Krishna 
is telling Arjuna the same thing. Faith is born out of one’s 
nature as the result of accumulated experiences, samskaras 
and karmas. In each lifetime you have a different nature, 
swabhava. In each lifetime, as you gather more impressions 
and experiences, the new collection is creating a different 
nature for your next life. Your faith is the result of your 
accumulated personality blooming in this life. 

If you are sattwic, your faith will be sattwic. If you are 
tamasic, your faith will be tamasic. If your nature, your 
personality, attitudes, thoughts, and behaviour are rajasic, 
your faith will be rajasic. 


TATE GA ST TA ALT | 
FSMASS YES A Rs: TUF A: I 
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The faith ofeach accords with his nature. Faith constitutes 
the very being of man, as a man’s faith is, so is he. (17:3) 


I think this sloka explains everything; faith is what you feel 
inside, and the entire being survives on faith. Faith is not 
linked to a religious concept, belief or dogma. Faith is what 
nurtures the personality. Faith is what connects you, the 
individual being, with the higher being. It is the link, the 
connection, and each person expresses that faith, and is that 
faith in their life. 


Sattwic, rajasic and tamasic faith 
Ast MRAR SRI Usa: | 
DATE IS AAA SAT: II 


Sattwic people worship the gods, the rajasic worship 
the spirits guarding wealth and power, and the tamasic 
worship ghosts. (17:4) 


People who are endowed with sattwic faith don't identify with 
the lower levels of existence or life, or with nature spirits. In 
their mind they only have one idea, “How can I attain the 
highest?” Therefore Sri Krishna says that worship of the gods 
is performed by the sattwic person. Their inherent faith, due 
to the accumulation of positive karmas and samskaras, makes 
them seek union with the highest nature. 

People who are rajasic seek dominance, power, position 
and control, they are manipulative. Such people are 
endowed with faith, but it also is rajasic in nature and 
therefore they take refuge in rajasic spirits to assist them 
in attaining their desires. Similarly, people endowed with 
tamasic faith are going to take recourse to the lower forms 
of nature spirits to help them attain their goal. 

In people’s lives and in your own, when one guna is 
predominant, thoughts often come such as, “Oh, I wish I had 
that power.” To attain that siddhi, people perform sadhanas 
that invoke the lower category of forces or link them with the 
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intermediate category of forces. Some people also perform 
sadhana for siddhis that involve connecting with the higher 
forces; however, those who connect with the higher forces 
eventually lose the desire to attain siddhis and become self- 
disciplined. 


Integration of lifestyle 
Arjuna says to Sri Krishna, “I can understand that effort and 
faith go hand in hand, so faith alone cannot provide the 
means of achieving the final goal; there has to be an effort, 
there has to be discipline. You mentioned that other aspects of 
life are also governed by the gunas. What are those aspects?” 
Sri Krishna says, “Arjuna, first you asked about faith 
and effort, shraddha and purushartha. You have understood 
that faith and effort go hand in hand. Now, if you want to 
cultivate the highest kind of faith, there are other aspects 
of your life that influence your nature so you need to know 
about them.” 


aera uda AAN sate fra: | 
STATA GT Tt Ha Oy I 
The food which is dear to all is of three kinds, as is 


sacrifice, austerity and charitable giving. Hear about 
their distinctions. (17:7) 


Sri Krishna continues, “Your food, your worship or religious 
sacrifice and rituals, your religious concepts and the precepts 
by which you live in the world also affect your mentality. 
They can make it tamasic, rajasic or sattwic. Your austerities, 
charitable acts and determined efforts to attain something 
in life also affect your personality and determine whether 
you are tamasic, rajasic or sattwic. Before you ask any more 
questions, let me explain to you the whole thing.” 


Sattwic, rajasic and tamasic food 


Sri Krishna starts with diet, and what he has said about diet 
is the gist of the entire Ayurveda. 
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AT AAIORPAGSM AAT TAT: | 

Ter: FATT: RT ST SET: Rania: 1 
Foods, which increase longevity, sattwa, strength, health, 
happiness and delight, which are juicy, oily, nourishing 
and agreeable, are dear to sattwic people. (17:8) 


HAS SAM rika: | 
STENT RAET TURN: II 


Foods that are bitter, sour, salty, excessively hot, pungent, 
dry and burning, giving rise to pain, grief and illness 
are liked by the rajasic. (17:9) 

ana TAR Ole "ga a TA | 

saxa ames sist arate II 
Food that is stale, tasteless, putrid, rotten, left over and 
impure is dear to the tamasic. (17:10) 


Sattwic, rajasic and tamasic sacrifice 


Your worship, your sacrifice, rituals, religious ideas, dogmas 
and the concepts which you follow in life also fall in three 
categories. 


arosa aaee a sad | 
gedi A: Tas 9 lean: | 


Sacrifice done without desire for reward as enjoined by 
scriptural ordinance, and with firm faith that it is a duty 
and should be done, is sattwic. (17:11) 


The important thing is to not hanker or wish for the result. 
Most of the time you have desires. When you pray, “God 


grant me this”, 


you are expecting a result and that is not 


sattwic prayer. Therefore, think about whether this sattwa 
nature has played an important role in your sadhana. 


He also describes rajasic and tamasic forms of sacrifice. 
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ater q ee estas da ad | 

sod RAISA ag fats UST II 
Arjuna, know that sacrifice which is offered seeking a 
reward and for ostentation is rajasic. (17:12) 


Aade Tagana | 
Asian asi ang aa 1 
Sacrifice done without scriptural sanction, in which no 


food is distributed, which is devoid of mantras, gifts 
and faith is declared tamasic. (17:13) 


Sattwic austerity 


Then Sri Krishna describes austerities or efforts generously 


in four slokas. 
GEIEGINES IME GAER diae hs L ka | 
Serat a M 7 Sead I 
Worship of the gods, the twice-born, gurus and the wise, 


purity, straightforwardness, brahmacharya and ahimsa 
are called austerity of the body. (17:14) 


TAS Tes aes DARTE T TA | 
RANA Aa ERA TT STÀ II 


Inoffensive, truthful, agreeable speech and studying 
sacred texts are called the austerity of speech. (17:15) 


TIN: Sea AAAA: | 
MAYS RA AÀ II 


Mental cheerfulness, amiability, silence, self-control and 
purity of heart, this is called austerity of the mind. (17:16) 


FSA A Tet TKA R: | 
aroma Ri: areas Uas N 
This threefold austerity, performed with supreme faith 


by steadfast people who have no desire for fruit, is said 
to be sattwic. (17:17) 
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Austerity is effort which you perform to transform your 
entire being. The austerities which have been referred to 
as being of the body are purity, simplicity, non-violence, 
celibacy and respect for God, elders and gurus. These are 
known as the sensory or physical tapas, physical austerity. 

The second form of austerity is of vani, literally translated 
as speech; however, it is actually an expression of your 
personality, mind, attitude and behaviour. One who is not 
disturbed, whose language is beneficial, truthful and pleasant 
has attained the austerity of speech. 

The third austerity is of the mind: contentment, 
tranquillity, thoughtfulness, control of the mental vrittis and 
purity of the expressions of the antahkarana: manas, buddhi, 
chitta and ahamkara, are the mental austerities. 


Rajasic and tamasic austerity 


TePRa aÀ Sea a A | 
Brad fee wad Usd TOTTI 
Austerity performed with the aim of gaining respect, 


honour and worship with ostentation is said to be rajasic, 
unstable and transitory in effect. (17:18) 


When you want to attain something for momentary gain and 
you wish other people to recognize you as an elevated being, 
you perform a drama. It doesn’t really have a meaning as 
there is no change in your nature, there is no change of your 
inner expression, and instead it feeds your personal ego; that 
is rajasic effort. 


Teme aeea fad TT: | 
Tacs A TATA SETI 


Austerity done due to deluded understanding, with 
self-torture or for the purpose of destroying another is 
called tamasic. (17:19) 


Some people want to perfect themselves in the art of black 
magic in order to hurt or destroy others with the attitude, 
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“T will show that person who is more powerful!” You are 
destroying another being, another life force out of your 
arrogance and ignorance. That is tamasic austerity. 


Sattwic giving 

In this way, Chapter 17 defines different forms of actions 
and mentalities that you experience in your life and which 
give an indication of your nature. It also describes the art of 


giving. 
Ansar Aart SaaS TTT | 
aS HS a Ua a Tae kas AT. II 


That gift which is given to one who does nothing in 
return, as a duty, with proper regard to place, time and 
the recipient, is said to be sattwic. (17:20) 


I will tell you a story about the sattwic form of charity. When 
I was in Rikhia, there were some phone calls from a person 
living in town. He said to Swami Satsangi, “You know, one 
person to whom you gave a cow has sold the cow for many 
thousands of rupees. I think you should speak to that person 
and tell him that what he did was wrong.” I was listening to 
this conversation and asked Swami Satsangi, “Do you get 
many such phone calls?” She said, “Yes, practically every 
month somebody calls and says, “You know the rickshaw you 
gave to that person? He has sold it in the market; he has 
done a wrong thing. Even the three-wheeler which you have 
given to such and such person has been sold for so many 
thousands of rupees.” 

Afterwards I asked Sri Swamiji, “When people make 
phone calls like this, what happens?” He said, “What 
happens? Nothing happens. I gave as they had a need. To 
help them was my duty, how they use it is not my problem. If 
I want people to keep track of every cow, bull, calf, rickshaw 
or anything else that has been given, what is the use of such 
an attitude? That man might have felt he needed the money 
more than the rickshaw. He might have needed money for 
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an operation, and therefore he sold the rickshaw. So what? 
Another person might have felt that he needed to send his 
son for higher education, so he sold the three-wheeler, so 
what? After all he is being helped. I don’t think we have to 
even bother listening to such phone calls.” 

Of course, the person who had phoned continues to 
phone. Swami Satsangi keeps on telling him, “It may be what 
he needs. We are not giving money; we gave him a rickshaw. 
If he feels that by selling the rickshaw he can get the 5,000 or 
10,000 rupees that he needs, then he is justified in selling it.” 

That is sattwic charity, where you give and there is no 
expectation. Whether people misuse it or use it, they act 
according to their nature and need. Nevertheless, don’t stop 
your swabhava. 

One scorpion was drowning in the river where a sannyasin 
was bathing. Suddenly, the sannyasin had a fit of compassion. 
He looked around for something to pick up the scorpion with 
and could not find anything and being the type of person he 
was, he simply lifted the scorpion with his hand and began 
taking it to the shore. The scorpion stung him, his hand 
jerked and it again fell into the water. His hand was hurting 
and another sannyasin was on the shore saying, “What are you 
doing there? Why are you picking up the scorpion?” 

He again picked it up and was bringing it to shore. 
The scorpion stung him again and again it fell. The other 
sannyasin said, “I am going to inform Swamiji that you are 
doing such things.” Three more times it happened, yet 
each time he was bringing the scorpion closer and closer 
to the shore. Finally, he put the scorpion on the shore 
and then, of course the doctors had a hard time trying to 
bandage his hands. You know what happens with these 
scorpions. The sannyasin said, “Look, since I have taken 
sannyasa, I’ve been feeling very compassionate. That life 
form was drowning. I felt it was my duty to pick it up. It is 
the nature of a scorpion to sting. It followed its nature, but 
just because it follows its nature, I don't have to reject my 
nature of helping others.” 
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Rajasic and tamasic giving 
Now we consider rajas. 


ag TENG negara TA: | 

dad a IR ai IS YA II 
The gift given with the aim of getting something in 
return, looking for its fruit, or given grudgingly, is said 
to be rajasic. (17:21) 


The world is full of givers. I remember in the early days of 
the ashram when we had no money, not even for food, and 
no accommodations. We used to go out for collecting funds. 
People used to say, “Look I will give you money, I only have 
one reguest. On the room that you construct with it, put a 
marble plague saying that the funds for the construction 
of this room have been donated by me so the whole world 
will come to know I have done a good deed.” That kind of 
attitude even exists today. The gift is not given freely and 
it is given with a motive, with the expectation, “I will be 
recognized.” That kind of gift or charitable act is rajasic. 
There is also tamasic charity. 


HAMAS ATAU 23 TAT | 


TAHA M TMA TTEH Il 
The gift given at the wrong place and time, without 
respect or insultingly, to undeserving persons, is said 
to be tamasic. (17:22) 


Some of our associates, after seeing Sri Swamiji’s distribution 
of blankets and clothes to 10,000 families, decided, “Okay, 
in our area also we will distribute.” As a result, they took 100 
blankets, put them in a jeep and went off to a village. I won't 
tell you their names; I'll just call them Humpty Dumpty. 
Of course it was an unannounced visit. They had not even 
surveyed whether these people needed their gifts or not. 
They went to the village square, took a megaphone and 
started saying, “Come and collect your blanket.” 
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Naturally, as soon as people heard this they ran towards 
the jeep and what followed was not an orderly distribution; 
it was an ‘Anyone who can grab should grab’ situation. 
Eventually, these two Humpty Dumpty’s became frightened 
by the crowd as they only had 100 blankets and the crowd was 
about 1,000 people. They started the jeep and took off full 
speed. The crowd was chasing them and in order to get rid of 
the crowd they started throwing blankets from the jeep. When 
we heard about this, we really had a big laugh, but that act 
reminds me now of this statement: no consideration of place, 
no consideration of time, no consideration of need, just with 
the idea of doing a good deed, trying to do something and 
failing at it. That is tamasic. 


Hari Om Tat Sat 

Arjuna asks, “What is the meaning of Om?” Sri Krishna 
replies, “Om is one of the names of God, or higher 
consciousness. Tat is another name of that higher conscious- 
ness and Sat is another name of that higher consciousness: 
Om Tat Sat. Tat means that which pervades the entire creation 
and is contained in everything. Sat means the truth which 
continues to exist and can never be shadowed, blocked or 
hidden. Truth is permanent and untruth is impermanent. 
Truth is always what has existed, what exists and will 
continue to exist in the future. Falsity is something that 
changes from moment to moment. Om is the benevolent 
power of life. 


a maa den serta: na: | 
MOIRA Fares Gers ART: GT: I 
Om Tat Sat: this has been declared to be the triple 


designation of Brahman. By that were created formerly 
the Brahmanas, the Vedas and the sacrifices. (17:23) 


When Sri Swamiji came to Munger in 1963, the mantra of 
the yoga movement became Hari Om Tat Sat, indicating a 
link and connection with the higher Self. 
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Eighteenth Discourse: 


The Yoga of 
Liberation by Renunciation 


Arjuna said: 

I desire to know severally, O mighty-armed, the essence 
or truth of renunciation, O Hrishikesha, as also of 
abandonment, O slayer of Kesi! (18:1) 


Aan 
Sart or ai ears maa fare: | 
Denai gear Raat: 1 

The Blessed Lord said: 

The sages understand sannyasa to be the renunciation 


of action with desire; the wise declare the abandonment 
of the fruits of all actions as tyaga. (18:2) 


and naas HA MEAT: | 
ana 4 AAA ARI 


Some philosophers declare that all actions should be 
abandoned as an evil, while others declare that acts of gift, 
sacrifice and austerity should not be relinguished. (18:3) 
Pa g A CAPT RA | 
cant fe graa Aas: ana: 1 
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Hear from Me the conclusion or the final truth about this 
abandonment, O best of the Bharatas; abandonment, 
verily, O best of men, has been declared to be of three 
kinds. (18:4) 


AAA: 1 and HAAS AT | 
aÀ ai aa Tee ATO I 
Acts of sacrifice, gift and austerity should not be 


abandoned, but should be performed; sacrifice, gift 
and also austerity are the purifiers of the wise. (18:5) 


Tara g Haley Gera Kera T | 
ada À mA Pad Aang 1 


But even these actions should be performed leaving 
aside attachment and the desire for rewards, O Arjuna! 
This is My certain and best conviction. (18:6) 


Pare Sara: HHT Aa | 
eres IR: IR: 1 
Verily, the renunciation of obligatory action isimproper, 


the abandonment of the same from delusion is declared 
to be tamasic. (18:7) 


gag apd ATA | 
a Pal ae at Aa TES AAT | 
Hewho abandons action on account of the fear of bodily 


trouble (because it is painful), does not obtain the merit 
ofrenunciation by doing such rajasic renunciation. (18:8) 


aida ai fad ads | 

IST ST el Aa A AMT: MRA Aa: II 
Whatever obligatory action is done, O Arjuna, merely 
because it ought to be done, abandoning attachment 


and also the desire for reward, that renunciation is 
regarded as sattwic. (18:9) 
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a Seat HF Hel AIST | 

wart arama Fare STATA: I 
The man of renunciation, pervaded by purity, intelligent 
and with his doubts cut asunder, does not hate a 
disagreeable work nor is he attached to an agreeable 
one. (18:10) 


a R coger wert ag Havas: | 
ae Seer a area 1 


It is not possible for an embodied being to abandon 
actions entirely; but he who relinquishes the rewards of 
actions is called a man of renunciation. (18:11) 


afer fiat a fafa ado: maa | 
TAM TI a g GMAT FART. 
The threefold fruit of action: evil, good and mixed, 


accrues after death to the non-abandoners, but never 
to the abandoners. (18:12) 


Tea Teri Arun Prater | 
ITS Hart Ia Area aer 1 


Learn from Me, O mighty-armed Arjuna, these five 
causes, as declared in the Samkhya system for the 
accomplishment of all actions! (18:13) 


SRS TA Hat HOT a ygfasg | 
ARa yaa ea Sara WS II 
The body, the doer, the various senses, the different 


functions of various sorts, and the presiding deity, also, 
the fifth. (18:14) 


BRATS HH AR R: | 
ara ar Rani at Td TA XTA: II 
Whatever action a man performs by his body, speech 


and mind, whether right or the reverse, these five are 
its causes. (18:15) 
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aad ofa Hake haci Ta: | 
Wada sas a Watt Safe: 1 
Now, such being the case, he who, owing to untrained 


understanding, looks upon his Self, which is isolated, as 
the agent, he of perverted intelligence, sees not. (18:16) 


Tea MeSH Tel asses a fora | 
za a sateen Ved a Aa II 


He who is ever free from the egoistic notion, whose 
intelligence is not tainted by (good or evil), though he 
slays these people, he slays not, nor is he bound (by the 
action). (18:17) 


ad Ya ohare fae aster | 
mo ad ada faa: PANETE: N 
Knowledge, the knowable and the knower form the 


threefold impulse to action; the organ, the action and 
the agent form the threefold basis of action. (18:18) 


art ot a adi a fe NET: | 

Tread TOSI AAT TA II 
Knowledge, action and the actor are declared in the 
science of the gunas (the Samkhya philosophy) to be 
of three kinds only, according to the distinction of the 
gunas. Hear them also duly. (18:19) 


Renag ath Tanaka | 
area aag asad fats MRAPA Il 


That by which one sees the one indestructible Reality in 
all beings, not separate in all the separate beings, know 
you that knowledge to be sattwic. (18:20) 


yaaa g as ATA ATT. 
aft gag yay Asa AE TSI 
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But that knowledge which sees in all beings various 
entities of distinct kinds as different from one another, 
know you that knowledge to be rajasic. (18:21) 


ay Pata HETET | 
HAA FT TATA STE II 
But that which clings to one single effect as if it were 
the whole, without reason, without foundation in truth, 
and trivial, that is declared to be tamasic. (18:22) 


Pad merasa: HAL | 

HAMA HH TAMA CAT II 
An action which is ordained, which is free from 
attachment, which is done without love or hatred by 
one who is not desirous of any reward, that action is 
declared to be sattwic. (18:23) 


FY SAAT SH ASH ST TA: | 

fad agama TSS II 
But that action which is done by one longing for the 
fulfilment of desires or gain, with egoism or with much 
effort, that is declared to be rajasic. (18:24) 


ana gi Keras a AET | 
a ala ir aaa | 


‘That action which is undertaken from delusion, without 
regard to the consequences of loss, injury and (one’s 
own) ability, that is declared to be tamasic. (18:25) 


qarasi FITS: | 
Rear: pat afta Sead II 
He whois free from attachment, non-egoistic, endowed 
with firmness and enthusiasm and unaffected by success 
or failure, is called sattwic. (18:26) 
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mi HAH KAA: | 

SAMA: chat Usa: URE: II 
Passionate, desiring to obtain the rewards of actions, 
cruel, greedy, impure, moved by joy and sorrow, such 
an agent is said to be rajasic. (18:27) 


AJR: MPT: SAT: VSS ACT Ad: | 
feral Sega a at aaa Sea II 
Unsteady, dejected, unbending, cheating, malicious, 


vulgar, lazy and proscrastinating: such an agent is called 
tamasic. (18:28) 


qai gada praa Jo | 
NEATA GAA TTA I 


Hear you the threefold division of the intellect and 
firmness according to the gunas, as I declare them fully 
and distinctly, O Arjuna! (18:29) 


ya a Pratt a aaia TÀ | 

aa Het a a A ah: ud REA 1 
That which knows the path of work and renunciation, 
what ought to be done and what ought not to be done, 


fear and fearlessness, bondage and liberation, that 
intellect is sattwic, O Arjuna! (18:30) 


qa ataa a art AAA | 

aaraa Ges: ud R | 
That by which one incorrectly understands dharma 
and adharma, and also what ought to be done and 


what ought not to be done, that intellect, O Arjuna, is 
rajasic. (18:31) 


aat AAA at Ta aA | 
alaaa afa: m wet aa 
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That which, enveloped in darkness, views adharma 
as dharma and all things perverted, that intellect, O 
Arjuna, is called tamasic. (18:32) 


JOT AT YAA Hoa: | 
anatara gA: ad aa 1 


The unwavering firmness by which, through yoga, the 
functions of the mind, the life force and the senses are 
restrained, that firmness, O Arjuna, is sattwic. (18:33) 


FAM g TOTE MISSA | 

THe terasa ofa: ad ai 1 
But that firmness, O Arjuna, by which, on account of 
attachment and desire for reward, one holds fast to 
dharma, enjoyment of pleasures and earning of wealth, 
that firmness, O Arjuna, is rajasic. (18:34) 


aqa cat Ie its fears AAA | 
q Aga ster ofa: ar uel are | 
That by which a stupid man does not abandon sleep, 


fear, grief, despair and also conceit, that firmness, O 
Arjuna, is tamasic. (18:35) 


ga frac Afasi soy A TH | 
TAMA Fa Sart FTAA II 
Now hear from Me, O Arjuna, of the threefold pleasure, 


in which one rejoices by practice and surely comes to 
the end of pain. (18:36) 


aren Fasha ora sada | 
aga Tach Mara SHAS, I 
That which is like poison at first but in the end like 


nectar, that pleasure is declared to be sattwic, born of the 
purity of one’s own mind due to self-realization. (18:37) 
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fara aaa sya | 

ORO fanta aga Was TIT 
That pleasure which arises from the contact of the sense 
organs with the objects, which is at first like nectar and in 
the end like poison, that is declared to be rajasic. (18:38) 


Fae Aa a YA AAA: | 
Peer TAA SETI 
That pleasure which at first and in the sequel is delusive of 


the self, arising from sleep, indolence and heedlessness, 
such a pleasure is declared to be tamasic. (18:39) 


a dated reat ar aa cay ar Ya: | 
aed Tata aah: cafe: 1 
There is no being on earth or again in heaven among 


the gods that is liberated from the three qualities born 
of Nature. (18:40) 


Tea UST FT WATT | 
Sai Ine aaa: 1 


Ofbrahmins, kshatriyas and vaishyas, as also the shudras, 
O Arjuna, the duties are distributed according to the 
gualities born of their own nature. (18:41) 


IT SETI: Yk aaa 3 | 

IH aama TSH TAMAS II 
Serenity, self-restraint, austerity, purity, forgiveness and 
also uprightness, knowledge, realization and belief in 
God are the duties of the Brahmins (priestly class), born 
of (their own) nature. (18:42) 


wird ast GRI ag ERA | 
SAP aT ai HA ATAS II 


Prowess, splendour, firmness, dexterity and also not 
fleeing from battle, generosity and lordliness are the 
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duties of kshatriyas (warrior class), born of (their own) 
nature. (18:43) 


giier aras ANT, | 

Kasta ai KA AE I 
Agriculture, cattle-rearing and trade are the duties of 
the vaishya (merchant class), born of (their own) nature, 
and action consisting of service is the duty of the shudra 
(servant class), born of (their own) nature. (18:44) 


ea ra uga: UNAS ad R: | 
waned: fats sa frais TaT I 
Each man, devoted to his own duty, attains perfection. 


How he attains perfection while being engaged in his 
own duty, hear now. (18:45) 


aa: Safa 3 Fare aa | 

mapi Tare fats farafa Aa: 
He from whom all the beings have evolved and by whom 
all this is pervaded, worshipping Him with his own duty, 
man attains perfection. (18:46) 


Jamaa apr: VTA SAAS | 

Tana HF peti fan II 
Better is one’s own duty (though) destitute of merits, than 
the duty of another well performed. He who does the 
duty ordained by his own nature incurs no sin. (18:47) 


Test pe alta AAN 7 CTS | 
Tare R AAT Aaa: 1 


One should not abandon, O Arjuna, the duty to which 
one is born, though faulty; for all undertakings are 
enveloped by evil, as fire by smoke. (18:48) 


aarda: da ara ATTE: | 
JNE wat aANT Il 
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He whose intellect is unattached everywhere, who has 
subdued his self, from whom desire has fled, he by 
renunciation attains the supreme state of freedom from 
action. (18:49) 


fares rat aan set area Frater À | 
Fae Blas Pst AAS AT WT II 


Learn from Me in brief, O Arjuna, how he who has 
attained perfection reaches Brahman, that supreme 
state of knowledge. (18:50) 


Fou ARSA FRÀ eM PIT T | 
VARA TET WIS IST TI 
Endowed with a pure intellect, controlling the self by 
firmness, relinquishing sound and other objects and 
abandoning both hatred and attraction, (18:51) 


Parade aa AAA: | 
San fied erna STA: 1 
Dwelling in solitude, eating but little, with speech, body 
and mind subdued, always engaged in concentration 
and meditation, taking refuge in dispassion, (18:52) 
SSR Tel ad HA ag UTS | 
forges faa: Bett TAA Hea II 
Having abandoned egoism, strength, arrogance, anger, 


desire, and covetousness, free from the notion of ‘mine’ 
and peaceful, he is fit for becoming Brahman. (18:53) 


TAIT: AAA YA Aa mega | 
TA: TAY ey Reak AMA RI 


Becoming Brahman, serene in the Self, he neither 
grieves nor desires; the same to all beings, he attains 
supreme devotion unto Me. (18:54) 
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FT AAS SATA Tea: | 
at Ku se Koe ATA Ku eta Rea I 
By devotion he knows Me in truth, what and who I am, 


and knowing Me in truth, he forthwith enters into the 
Supreme. (18:55) 


Denata Far Pao KETS: | 
Tea Inai TATA. 
Doing all actions always, taking refuge in Me, by My 


Grace he obtains the eternal, indestructible state or 
abode. (18:56) 


daa Sean APY IR AAR: | 
agaaa Aha: Gad Ta II 


Mentally renouncing all actions in Me, having Me as 
the highest goal, resorting to the yoga of discrimination 
do you ever fix your mind on Me. (18:57) 


aaa: TAG iT TER | 
HY daea AN foresees i 
Fixingyour mind on Me, you shall by My Grace overcome 


all obstacles; but if from egoism you will not hear Me, 
you shall perish. (18:58) 


FESR AT F aka Sit ATS | 
frets Sacra weft aAA 1 


If, filled with egoism, you think, ‘I will not fight’, vain 
is this, your resolve; Nature will compel you. (18:59) 


eames Beds aS: AA HAT | 
ad er aera Rea SÀ Al 
O Arjuna, bound by your own karma born of your own 


nature, that which from delusion you wish not to do, 
even that you shall do helplessly. (18:60) 
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SR: GAYA SARIS TA ASR | 
FATT FARSI AAT I 


The Lord dwells in the hearts of all beings, O Arjuna, 
causing all beings, by His illusive power, to revolve as 
if mounted on a machine. (18:61) 


TAS Ui Wes daa A | 
aama Ii Ca RA BTA I 
Fly unto Him for refuge with all your being, O Arjuna! 


By His Grace you shall obtain supreme peace and the 
eternal abode. (18:62) 


sA à aame TAAT AAT | 
aga TM He II 
Thus has wisdom more secret than secrecy itself been 


declared unto you by Me, having reflected over it fully, 
then act you as you wish. (18:63) 


Bean Ya: FO] S ka TA: | 
Tea saith Tat Teas Rea II 
Hear again My supreme word, most secret of all; because 


you are dearly beloved of Me, I will tell you what is 
good. (18:64) 


HAAI AS AAT AES AT AHS | 
Ina vet aa AASA À II 
Fix your mind on Me, be devoted to Me, sacrifice to Me, 


bow down to Me. You shall come even to Me; truly do 
I promise unto you, (for) you are dear to Me. (18:65) 


Taras aah MT TT | 
ore ca AST AT AS AT Ya: I 


Abandoning all duties, take refuge in Me alone; I will 
liberate you from all sins; grieve not. (18:66) 
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Ted TWAT IYA Ha | 
Tyo aes a a AT asaga I 


This is never to be spoken by you to one who is devoid 
of austerities, to one who is not devoted, nor to one 
who does not render service, nor who does not desire 
to listen, nor to one who cavils at Me. (18:67) 


q yi ai di Aaa | 
qfi fa Ri Der aa ES: Il 
He who with supreme devotion to Me will teach this 


supreme secret to My devotees, shall doubtless come 
to Me. (18:68) 


TI ASI aa aaa: | 

faa a a À Ra: Bact ah II 
Nor is there any among men who does dearer service 
to Me, nor shall there be another on earth dearer to 
Me than he. (18:69) 


aA a a sq aj Target: | 
ama carefree: Saad ae: 1 
And he who will study this sacred dialogue of ours, by 


him I shall have been worshipped by the sacrifice of 
wisdom; such is My conviction. (18:70) 


Ie JUARA: | 

ASA Tea: MAA AAU II 
The man also who hears this, full of faith and free from 
malice, he, too, liberated, shall attain to the happy 
worlds of those of righteous deeds. (18:71) 


angi Ud atau Aa | 
peas: WS FAST II 
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Has this been heard, O Arjuna, with one-pointed mind? 
Has the delusion of your ignorance been fully destroyed, 
O Dhananjaya? (18:72) 


Sera 
Tet Ae: Rafa GEA | 
Rs made: hel aad Ta II 
Arjuna said: 
Destroyed is my delusion as I have gained my memory 
(knowledge) through your grace, O Krishna! I am firm; 


my doubts are gone. I will act according to your word. 
(18:73) 
ass sara 
Bae ASIST AST AST: | 
Jamai Ines I 
Sanjaya said: 
Thus have I heard this wonderful dialogue between 


Krishna and the high-souled Arjuna, which causes the 
hair to stand on end. (18:74) 


AAA STAAT TIE RA | 

art ASTRO RET: WT I 
Through the grace of Vyasa I have heard this supreme 
and most secret yoga directly from Krishna, the Lord 
of Yoga Himself declaring it. (18:75) 


, é : rarer | 
HMA: Yogi CMA a ASHE: I 
O King, remembering this wonderful and holy dialogue 
between Krishna and Arjuna, I rejoice again and again. 
(18:76) 
Ta Ea Sas WTAE R: | 
facet À FSH Ine F YA: YA: II 
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And remembering again and again also that most 
wonderful form of Hari, great is my wonder, O King! 
And I rejoice again and again! (18:77) 


FA SPR: HOM AA TA TE: | 
oa Aa gaga Aas 1 


Wherever there is Krishna, the Lord of Yoga, wherever 
there is Arjuna, the archer, there is prosperity, happiness, 
victory and firm policy; such is my conviction. (18:78) 


acetate dear ag Ian ara 
pai ie en l 


Thus in the Upanishads of the glorious Bhagavad 
Gita, the science of the Eternal, the scripture of 
Yoga, the dialogue between Sri Krishna and Arjuna, 
ends the eighteenth discourse entitled: “The Yoga of 
Liberation by Renunciation’. 


gR: 3% 
Hari Om 
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Glossary 


Arjavam — straightforwardness, being truthful and innocent 

Atmavinigraha - self-control 

Abhyasa — constancy in practising 

Acharya upasanam - service to the preceptor 

Adhibhuta — perishable objects 

Adhidaiva — the ruler, the governor of the subtle dimensions 

Adhiyajna — the effort which one makes to realize the highest 

Adhyatma — spiritual dimension of one’s own self, the 
jivatma 

Aham - I 

Ahamkara — ‘I-ness’, self-identity, ego 

Ahimsa — non-violence in thought, word and deed 

Akasha - ether, space, subtlest of the five mahabhootas 

Aksha — the imperishable, that which does not change 

Amanitvam — humility, absence of pride 

Ananda — divine, transcendental bliss 

Anitya — impermanent 

Annam — food 

Antahkarana — inner instrument, mind composed of manas, 
buddhi, chitta and ahamkara 

Antar mouna - inner silence 

Anubhava - experiences which have affected the senses and 
the mind 

Arta — devotee who prays for relief from personal calamities 
or pain 
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Artharthi — devotee who prays in order to fulfil a personal 
desire 

Asakti — attachment 

Asat — not existing, unreal 

Atma - spirit, soul, individual self 

Atma shuddhi - inner purity 

Avidya — ignorance 

Avyabhicharena — being established through non-fluctuation 

Bhagavad Gita — Song of God; Lord Krishna’s discourse to 
Arjuna 

Bhakta — devotee 

Bhakti yoga — devotional, meditative process to surrender 
the ego 

Bhava — attitude, feeling 

Bhaya — fear 

Bhokta — enjoyer 

Bhuta — element (see mahabhoota) 

Brahman — expansion; Godhead, Ultimate Reality, Supreme 
Consciousness 

Brahmacharya — sublimation or redirection of sexual energy 
towards spiritual practices 

Brahmi sthiti — state of God-realization; the fixed, unchanging, 
expansive, self-aware vritti 

Brahmi vritti — spiritual aspect of the vrittis, the self-aware, 
individual consciousness 

Buddhi — one aspect of the antahkarana: rationality and 
wisdom; also the greater mind known as mahat in 
Samkhya 

Chetan avastha — the conscious state of mind 

Chetana — consciousness 

Chitta — one aspect of the antahkarana: the storehouse of 
impressions 

Chitta shakti — energy force of rationality and knowledge 

Deva — a self-luminous being 

Dharana — one-pointed and constant concentration 

Dharma - duty; right thing to be done at the right time; true 
nature 
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Dhriti — firmness, stability 

Diksha — initiation 

Drashta — witness, uninvolved observer 

Drashta bhava — witnessing attitude 

Dwesha - repulsion, animosity 

Guna — quality, attribute 

Guru - dispeller of darkness, master 

Himsa — violence 

Hridayakasha — heart space 

Iccha — willpower 

Ida nadi — a major pranic channel in the body which conducts 
the passive aspect of prana 

Indriya nigraha — sense control 

Indriya sanyam - ability to restrain the senses 

Indriyas — sense organs 

Ishwara pranidhana - surrender to God 

Jada Prakriti - unmanifest primordial Nature which 
sustains all dimensions of creation including tanmatras, 
mahabhootas and the aspects of mind (antahkarana) 

Jignasu - spiritual seeker 

Jivanmukta — a person liberated while still alive 

Jivant Prakriti — effulgent nature which sustains the 
dimensions of time, space and object 

Jivatma — individual soul 

Jnana — wisdom, knowledge 

Jnana indriyas (jnanendriyas) — the senses of cognition 

Jnana yoga — yoga in which wisdom guides action 

Jnani — knowledgeable or wise person, true knower 

Kaala — time 

Kama - passion, desire 

Kami — one who acts under the influence of passion or desires 
for pleasure 

Karana — causal 

Karma — action, cause and inherent effect 

Karma indriyas (karmendriyas) — the organs of action 

Karma yoga — action with renunciation of attachments and 
expectations 
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Karma yogi — one who does his duty without expecting the 
fruit of action 

Karta — doer 

Kartavya — duty; performing action with knowledge; doing 
that which ought to be done 

Kartavya dharma — duty as an expression of inherent nature 

Kaurava — progeny of Kuru, one hundred sons of King 
Dhritarashtra who held an inter-family feud against the 
Pandavas during the Mahabharata war 

Kriya — activity 

Kriya shakti — activating force, the source of dynamism 

Krodha - anger, aggression 

Kshanti — forgiveness 

Kshara — that which decays 

Kshatriya- warrior, one whois chosen to establish righteousness 

Kshetra — body, field, dimension 

Kshetrajna — the knower of the body, field, dimension; the 
soul, the immanent aspect of the Supreme Self 

Mahabhoota — elements (space, air, fire, water and earth) 

Mahakaala — cosmic time 

Mahat — the great intelligence, also known as intellect, 
buddhi 

Manas - one aspect of the antahkarana: ability of reflection 

Mandala — pictorial representation of esoteric truths 

Mantra — mystical combination of sound which liberates the 
mind from bondage 

Mantra diksha — initiation through mantra 

Maya - illusion, partial understanding, nescience 

Moksha - liberation 

Moola Prakriti — see Jada Prakriti 

Muhurat — auspicious period to start anything 

Mukti — salvation, emancipation; freedom from lower nature 

Nara — man, the changeable one 

Narayana — the Divine, eternal, unchangeable; Lord Vishnu 

Nasikagra drishti — yoga practice focusing the attention on 
the nose tip 

Nidra — sleep 
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Nirakara — formless 

Nirvana — merging in the superconscious state 

Nishkama - desireless attitude of concern for the welfare of 
all, without any personal motivation 

Nishkami — one who is beyond the influence of personal 
desire 

Nitya — eternal 

Pandava - five sons of Pandu, who held an inter-family feud 
against the Kauravas during the Mahabharata war 

Param dharma — supreme duty, transcendental existence 

Pavaka — fire, dynamism, motivation 

Pingala nadi — a major pranic channel in the body which 
conducts the dynamic aspect of prana 

Prajna — intuitive experience, knowledge, wisdom 

Prakriti — energy with the potential to manifest, Nature 

Pramana - direct knowledge, knowledge based on direct 
experience 

Prana — vital energy 

Prana shakti — life-force 

Pratyahara — state of mind withdrawn from the external 
sensory world 

Purusha — Supreme Consciousness; the individual soul 

Purusha Sukta — the collection of mantras in the Vedas for 
invoking the formless, eternal, all pervasive, Cosmic Self 

Purushartha — essential effort in life 

Raga — attraction 

Rajoguna — quality of dynamism, active and dominating 
personality trait 

Rishi — one who has the ability to see a broader perspective, 
vedic seer 

Sadhaka - spiritual aspirant 

Sadhana — regular spiritual practice done for a long time, 
without interruption, with reverence 

Sakama — self-oriented attitude; with desire 

Sakara — with form 

Samadhi — merging in the superconscious state 

Samkhya — one of the six schools of Indian philosophy 
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Samsara — unending cycle of birth and death; one which goes 
on changing 

Samskara — impression 

Sankalpa — positive affirmation, resolve 

Sannyasa — renunciation associated with wisdom 

Sannyasi — one who has taken the vow of sannyasa; one who 
is not dependent on the results of action 

Sanyam — mastery, control, restraint 

Sat — existing, truth 

Sattwaguna — quality of purity, light and knowledge 

Satyam - truth, real, cosmic nature 

Seva — service, offering 

Shakti — power; Cosmic Mother 

Shaktipat — transmission of energy 

Shashanka — moon 

Shaucha — purity 

Shraddha - faith 

Siddhi — perfection; power resulting in control over the 
physical elements 

Sloka — verse 

Smashana — cremation ground, graveyard 

Smriti — memory; internal knowledge; sacred text 

Spandakarika — a treatise of Kashmir Shaivism 

Spandan - vibration 

Sparsha diksha — initiation through touch 

Sthairyam — steadfastness 

Sthira — steady 

Sthitaprajna — ability to hold the mind steady; one who has 
steady wisdom 

Sthoola — gross 

Sukshma - subtle 

Swabhava — one’s own nature 

Swadhyaya - self-study, study of the self 

Swarga — heaven, a pleasurable state of mind 

Tamoguna — quality of ignorance, laziness, self-indulgence 

Tanmatra — essence of the senses (sound, touch, form, taste 
and smell) 


Traita bhava — threefold awareness (of subject, object and 
practice) 

Trataka — to gaze steadily 

Triguna maya — the deluding force behind the expression 
of the gunas 

Turiya avastha — the superconscious state of mind 

Tyaga — renunciation 

Uttam — transcendental, best 

Vairagya — dispassion, non-attachment, desirelessness 

Vani — speech 

Vedas — the most ancient spiritual scriptures of India 

Vibhooti — glory, attribute, pure ash 

Vichara — thought, reflection 

Vijnana — the subtle component of intuitive knowing 

Vikalpa — fancy, imagination 

Vikaras — evolutes, impurities 

Viparyaya — wrong knowledge 

Visarga — to disassociate from the fruit of actions, separation, 
liberation 

Vishaya — object of desire; object of the senses 

Viveka — discrimination 

Viveka buddhi — discriminative intellect 

Vritti — movement, vortex, whirlpool, strong impression 

Vyabhicharena — moving from one object to another searching 
for pleasure, fluctuating and flirting action 

Yajna — sacrifice 

Yantra — visual form of mantra; vehicle for liberation of 
consciousness 

Yoga — union between the gross nature and the cosmic nature 

Yoga Sutras — text on raja yoga by Sage Patanjali 

Yoni — womb, source 
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Swami Niranjanananda was born in 
Rajnandgaon (Chhattisgarh) in 1960. 
Guided from birth by his guru, Swami 
Satyananda Saraswati, he came to live at 
the Bihar School of Yoga in Munger at 
the age of four where he received training 
in yogic and spiritual sciences through 
yoga nidra. In 1971 he was initiated 
into Dashnami sannyasa, and for twelve YA i 
years he lived overseas, acquiring an i 
understanding of different cultures and Reining further his guru’s mission 
to spread yoga ‘from door to door and shore to shore’. 

He returned to India in 1983 to guide the activities of Bihar School 
of Yoga, Sivananda Math and Yoga Research Foundation at Ganga 
Darshan. In 1990 he was initiated as a paramahamsa sannyasin and in 
1993 anointed spiritual preceptor in succession to Swami Satyananda 
Saraswati. He established Bihar Yoga Bharati, the first university of 
yoga, in 1994, Yoga Publications Trust in 2000, and a children’s yoga 
movement, Bal Yoga Mitra Mandal, in 1995. He travelled extensively 
to guide seekers around the world until 2009, when he received the 
command to commence a new phase of sannyasa life. 

In 2010, he established Sannyasa Peeth, to enable seekers to 
experience the spiritual and cultural traditions of India in their essence. 
The year marked his entry into a phase of higher sadhana and tirtha yatra. 

In 2013, he conducted the World Yoga Convention in Munger to 
celebrate the golden jubilee of the Bihar School of Yoga, and launched a 
new era of yogic renaissance. In 2013 he also commenced the arduous 
panchagni sadhana. In 2014, he embarked on a Bharat Yatra, an all-India 
tour, transmitting the gift of yoga to all. Since then, Swami Niranjan has 
been working to develop the next stage of yogic training and teaching, 
and has initiated several programs to help people deepen their experience 
of yoga and imbibe the traditional wisdom. Simultaneously, he has revived 
various ancient knowledge systems and practices of India. 

In 2017, he received the Padma Bhushan, the third highest civilian 
award given by the Government of India, for the outstanding work in 
the field of yoga. 

Author of many classic books on yoga and other spiritual streams, 
Swami Niranjan is a magnetic source of wisdom on all aspects of yogic 
philosophy, practice and lifestyle. He ably combines tradition with 
modernity as he continues to work for his guru’s mission. 
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The Bhagavad Gita is an unparalleled work in the body of 
world literature. It is an intimate conversation between two 
friends, a life mantra given by a guru to a disciple, and the 
bestowal of grace by the Lord on the devotee. In its seven 
hundred verses, every aspect of human life is seen from an 
illumined perspective. 


Gita Darshan is a compilation of satsangs given by Swami 
Niranjanananda Saraswati in 1998 at Ganga Darshan Vishwa 
Yogapeeth, Munger. The book is not a commentary on 
the Bhagavad Gita, but an insight into the most significant 
remarks Sri Krishna made to Arjuna so he could be elevated 
out of a depressive state of mind, comprehend the cosmic 
laws and act accordingly. Swami Niranjan reveals the yoga 
psychology embedded in the text and the tools provided 
therein to acquire equipoise. Simple, profound, humorous 
and practical, the book makes the deep wisdom of the 
Bhagavad Gita accessible to every individual. 
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